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June, 1796. 
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leaft one hundred years ago, will fhew what was the fimplici- 
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Copy of a Letter written by the Rev. F. Elliot, of Guilford, 
(Conneticut) to his Brother, B. BE. of Roxbury. -* 


Dear BrotrHer, 
OU R’s IT received, and 


BO on. The quef- 
tion is, How te live in this 


world fo as to live in heaven ? 
tt is one of the common*places 
of my heart, that J have often 
occation to ftudy, and therefore 
takes me not unprovided. — It is 
hard to keep up the helm among 
fo many crofs winds, and eddies, 
and outlands, and boardings of 
creatures, as we meet withal 
upon this fea of glafs and fire. 
And truly that man knoweth 
pot his own heart, who findeth 
it not difficult to break through 
the entanglements of the world. 
Creature-imiles ftop and entice 
away the affections from, Jefus 
Chrift Creature-frowns dif- 
compofe and tempefiuate the 
{pirit, that it thinks it does well 
to be angry. Both ways grace 
isa lofer. We hed all need to 
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watch and pray, left we enter 
into temptation. The greateft 
of your conflicts and ‘caufes of 
complaint, feem here to have 
their original. ‘Temptations fol- 
low tempers. As there are two 
predominant qualities in the 
temper of every body, fo there 
are two predominant fins’ in eve- 
ry heart: and pride is one in all 
men in the world: the other 
is care about futurities. I will 
tell you familiarly what God has 
done for my foul, and in what 
tract my foul keeps towards 
hunfelf. ‘ 

1 am come to a ¢enclufion to 
loak for no great matters in this 
world; but to know Jefus Chrift, - 
and him crucified. I make the 
beft way ina low gale. Ahigh 
{pirit, and a high fail together, 


would be dangerous ; therefore 
I prepare to live low. I defire 
not much: I pray againft it. 

Ee My 
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My ftudy is my calling. So 
much as to attead that without 
diftraction, I am bound to plead 
tor ; and more I delire not. 

By my fecluded retirements, I 
have advantage to obferve how 
every day’s occalions infenfibl 
wear off the heart ftom God, 
and bury itinitfelf; which they 
that ever live in the noife and 
lumber of the world, cannot be 
fo fentible of. FE have learned to 
fee a need of every thing God 
givés me, and to need nothing 
that he denies me. “Fliere is no 
difpenfation, though crofs and 
afflictive, but either in x, or afe 
ter it, I find | could-not have 
done without it; and nothing 
that I am without, whether it be 
taken from me, or not given to 
me, but fooner or later God qui- 
ets mé in himfelf without it. J 
caft all my care on the Lord, 
and live fecurely on the wifdom 
and care of my heavenly Father. 
My ways, you know, are in 
fome fenfe hedged up with 
thorns, and grow darker and 
darker daily ; but yet I miftruft 
not my God in the leaft, and 
live more quiet in the abfence 
ot all,-by faith, than I fhould do, 
I am perfuaded, if I poffedfed 
them. I think the Lord deals 
kindly with me, to make me 
believe for all my mercies be- 
tore [ have them: they will then 
be Jfaac’s fons ot laughter ; 
for the lefs reafon hath to work 
upon, the more freely farh cafts 
iticlf on, the faithfulacfs of God. 
T find that while faith is fleady, 
nothing can difquiet me; and 
when faith totters, Nothing can 
chtablith me. If I ramble out 


among means and creatures, T 
am prefently loft, and can come 
to noend; but if I ftay myfelf 
on God, and leave him to work 
in his own way and tine, | am 
at reft, and can lie down and 
fleep in a-promue, though a 
thoufand rife up again{ft me. 
Therefore my way is, not to 
caft before hand, but to work 
with God bytheday.. Sufficient 
to the day is the work thereof. 
I find fo much to do continual- 
ly with my calling and my heart, 
vat I have no ume to puzzle 
myfelf with: peradventures and 
futurities. 

As to the ftate of the times, 
it is very gloomy and tempefta- 
ous; but why do the heathen 
Tage? | 

Faith lies at anchor in the 
midi of the waves, and believe 
the accomplifhment of the pro- 
mifes, through all thefe over- 
turnings, confufions and feemi 
impoflibilines. Upon this Go 
do I believe, who is our God 
forever, and will guide us unto 
death. Methinks I[ lie becalined 
in his bofom, like Luther. © In 
fuch a cafe [am not much trou- 
bled: let Chrift fee to it. I 
know prophecies are now dark; 
the books are fealed, and men 
have.all been deceived, and eve- 
ry vifion fails; yet God doth 
continue faithful. It is Ae thar 
hath promifed, who will alfodo 
it. I believe thefe dark times 
are the womb of a bright morn- 
ing. 

Many things more I might 
have added; but enough. O! 
brother, keep clofe to God, and 
then you need fear nothing.— 

, Maintain 








Maintain fecret and intimate ac- 
quaintance with him, and then 
a little of the creature will go a 
great way. ‘Take time for du- 
ues in private. Croud not reli- 
gion into a corner of the day. 
There is a Dutch proverb, “* No 
body will get by thieving, or 
lofe by prayi g.” Lay up all 
your good in God, fo as to over- 
balance the fweetnefs and bitier- 
nefs of all creatures. Spend no 
time in forehand contrivances 
for this world: they never fuc- 
ceed. God will run his difpen- 
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.comfort. ]leave you cin Cah 
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fations another way.  Self-con- 
trivances are the effects of un- 
belief. I can {peak by experi- 
ence. Would men {pend thofe 
hours they wear out in plots and 
devices, in communion with 
God, and leave all on him by 
venturefome believing, they 
would have more peace and 


God and mine. Lord Je- 
fus be with your fpirit. Pray 
for your own foul; pray for Je- 
rufalem, and pray hard tor your 
poorbrother, J. Exxror. 





Vw? ea” 28. 


ON THE PERSEVERANCE OF THE SAINTS. 


nied by fome, and others 
may not have leifure to collect 
the proper evidence of it from 
the icriptures for their own fa- 
tisfaction; I beg leave to exlu- 
bit to fuch the following paffa- 
ges of fcripture, and the obfer- 
yauions on thein. 


John x. 27 30. “ My 
fheep, hear my voice, and [ 
know them, and they follow 
me. And I give unto them eter- 
nal life; and they fhall never 
perifh, reither fhall any pluck 
them out of my hand. My fa- 
ther which gave them me, is 
greater than all, and none is able 
io pluck them out of my father’s 
hand.” Here we have repeat- 
ed promifes of final protection 
and falyation to the fheep of 
Chnift; as “I give unto them 
eternal life—* they fhall ne- 


eet this doétrine is de- 








ver perith”—neither fhall any 
pluck them out of my hand”— 
* none is able to pluck them ont 





of my father’s hand.” Now, 
every one of thefe promifes fe- 
cures the perfeverance and final 
falvation of Chrift’s fheep, and 
to be fure, all taken together, 
feem to put the doctrine of the 
faints perfeverance out of quef- 

tion. : . 
The only way to evade the 
force of this argument, which I 
can conceive, is to put fome un- 
ufual fenfe on the feep; and if 
it be denied to mean all” real 
Chriftians, or true penitents and 
believers, 1 conceive it muft be 
explained to mean thofe only, 
who are Chrift’s fheep _perfe- 
veringly, or who continue to be 
of this character unto death. 
But if this be the meaning of 
fieep, then Chrift has no theep 
in this world ; none are his theep, 
who have not perfevered in true 
religion to the end, who, of 
courfe, are now dead, and are 
in heaven. Yet nothing is plain- 
er, than that the {cripture repre- 
{ents that Chrift has theep in this 
ward 
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world. This is plain from the 
text on which [ am remarking. 
taken with the immediate con- 
text. Ver. xxvi. “ Ye believe 
not, becaufe ye are not of my 
fheep, as Laid unto you.” Then 
immediately follows the text; 
“« my theep, hear my voice,” 8c. 
If Chrift, by Ais freep, meant 
thofe who had perfevered to 
death, andhad gone to heaven ; 
it was abfurd for him to tell the 
Jews, that they believed not, be- 
caufe they were not of his theep ; 
as this would be the fame as ta 
tell them, that they believed not, 
becaufe they were yet in this 
life, and had not gone to hea- 
ven; implying, that no perion 
in this lite does, or can believe, 
which is abfurd. 

That Chritt’s fheep are in 
this world is manifeft, by John 
x. 12. “ But he that is an hire- 
ling, and not the {hepherd, whofe 
own the fheep are not, feeth the 
wolf coming, and leaveth the 
fheep and fleeth, and. the wolf 
catcheth them, and {fcattereth 
the fheep.”’ [t will not be pre- 
tended, that the wolf ever does, 
or will catch thofe who have ar- 
rived in Heaven.—Ver. xvi. 
‘* And other sheep have [, which 
are not of this fold; them alto | 
mutt t bring, and they fhall hear 
my: yoice; and there fhall be 
one fold, and one fhepherd.” 
This is not defcriptive of hea- 
ven, and of the ftate of faints 
there. There is no diftribution 
of the fheep there into two folds ; 
nor are any, after they fhall have 
arrived there, to be brought to 
hear Chrift’s voice; but all there 
hearit, from the time of their firft 
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entrance into that world, and 
indeed before they arrive there. 

In the xxth chapter of Aéts, 
and 28th and 29th verfes, Paul 
charges the elders of the church 
at Ephefus, ** to take heed unta 
themfelves, and to all the flock, 
over which the Holy Ghoit had 
nade them overfeers ;’’ for, fays 
he, ** I know this, that after my 
departing, fhall grievous wolves 
enter in among you, not {paring 
the flock.” This flock was the 
church at Ephefus, and therefore 
was not in heaven. 

Jer. xxxi. 31—325. ‘* Behold 
the days come, faith the Lord, 
that I will make a new cove- 
nant with the houfe of [frael, 
and with the houfe of Judah, 
not according to the covenant 
that I made with their fathers, in 
the day that I took them by the 
hand, to bring them out of the 
land of Egypt, (which my co- 
venant they brake, although | 
was an hufband unto them, jaith 
the Lord :) But this is the cove- 
nant that] will make with the 
houfe of Tfracl, after thofe days, 
faith the Lord; I will put my 
law in their inward parts, and 
write it in their hearts, and wil] 
be their God, and they fhall be 
my people. Aad they fhall teach 
no more, every man his neigh- 
bour, and every man his brother, 
faying, Know the Lord, for they 
{hall all know me, from the leat 
ot them untothe greateft of them, 
faith the Lord ; for I will for- 


give their iniquity, and [ will Te- 
member their fin no more.” — 
This text contains a promife to 
be fulfilled in.the times of the 
that promife affures us, 

that 


£ oipel ; ; 











that God would fo put his law 
in their inward parts, and write 
it fo inthe hearts of fome men, 
that they fheuld not fall from: 
grace by breaking his covenant, 
which was broken by the Ifrael- 
ites m the wildernefs, fo that he 
regarded them not. 

Befides, it is promifed here, 
that they fhould no more have 
oceafion to teach every man his 
neighbour, and every man his 
brother, to know the Lord ; be- 
caufe they fhould all know him. 
Rut it any fall from grace, they 
will have occafion to be taught 
to know the Lord, as they will 
not know the Lord in the fenfe 
of this paffage. 

It is further promifed, that the 
Lord would be their God, and 
ihat they fhould be his people. 
But the Lord iy net the God of 
thofe who fall from grace, nor 
are they his people. ‘The mean- 
ing of that {eriptural expreffion is 
explained in’ feveral paffages. 
Zach. viii. 8. “¢ Twill bring them, 
and they fhall dwell in the midft 
of Jerufalem, and they fhall be 
my people, and I will be their 
God, in truth and in righteouf- 
nefs.” It is alfo promifed, * that 
God would forgive their iniqui- 
tv, and remember their fin no 
more.” 

‘There feems to be no ayoid- 
ing the force of this text, but by 
conftruing it to mean, that with 
refpe& to thofe, who fhall have 
perfevered, God will io put his 
law in their hearts, that they 
{hall not break his covenant nor 
fait trom heaven; and yet, im 
that ftate, there fhould be no oc- 
cafion for the inhabitants to teach 


Tey ,. | ~T) a *, sons 1°, . 
very Ulan 238 yu IRAs eh abe at. 
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But T prefume it will not be 
pretended, that this text means 
this only, If it thould be pre- 
tended, the application made of 
this text by the apoftle abund- 
antly confutes the conftruction. 
In Heb. viii. 6. the apoftle ays, 

a 
more excellent miniftry, by how 
much alfo ke is the Mediator of a 
better covenant, which was efta- 
blifhed upon better promifes.”’ 
And then for the confirmation of 
of this, he immediately quotes 
the paflage from Jeremiah, on 
which I am remarking. But if 
this new covenant, fpoken ot b 
Jeremiah, merely fecures to thofs 
in heaven the continued potef- 
tion of that world, it is no bet- 
ter covenant, nor built on better 
promifes, than the covenant un- 
der which the [fraelites were. 
No man will pretend, but that, 
under that difpenfation, thofe 
who ence arrived in that bleffed 
world, forever remained there. 

Heb. ¥. 39. “ Weare not of 
them who draw back unto per- 
dition; but of them who believe 
to the faving of the foul.” It 
feems then that there were fome 
who would nor fall away, but 
believed fo, that they would 
certainly be faved: “Yet this is 
not true, ‘if all are liable to fall 
away. 

Heb. xii. 5. “ For he hath 
faid, I will never leave thee, nor 
forfake thee. So that we may 
boldly fay, the Lord is my help- 
er, and | will not fear what man 
can do unto me.” ‘This is a 
direét and potitive affurance of 
the faint’s perieverance: nor is 
rucre any way to evade it, but 
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by {upp ofing the text means, that 
as long as we perfevere, God 
will not forfake us... This fup- 
pole s, that our forfaking and 

™ Ntatihing fr om hin 1 1S not the 
confequence ot his leaving US ; 

ut that men lave God, while he 
is prefeat with them, and affords 
them all the aid which he com- 
ynonly does tw Chriftians. But 
from this fuppofison it will fol- 
low, either that -Chiifyans are 
not upholden and enabled to 
: perfevere by that aid which God 
thor ds them, or that they fall, 
notwithftanding they are the fub- 
vets of that grace which 1s ef- 
feCtual to their fupport; acither 
of which, at is pretumed, will be 
afferted. 

Jf all faints be liable to fall a- 
way, there is no certainty, but 
that our Lord fetus Chritt may 
entirely fail of the end of his un- 
dertaking,incarnation, anddeath, 
The end of all thefe was the ma- 
nifeftation of the glory of God, 
in the falvation of finners. He 
came and redeemed his people at 
an infinite expence; but all this 
expence may be entirely loft, as 
his redeemed people may finally 
tall from, grace, and every one 
of them fail of falvation. Yet 
Chrift-had the promife of a feed 
to ferve him; that he thould fee 
of the travail of his foul and be 
faushed; that his kingdom should 
fiand torever; that he fhould 
reign over the houfe of. Jacob 
forev r, ind of his kingdom there 
thould be no end: and he bim- 
fclf has promiled, that the gates 
of hell thall never prevailagaingft 
sa S CAHUICN. 

aut eed? will cert laly he {2- 


ved, and therefore they will per- 
favesc. Mat. xxiv. 24. *‘ There 
thall arife falfe Chrifts and falfe 
prophets, and fhall thew great 
Hee and wonders, Peep 
that, 2f it were poffible, they 
fhall oa nee eleé.”” 
li feems then to be impoffible 
to deceive them, and induce them 
to fallaway. It would be ab- 
furd to pretend, that this text 
ineans, that it is impoffible to de- 
ceive them if they perfevere. 
This would be the fame as to 


fay, i it is impoffible for them to 


fail of perfeverance, if they per- 
fevere. Romans vii. 29, 30. 
‘Whom hedid foreknow,he alfo 
did preaciia ute to be conformed 
to the nage of his Son. More- 
over, whom he did predeftinate, 
them he alfo called; and whom 
he called, them he alfo juftified ; 
and whom he juftified, them he 
alfo glorified.’? Here is a firm 
connection between predeftina. 
tion and calling on the one hand, 
and eternal glory on the other. 
Allthat are called are declared to 
be juftified; and all who are juf, 
titted, as all believers are allowed 
to be, are declared to be glori- 
fied. ‘Lherefore all trve be- 
lievers are finally faved ; and in 
order to this, they do perfevere, 
and never die ina grac eleis ftate. 
Rom. viii. 35, &c. ‘* Who 
fhall feparate us from the love 
of Chrift? Shall tribulation, oy 
diftreis, or perfecution, or fa- 
mine, or nakednefs, or peril, or 
iword? Nay, in all thefe things 
we are more than conquerors, 
through hin that loved us. For 
} am perfuaded, chat neither 
death, nor hfe, nor angels, nor 
prin 








principalities, nor powers, nor 
things prefent, nor things’ to 
come, nor height, nor depth, 
nor any other creature, {hall fe- 
parate us from the love of God, 
which is in Chrift fefas our 
Lord.’ * Thefe comprehend all 
things, which can poffibly fe- 
parate us from the love of God. 
It neither things pretent, nor 
things to come, can feparate us 
from that love, we can be fepa- 
rated by nothing. 

If there be no’ promifes of fi- 
nal falvation to the real Chrif- 
tian, what privilege has he more 
than other men? more than the 
unpenitent and unbelieving? For 
according to the fcheme which I 
am oppoting, there are no pro- 
mifes made to true Chriftians, 
but on condition ‘of their per- 
feverance in the Chriftian: faith 
and practice ; ‘that isy on the 


condition; that they die good 
men. And all the promiles of . 


the gofpel are made to all meii, 
on this condition. Whoever 
repents and believes, and conti- 
nues a penitent believer to death, 
is entitled to the promifes of e- 
ternal life. It feems then, that 
according to this fcheme, there 
are no peculiar promifes made 
to believers, and no peculiar pri- 
vileges fecured to them by pro- 
nife. Yet how ean this be re- 
conciled with the feripture? The 
apoftle Peter, wriung to thofe 
who had obtained precious faith, 
whom he exhorts to add to their 
Faith, virtue, &c.fays,  Where- 
by are given unto us exceeding 
great and precious promufes.’ 
It feems then that thofe who 
have obtained precious faith, 


‘ling more abundantly 
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have not only fome privileges, 
but exceeding great and preci- 
ous privileges, tecured to them 
peculiarly by promife. Gal. ni. 
i6. “ Now to Abraham and his 
feed were the. promifes made.”’ 
This fhows that there are pe- 
culiar promnies made to Abra- 
ham’s feed. And who-are the 
Abraham’s feed, and heirs of the 
promifes, is explaimed by the a- 
poftle himfelf, in the agua verfe 
ot the fame chapter: ‘* If ye be 
Chrift’s, then are ye Abrahams 
ieéd, and heirs atcording to the 
promife.” - And verfe 7. ** They 
which are of faith, the fame are 
the children of Abraham.’’— 
Verle g. ‘* They which be of 
faith, are bleiled with. faithful 
Abraham.” 1 /Timothy. iv, 8. 
* Godline/s is profitable unto 
allthings, having promz/e of the 
life that now is, and of that which 
isto come.” 

Heb. vi. 17, 18. ** God wil- 
to thow 
unto the heirs of promife,, the 
immutability ot his counfel, con- 
firmed it by am oath, that b 
two unmutable things, in which 
it was impoffible for God to lie, 
we might have a ftrong con{o- 
lation, who have fied for refuge 
to lay hold on the hope fet be- 
tore us; which hope we have as 
an anchor of the joul, both fure 
and ftedfait, and which enter- 
eth into that within the vail.” 
On this paffage we may make 
the following remarks: 

1. It refpects not the poflei- 
fors of the promiie, or the good 
promifed, but the Aes of it, 
who are to poffeis it in due time ; 
and in this fenfe the word Aeir 

is 
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the principle which I am oppo- 
fing; muft mean this inerely, 
that all things fhall work to- 
gether for good to them, if they 
perfevere to the end, and dic 


is generally, if not univerfally 
uv! ri in the feriptures. 

That-this text refpects the 
proinife made to all believers. in 
this life, and not to thofe merely 
who have perievered and obtain- 
ed heaven, is plain. from this, 
that beth the promife and oath 
were given, that all thofe might 
have {trong confolation, who 
have fled for retuge to lay hold 
on the hope fet before them ; 
which is true of all real believ- 
ers. 

3. This is fill further evident 
by this, that they are faid toctay 
hold on the Aope fet before them, 
not on. the ojeé of that hope; 
and this hope is faid to enter in- 
to that within the vail ; implying, 
thatthey whoare the fubjects of 
that hope, have not yet entered 
into that place, and. therefore 
have not perfevered to the end. 

Now on the principle, that 
perfeveratice i$ not. fecured to 
thefe Aeirs of promife, what 
privilege is fecured to them, 
more than to the reft of men? 
And what trong contfolation 
have they by both the pronutc 
ond oath ot God? All that can 
be bron is, that they thatl 
joy heaven, if they die true 
Cni ‘ti wis: but this ts true of all 
other men, and thofe other men 
have as firm a ground of con- 

lation of this kind, as the bet 
of Chrvtans. 

‘bhe fame may be obferved 
concerning that noted promife 
in Rom. vill. 28. ** We know 
tiat ull things work together for 
eood to trem’ that love God ; 
‘2s them who are called accord- 
ig to his purpofe.” This, on 


Cad 


Chriftians. The fame is true 
~ any man, who fhall die a 
Chriftian. In like manner the 
promie int Cor. xxiii. ay, 
é&c. fecures nothing more to 
believers than other men. ** All 
things are your’s ; whether Paul, 
or Apollos, or Cephas sy or the 
world, orlife, or death, or things 
prefent, or things to come; all 
are your's, and ye are Chrift’ $, 
and Chrift is God's.” 

Canit’s interceifion affords 
an. arguinent in-tavour of the 
faints perieverauce.,. lexamples 
of Chrft’s interveffion we have, 
Jobn xvii. 1. ‘* Holy Father, 
ceep through. thine own name, 
thole whom thou hait given 
me, that they may be one, as 
we are:”’ i ver. 15. ** I pra 
net that thou fhouldeit cake them 
out of the world, but that thou 
fhouldeft keep she from the 
evil:’’ and verie 205/23, Nei- 
ther pray | for theie ations; but 
for them alfo which thail. be- 
lieve on me through tacur word; 
that they may be one. as thou, 
Father, art in me, aad 1 in thee; 
that they alfo may be oae in 
us:’”’ and, Luke xxu. 32. “ Bui 
] have brayes far tiee, thac 
thy faith fail not; and when 
thou art Seanad itrengtben 
thy brethren.’ Surely x will 


nut be pretended, that Chritt 
prayed in thele inflances, that 
his true followers, after they 
fhould bave_ perigvercd uid ar- 


rived in heaven, might be kept 
the re, 
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there, and not fuffered to fall out 
again; becaufe Chrift exprefsly 
prays, “‘not that they may be 
taken out of the world, but that 
they may be kept from the evil” 
of it: and concerning Peter, he 
prayed that his faith might not 
fail previoufly to his * conver- 
fion,” or his repentance, and 
previoufly to his “ ftrengthening 
his brethren.”? Therefore Chrift 
does pray for the perfeverance 
of his true followers. But his 
prayers and interceffions are al- 
ways fuccefsful. John xi. 41, 
42. “ Father, I thank thee, that 
thou haft heard me: and I know 
that thou heareft me always.” 
Therefore, in anfwer to Chrift’s 
interceffory prayer, the faints 
will perfevere. To evade the 
force of this argument, it muft 
be faid, either that Chrift does 
not mtercede for the perfever- 
ance of his faints, or that his in- 
terceffion is not heard. But both 
thefe are dire€tly contrary to the 
texts already quoted. 

1 Peter 1. 4, 5. “ To an 
inheritance, incorruptible and 
undefiled, and that tadeth not 
away, referved in heaven for 

ou, who are kept by the power 
of God, through faith unto fal- 
vation.” Some then are, by the 
power of God, enabled to per- 
igvere. 

The feal and the earneft of 
the Spirit afford another argu- 
ment. Eph. i. 13, 14. “ In 
whom alfo, after that ye believ- 
ed, ye were fealed with the holy 
fpirit of promife, which is the 
earneft of our inheritance, until 
the redemption of the purchafed 
pofiefion.” If the feal of the 

Vol. 1. No. 6. 
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{pirit be an earneft of heaven, it 
is a pledge and fecurity that faints 
fhall attain to it. But if they 
be liable to fall away Sooty: it 
is no pledge te be depended on, 
and no fecurity that they will at- 
tain to heaven. 1 John ii, 27. 
*« The anojnting which ye have 
received of him, abideth in you ; 
and ye need not that any man 
teach you. But as the fame a- 
nointing teacheth you of all 
things, and is truth, and is no 
lie; and even as it hath taught 

ou, ye fhall abide in him.” 

erhaps it will be granted, that 
this anointing means fanctifica- 
tion by the Holy Spirit, ancient- 
ly typitied by the holy anointing 
oil. But let it mean what it 
may, it was fome divine gift, 
which was connected with bid. 
ing in Chrift. It feems, then, 
that fome men, viz. all thofe who 
have this anointing oil, will abide 
in Chrift, which is to perfevere- 


True Chriftians are born of 


incorruptible ae: 1 Peter i. 
22. * Bei m again, not of 
cicruptble Gal, Mg of incor- 
ruptible.” Butif they fall from 

ce, the feed is corruptible 
and perifhable. 1 John ul. 9. 
“ Whaofoever is born of God, 
doth not commit fin ; for 47s feed 
remaineth in him, and he can- 
not fin, becaufe he is born of 
God.” Butif he fall from grace 
finally, how does his feed re- 
main in him? did. chap. v. 
18. “ We know, that whofo- 
ever is born of God, finneth not ; 
but he that is begotten of God, 
keepeth himfelf, and that wick- 
ed one toucheth him ~ anf 

t John iii. 14. “ We know 

tJ . that 
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that we have paffed from death 
unto lite, becaufe we love the 
brethren.” ‘To fay that this re- 
fers to thofe who perfev ere, will 
inake the text amount to: this, 
viz. That when we fhall have 
perfevered and arrived in ‘hea- 
ven, we fhall know that we 
have arrived there, by this fign, 
that we love the brethren. Or 
it it be Be that the apofile, by 
thofe who have paffed from 
death unto life, means thofe 
who are now in a ftate of jufti- 
ficatic ns though ey may fall 
from that ftate; 1 1 anfwer, this 
iaine apoftle explains what he 
means by paffing from death un- 
to life, in his he {pel, chap. v. 24. 
‘ Verily, verily, I fay unto you 
ec: that heareth. my word, dad 
believeth on him that fent me, 
hath panne. life, and fhall 
not come into condemnation, 
hut x paffed from death unto 
life.” By this text it appears, 
that he that is paffed from death 
unto life hath a title to everlaft- 
ing life, and. fhall not. lofe the 
poffefiior of it by condemnation. 
1 fohnv. 4,5. “ Whatfo- 
ever 1s bornof God, overcometh 
the world; and this is the victo- 
ry that overcometh the world, 
even our faith. Who is he that 
overcoineth the world, but he 
that believeth, that Jefus is the 
Soa of God.” Burt if faints fall 
from grace finally, it is not true, 
that whatfoever is born of God, 
overcometh the world; but thofe 
faints who fall from grace, 
though born of God, are over- 
come by the world, and their 
faith is not the victory over the 
world, nor is it at all connected 


+ 


WH i 


t John ii. 19. “ They went 
out from us, becaufe they were 
not of us ; for if they had been of 
us, they would, no doubt, have 
continued withus. Butthey went 


out, that they might be made 


manifeft, that they were not all of 


”» 


us.”” Here the apoftle contiders 
all apoftates as never having been 
of the character of real Chrit. 
tians. But there would be no 
foundation for confidering apof- 
tates in this light, if realC! iftians 
may fall from grace; for in 
confe equence of their falling from 
grace, they might become a pof- 
tates openly, as wellas really. It 
the chara¢ter of a real Chriftian 
will fecurea man from apoftacy, 
as is'manifeftly implied in the 
apoftle’s words, it will fecure 
hin from falling from grace. 

2 Tim. i. 18, 19. “ And 


overthrow the faith of fome. 


Neverthelefs, the foundation of 


God ftandeth fure, having this 


feat, the Lord. knoweth them. 


that are his.”” In this paffage, 


‘two claffes of men are manife(t- 


ly fpoken of: ft. Thofe whofe 
faith was overthrown ; 2d. Thofe 
who are built on the foundation 
of God, who are repretented to 
be of a character oppofite to 
thofe whofe faith-is overthrown ; 
becaufe they are eftablithed on 
a foundation which ftandeth fure, 
and from: which they can never 
be: removed. 

1 Tim. i. 15. “ The houfe 
of the living God, which is the 
church of the living God, the 
pillar and ground: of the truth.” 
But if all faints be liable to fall 
from grace, the pillar of the 
truth is a Very tottering one ; 


and- 
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and the ground of the truth is fo 
unftable, that it is conftantly li- 
able to give way, and let the 
truth fall. 
Mat. vii. 23. * Then will I 
protefs unto them, Jnever knew 
ou.” ‘This is faid concerning 
‘thofe who {hall plead for an ad- 
iniffion into the kingdom of hea- 
ven, having been profeflors of 
religion in this world. To them 
Chrift will profefs, I never knew 
you. Zo know, in this paflage, 
muft mean, to notice with fa- 
vour and love; for it is not 
true, that Chrift never knew them 
in the literal fenfe of the word. 
If, therefore, Chrift never will 
have noticed with favour any 
who {hall ’be finally {hut out of 
his kingdom, none of them fhall 
ever have been the fubjects of 
divine grace, and therefore none 
will finally fall from grace. 
Phil. i. 6. “ Being confident 
of this very thing, that he which 
hath begun a good work in you, 
will perform it until the day of 
Jefus Chrift.” This feems to 
be a moft plain and dire&t af- 
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4th 
fertion of the faints perfever- 
ance. 
The apoftle Paul was affured 

of his perfeverance and falva- 
tion. -§ Cor. ix. 26, “I there- 
fore fo run, not as unceftainly 
fo fight l, not as one that-beateth 
the.air.”’. 2 Tim. iv. 8. “ Hence- 
forth there is. laid up for mea 
crown ot -rightequinefs, which 
the Lord, the righteous, judge, 
{hall give me at that day; and 
not to me only, but to all them 
alfo that love his appearing.” 
But how could he be thus affur- 
ed, if all faints be liable to fall 
from grace? 


All .Chriftians are direéted to 


make their calling and. election 


fure. 2 Pet. i. 10. ** Where- 
fore the rather, brethren, give 
diligence, to make your-calling 
and election fure.” 

But furely we fhould never be 
directed to this, if affurance be 
not attainable in this lite, though 
we give diligence to. attain it. 
But it is not attainable, if, not- 
withftanding thatdiligence, faints 
be liable to fall trom grace. 1. 





Mr. Epiror, 
HAT, at the commence- 
ment of the millennial ftate, 
there will be a refurrection of 
the bodies of the faints, is what 
fome have fuppofed is afferted, 
Rev. xx. 4. This appears. to 
be the opinion of the Rev. Dr. 
Weit, by his letter to the Rev. 
Mr. Alexander, publifhed in the 
third No. of your Magazine. 
To enter largely into a confi- 
deration of the fubjeét, is not my 
refent defign; butI fhall take 
iberty to ftate one or two ob- 





osemmemmeaed 


jeGtions to this fcheme, which 
at prefeut appear to me infuper- 
able. 

In the firft place, ] would ob- 
ferve, that, the Doétor’s infer- 
ence from the figurative con- 
{truction, which is more uftaily 
put upon this paffage, feems not 
to be fufhiciently warranted. He 
obferves that, “ If the firft. re- 
furreCtion’ is to be underftood 
figuratively, for a generab revi- 
val of religion, then the relt of 
the dead muft mean the pirreu- 
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ally dead, or the unconverted, 

who are yet in their ins. And 
confequently, all who are not 
converted, when this fpiritual 
refurrection takes place, wiil ne- 
ver be converted unt! the thou- 
fand years are expired.” If the 
fpirit of the martyrs—of thofe 

who have been beZeaded for the 
witnefs of Jefus, arife and diffufe 
itfelf through the hearts of men ; 
and the {pirit of thofe dead, who 
had worthipped the beaft, &c. 
do not rife and live in men, wn- 
til the thoufand years are end- 
ed, willit thence follow, by any 
juft rules of reafoning, that there 
will be no conver fions during 
this thoufand years reign of 
Chrift? Certainly not, but di- 
rectly the reverfe. For if the 
fpirit of ‘thofe dead, who were 
enemies to Chrift while living, 
do not rife and reign again on 
earth, until the thoufand years 
are finifhed, (which is the figu- 
rative import of -the paffage) it 
will thence follow,: that inftead 
of none, all, who fhall live up- 
on the earth through the whole 
of this long period, will be con- 
verted. 

The Doétor feems to fuppofe 
that, if the re/urreétion here {po- 
ken of, be to be underftood fi- 
gurauvely, for a fpiritual refur- 
rection; the death alfo, of thofe 
who {it on the thrones, is to be 

taken figuratively, for a fpiritu- 
al death. But, does he fuppofe 
that any one ever imagined, that 
it was thofe Spiritually dead; 
who had been beheaded for the 
wrtne/s of ‘Fefus, who were to 
rife and be converted? And, 
that they who had worshipped 


the beaft and his image, were 
not to rife and be converted, 
until the thoufand years are end- 
ed? For thefe are the two claf: 
fes of the dead, which arediftin- 
guifhed from each other in the 
paffage before us: the former to 
rife at the commencement of the 
Millennium, the latter at its clofe. 
This would extend the fiyura- 
tive conftruction beyond what 
BS one ever, probably, defigned, 
“urther ; if the paffage before 
us authorizes the opinion of a 
proper hteral refurreétion, at 
the commencement of the Mil- 
lemuium, of thofe dead who Aad 
not worfhipped the bea/fi, it e- 
~ authorizes us to believe 
at there will be, at the clofe of 
this happy period, a proper and 
literal refurreCtion of thofe dead, 
who had worfhipped the beaft 
and his image. “Fhe latter ig 
as Clearly foretold as the for- 
mer. ‘* The reft of the dead,” 
viz. they who had worthipped 
the beaft and his image, ‘it is 
faid, ** lived not unt:/ the thou- 
fand years were finifhed. But 
when the thoufand years are ex- 
pired, fatan fhall ‘ loofed out 
of his prifon, and fhall go out 
to deceive the nations, which 
are in the four quarters of the 
earth, Gog and Magog, to gather 
them together to battle, ” Gee. 
Dr. Wei it fuppotes, with others, 
that the nine ~laft chapters of 
Ezekiel relate principally to the 
times of the Millennium. Con- 
fequently he will probably ad- 
mit the deftruction of Gog and 
of his armies, foretold in the thir- 
ty-ninth chapter of this prophe- 
cy, mult be the fame as that 
mentioned 


~~ =e we we eer? Ss oe oe 


—> 





THE THEOLOGICAL MAGAZINE. 


mentioned in the latter part of 
the nineteenth chapter of the 
Revelation. As a further evi- 
dence that it is the fame, the 
reader will obferve, that the lan- 
guage in which John defcribes 
that utter overthrow of the ene- 
mies of Chrift,-which fhall im- 
mediately precede the commence- 
ment of the Millenniun, is ma- 
nifeftly borrowed from Ezekiel. 
- If it be not confiftent with 
the analogy of the holy fcrip- 
tures, to’ fuppofe that the wick- 
ed, whom God has cut down 
and taken away in his ‘wrath; 
for their: oppofition ‘to Chrift, 
and to his chirch, fhould ever 
rife again, and appear perfonally 
on earth, to opprefs and perfe- 
cute the followers of Chrift; 
neither are we to appreliend that 
the faithful followers of Chrift, 
who now reft from their la- 
bours, will ever appear perfon- 

upon earth, to fuffér new 


all 
affuulte from fatan and from 


their ancient perfecutors. The 
one of thefe events is neither 
more probable, nor more mani- 
feftly predifted, than the other: 
It is further to be obferved, 
that the fuppofition of a proper, 
literal refurreétion of departed 
faints, at the commencement of 
the Millennium, ill accords with 
the defcription which Paul gives 
of the refurreétion of Chriftians, 
and the time when it’ fhall take 
place, in the fifteenth chapter of 
his firft epiftle to the Corinthi- 
ans. The intelligent reader will 
obferve, that the apoftle’s argu- 
ment, in this chapter, wholly 
refpects the refurrection of thofe 
who are the friends of Chrif?. 


— 
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Speaking of their refurre€tion, 
he fays, “* But every man in his 
own order: Chrift® the firft 
fruits, afterwards they that are 
Chrift’s, at his coming.” Verle 
23. If it can be’ determined 
when that coming of Chriff 
will be, of which the apoftle is 
here fpeaking, it may alfo be de- 
termined when Chriftians will 
rife from the dead. This com- 
ing, it is manifeft, is at the 
end of the world. For the a- 
poftle proceeds; * Then the end, 
when he {hall have delivered up 
the kingdom to God, even the 
Father; when he fhall have put 
down all rule, and all authority, 
and power. For he muft rei 
till he hath put all enemies ake 
his feet, The laft enemy {hall 
be deftroyed, death.” > lait 
enemy to the complete glory and 
happinefs of his people, which 
Chrift will deftroy, ‘is death. 
This enemy will be deftroyed b 
their refurre€tion from the d 
This is the laft eonqueft Chrift 
makes over any enemy of his 
people, which impedes the hap- 
pinefs of that {tate which {hall} 
follow upon the refurrection. 
At this coming of Chrift, it is e- 
vident, he will fit ta execute the. 
jaft office of that kingly univer- 
fal authority, which had been 
committed to him by the Father. 
This is that coming of his, at 
which his faithful followers 
fhall rife from the dead. Their 
refarrection from the dead is a 
victory, which Chrift obtains 
for them, over that enemy, which 
fhall be laft fubdued and con- 


guered. 
” Yer the church of Chrift, the 
‘ faints 
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faints who are to reign with him 
a thoufand years upon earth, are 
exprefsly forewarned of a vio- 
lent aflaulr from their enemies, 
at the clofe of the Millennium. 
Chrift will then appear in a re- 
markabie manner, for their de- 
liverance. Fire willcome down 
from heaven, on thefe enemies of 
the church, and will deftroy them. 
This wil! be a glorious victory 
which Chrift obtains over the 
enemies of his church. But 
this victory muft precede the re- 
furreétion of the faints; becaufe 
death, which is deftroyed by the 
refurrection, is exprefsly termed 
the laft enemy. It is therefore 
unreafonable to expect any re- 


furrection of the faints, previ- 
oufly to that great deliverance 
of the church, which fhall be 
effected by the deftru€tion of 
thofe enemies, who make a laft, 
bat violent effort to overthrow 
the church, after the thoufand 
years of her peace aud profpe- 
rity are ended, 

Other arguinents in favour of 
the figurative meaning of the 


paflage, in which it is fuppofed, 


by fome writers, that a refurrec. 


tion of the bedies of the faints, 


at the commencement: of the 
Millennium, 1s faretold and pro- 
mifed, are to be found in a vari- 
ety of treatifes.on that fubject, 











To the Eptron of the THEOLOGICAL MAGAZINE, 


Sir, 


As the Variety was introduced by a letter, in which it was in- 
timated, that the feveral Numbers, which fhould be fent to 
you, would be feledied from a book in manufcript ; fome peo- 
ple may think, that any Numbers under that title, which faall 
evidently appear to have been late ‘ly written, would be in- 


confiftent with that reprefentation. 


You will, therefore, by 


publifhing thefe lines, prevent fuch a miftake, and lead them 
to confider, that tt was not faid, either that the Variety was 
completed, or that the author was dead. H. R. 





THE VARIETY.—No. XIII. 
To the Author of the Remarks on the Variety, No. V. whofe 
Signature is 8. 


Sire 


OUR Remarks, which 

appeared in the third num- 
ber of the Magazine, upon the 
V ariety, No V. have neither 
+xcited my indignation, nor pro- 
duced co aviction in my mind, 
tad they done the former, it 


might have been w iidom m me 
to be filent, at leaft, for a time. 
Had they dame the latter, I fhould 
have freely and publicly con- 
felled the fact. I wrote not 
with great confidence refpecting 
the opinion I advanced, and 


alm 





am not fenfible that I have now, 
either lefs or more confidence, 
than when I wrote before. 

That the conduct of Peter in 
treating Simon as a Chriftian 
brother, was acceptable in the 
fight of God, you do not fcru- 
ple. But why was it accept- 
able? Not becanfe Simon was a 
real Chriftian, for he was a hy- 
pocrite; but becaufe it was the 
veal Chriftian character which 
he regarded. ‘The acceptable- 
nefs of his conduét did not in 
the leaft depend on the rea/.cha- 
racier of Simon, but on his loy- 
ing a charaCter which was rea//y 
excellent; and which, through 
miftake, he attributed to Simon. 
Thus tar, if | miftake not, we 
are agreed. 

Upon this ground I proceeded 
to enquire, Whether it is not 
poffible that a heathen fhould 
worthip God in ipirit and truth, 
whilehe pays hi daily devotions 
to the natural fun, as the fu- 
preme object of refpe&t? In the 
ftatement of the cafe it was fup- 
pofed, that he might attribute to 
the fun the real perfections of 
Deity, and love and worthip 
thofe perfeCtions, coriceiving that 
they belonged to the Sun; and 
that, on this ground, his conduct 
would be pleafing to God. 

You begin your reply by afk- 
ing, Why not equally poffible, 
to be a devout worthipper of 
Jehovah, while he pays his devo- 
tions to the AZoon, to his AL- 
ther Earth, or even to an 
image of gold?” Whether this 
be poffible or not, | think you 
muft allow a great difparity be- 
tween the objects which you 
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brought into view, and the one 
I mentioned. You fay, “ the 
beneficial etfects: of thefe, as 
well as the fun, are fe/t and ac- 
Knowledged by all.’”” But this 
is not all which was faid of the 
fun. It was obferved, that the 
fun is the moft glorious object 
which is vifible to the human 
eye. This cannot be faid of 
either of the objcéts which you 
mentioned. And it appears more 
rational to fuppofe, that a hea- 
then fhould attribute the greateft 
excellenciesto that obje&t which 
is vifibly the moft glorious, than 
toan object whichis lefs glorious. 
Upon my principle, i con- 
fider itas an immaterial circum- 
ftance, whether the object of our 
adoration be Fehovah, or the 
Jtump of a tree!” Here I would 
obferve, that I am not acquaint- 
ed with any thing in Deity 
which demands Mb Py but 
his perfections. And he, who 
truly adores the pertections of 
Deity, truly adores Jehovah. 
And could a perfon be led into 
fuch a miftake, as to attribute 
the perfections of God to the 
flump of a tree; and ihould he 
love and adore thofe perfections, 
and bow before the ftump ; yet 
the (tump would not be propet- 
ly the object of his adoration, 
any more than the hypocritical 
character of Simon was the ob- 
ject of Peter’s complacency. — 
But you go on toatk, “ Is it 
fuppofable that an upright mind 
fhould make fo great a miftake, 
as to attribute divine moral pér- 
feftitn to that which exhibits 
not the Jeaft mark of any moral 
cublizy whatever?” 
. : I flatter 
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I flatter myfelf that we are 
agreed in this, that worfhipping 
the perfection of God, is wor- 
ihipping God. The queftion 
then to be duiputed is fimply this, 
Whether it be poffible, or fup- 
pofable, that an upright mind 
fhould make fo great a miftake, 
as to attribute divine perfeCtions 
to the natural fun? The affir- 
mative is my opinion. If hu- 
man moral qualities may be at- 
tributed to objects which do not 
poffeis them, why may it not 
be poffible, that divine moral 
qualities fhould be attributed to 
the fun? That we may havea 
clearer idea‘wf the fubject, I will 
relate to you another anecdote 
of our brother Peter. 

He was a man, whofe.heart 
was uniformly pleafed with the 
Chriftian character, and delight- 
ed with Chriftian converfation. 
And this was known and ob- 
ferved by all his acquaintance. 
A merry tellow, to make him- 
felf fport, took a wooden ftatue, 
and placed it at a little diftance 
from the river, on the fide op- 
pofite to where Peter lived. It 
was fo near to Perer’s houfe, 
that it could be. di/cerned, but 
atfuch a diftance, that it could 
not be di/fingui/hed froma man. 
He then went over to Peter and 
toldhim, that John, an amiable 
Chriftian brother, was on the 
other fide of the river, and that 
he greatly defired an interview 
with him; but certain circum- 
itances rendered it inconfiftent 
tor John to crofs the river. Pe- 
ter had formerly been acquainted 
with John; he knew him to be 
one of the excellent of the earth. 
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He looked out at his window, 
and efpied the obje&t. His heart 
was filled with rapture, and he 
made hafte to crofs the river, to 
pay his refpects to his beloved 
brother. As he was on his way, 
he frequently glanced his eyes 
raf ct the object; his heart 
“aes with love and joy, and 

is mind was meditating how to 
treat his friend, and how to fpend 
an hour to the beft advantage. 
But when he came near to the 
ftatue, to his great furprife, and 
greater Lex he faw his mif- 
take, and returned home weep- 


ing. 

lie let me afk, whether the 
conduct of Peter, in this in- 
ftance, was not as pleafing to 
God, as histreatment of Simon? 
I think you cannot fay, no; for, 
ftill he paid his refpect to an ami- 
able character. But this ftatue 
did not exhibit one mark of any 
moral quality whatever. Peter 
faw an object, and was inform- 
ed, that this obje¢t poffeffed an 
amiable character ; with this 
character his heart was delight- 
ed: and had John heard of this 
inftance of Peter’s conduct, muit 
he not have contidered it as ex- 
preffive of Peter’s love to him? 
Common fenfe fays, yes. 

Now, if fuch a rriftake might 
be made by Peter, why may not 
a heathen make as great a mif- 
take, as to attribute divine per- 
fections tothe fun? If the fun 


does not exhibit any mark of 
moral quality, this does not prove 
that moral qualities may not be, 
by miftake, attributed to it. Pe- 
ter was led into his maiftake by 
falfe information, and not by 

any 
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any iiarks of moral quality ex- 
hibited by the ftatue; and the 
fame may be fuppofed refpecting 
the miftake of a heathen. 

You will not pretend that it 
is impofhible with God to renew 
the heart of a child, in a heathen 
land. Suppofe then that it is a 
fact, that the heart of fuch a 
child is renewed; and the child 
is taught by his parents, and by 
others, that the fun is God, and 
pofiefled of divine perfection: 
Now what could this child dif. 
cover in the fun, by which he 
could detect his parents’ miftake? 
You will fill fay, that the fun 
exhibits not the leaft mark of a- 
ny moral quality ; but this is not 
fufficient. Does the fun exhi- 


bit any marks by which a child, 
unacquainted with revelation and 
philoiophy, ‘could determine that 
it is devoid of moral qualities? 
It not, I fee no evidence but that 
an upright mind might, in fuch 


circumitances, make fo great a 
miftake, as to attribute to the 
fun the perfection of Deity. 
Further, you will, perhaps, 
grant, that a wicked man may 
make fo great a miftake, as that 
now under confideration, Ad- 
mit, then, that a heathen has 
been taught that the fun is pof- 
feffed of divine perfection. He 
has a/ways been fo taught, and 
has a/ways fo believed. Now 
he is thirty years of age, and 
unacquainted both with revela- 
tion and philofophy. Is it im- 
poffible that his heart fhould be 
changed prior to a change in his 
fentiment? And if not, will a 
change of heart neceffarily, and 
immediately, produce evidence 
Vol. I. No. 6. 
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to his mind, that the fur is not 
God? 

Is it, Sir, fuppofable, that 
juft ideas of all the divine atrni- 
butes are neceffarily and invari- 
ably connectéd with a good 
heart? Is it inadmiffible, that 
{ome ignorant and pious Chrifti- 
ans make as great mifiakes.with 
regard to /ome of the divine at- 
tributes, as that of fuppofing 
God to be vifible? And muft a 
mittake, refpeéting the invifibi- 
lity of God, more neceffarily ars 
gue a heart deftitute of moral 
goodnefs, than a miftake re- 
ipecting his other attributes? 

To fe the fuppoted abfurdity 
of the fentiment under confider- 
ation, in the moft glaring light, 
you have indulged a number of 
exclamatory fentences ; one of 
which is this; ‘ If fo,into what 
poffible error of judgment may 
not weak man be betrayed, con- 
fiftently with integrity and up- 
rightnefs of heart?” This, Sir, 
is a queftion upon which I have, 
hitherto, fought in vain for fa- 
tisfaétion. And if you have ob- 
tained certain information upom 
the point, you are the man [ 
have long withed to fee. And 
as it is not probable that I can 
fee you, otherwife than in the 
Magazine, I will thank you to 
appear there again; and let us 
know what are thofe errors of 
judgment, into which it is ab- 
folutely impoffible that a good 
man thould be betrayed—i fay, 
let us know; for.I have feen 
many others who are in the 
fame difficulty with myfelf con- 
cernmng the matter. 

When I confider that a child 
Ggg may 
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may be renewed while ve 
young, and under great ‘dif. 
vantages as to obtaining haow: 
ledge i in divinity; that children, 
in their younger years, are led 
by the opinion of their parents ; 
and that it is very difficult for a 
perfon to free himfelf from the 
prejudices of education ; I find 
great difhculty in afcertaining 
what thofe errors in judgment 
are, which are, under all cir- 
cumftances, abfolutely evidential 
of a heart devoid of moral good- 
nefs: And as, I truft, you are 
a man of benevolence, I hope 
you will impart this fecret for 
the comfort and benefit of others; 
and not, like fome felfith phyfi- 
cians, run the venture of havin 
fo important a difcovery loft at 
your deceafe. 

Another of your obfervations 
is this ; “* how widea dooris here 
opened f for the moft liberal, ex- 
tenfive, and even. unbounded 
charity !”” In reply to this, [ with 
to atk you one queftion, viz. 
Have you charity for all who 
agree with you tn fentiment, as 
to the effential doétrines of the 
golpel? If have, your cha- 
rity is, m fome refpects, more 
extenfive than mine. If you 
have not, it is evident you do 

not make a man’s fentiments the 
only ground of your charity. 
Nor do you extend your charity 
to all who believe the do@trines 
which, in your view, are effen- 
tial to a Chriftian character.— 
Why then do you imagine that [ 
am opening a door for unbound- 
ed charity ? 

Although it may be eafily 


fecn, from what I have written, 
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that [ have hopes that /ome of 
the heathen are good people, 
and obtain falvation ; yet lam 
far from: affirming that this is 
the cafe + and [ am farther from 
Suppojing that itis fo univerfally 
or generally. But it 1 muft 
fpeak the truth; I mutt fay, that 
1 have more charity for fome of 
the heathen, than I have for fome 
profeffed Chriftians who agree 
with me infentiment. Where- 
ever I difcover the benevolent, 
humble, and child-like temper of 
Chrift and the gofpel, I feel con- 

{trained to extend my charity : 
but where I difcover nothing of 
this temper, otherwife than hy 
fentiment, let a man’s fentiment 
be ever fo orthodox, | fee no evi- 
dence of a child of God. And 
when I meet with a perfon, who 
appears to me erroncous in fen- 
timent, I feel under folemn obli- 
gations to confider his capacity, 
his edueation and advantages, 
the temper with which, and the 
purpofes for which he appears to 
fupport his fentiments, before I 
determine that his fentiments are 
the proper fruit and evidence of 

a heart totally oppofed to God. 

There appears, in many, a 
very great reluctance to believ- 
ing, that any of the heathen are 
polieffed ot characters which, 
by divine grace, entitle them to 
falvation. From whence this 
reluctance proceeds | cannot de- 
termine. itfeems as though fuch 
perfous apprehend, that it would 
be a difparagement to divine 
grace, tor God to beftow it on 
fuch wile creatures as the hea- 
then. Or, that it is depreciating 
the value of the gofpel, to fup- 
pote 








pofe that any are faved who live 
and die unacquainted with re- 
velation. 1 fee no danger upon 
either of thefe accounts. Yet, 
if there is danger in the fenti- 
ment, on either of thefe, or an 
other account, | am willing it 
fhould be made to appear. But 
in attempting to avoid any fup- 
pofed danger in the cafe, I think 
we fhould be careful that we do 
not go'on ground which will 
render it difficult for us to.prove, 
that any of the human race 
are good men, gr abiain falva- 
tion. 

Our brother, whofe fignature 
is O, has written in the third No. 
of the Magazine, concerning 
the falvation of the heathen; 
and he appears to be not perfectly 
fatished with that number of the 
Variety upon which you have 
been pleafed to remark. He 
brings Socrates ito view, as the 
one who is moft commonly {e- 
leéted as the beft of the heathen, 
and moft likely to be a faint. 
But to invalidate his character, 
he lets us know that he was not 
faultlefs. He mentions one fault, 
which was indeed a great one, 
if the fact be well fupported. 
However, I need better evidence 
than | have yet feen to believe 
it, That Socrates was a godly 
man, I cannot affirm. That he 
was faultle/s, I will not pre- 
tend: and let him who is with- 
out faults caft the firft flone at 
him. That there were a-mul- 
titude of things in hun which 
would be an honour to a Chrif- 
tian, cannot be denied ; and, per- 
haps, many more than can be 
found in eins for whom we 
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have charity. And is it fafe to 
blot him from the lift of faints, 
becaufe he had fome faults? If 
fo, whofe names fhall continue 
on the lift?) What fhall become 
of David and Solomon? Let us 
confider the great advantages 
which they enjoyed of divine 
revelation.. Let us alfo confider 
the adultery and murder of Da- 
vid; the 700 wiwes, and 300 
concubines of Solomon, toge- 
ther with his abominable idola- 
try, into which he was drawn 
by his outlandifh women; then 
fay, whether the crimes of Da- 
vid and Solomon ate not as great 
as any which the moft virulent 
enemies of Socrates ever pre- 
fumed to lay to his charge. But 
our brother, perhaps, will fay,’ 
that we have no particular ac- 
count that Socrates ever re 
pented of his evil condu&. And 
may not the fame be faid of 
Solomon? He may reply, that 
it is fuppofed Solomon wrote the 
book of Ecclefiaftes towards 
the clofe of life, and that this 
contains evidence of his repent- 
ance. This I will not deny. 
And why may we not fiiswhke 
that the excellent difcourfe of 
Socrates, upon the immortality 
of the foul, which he delivered 
to his friends on the laft day of 
his life, and as his dying tefti- 
mony, amounts alfo to evidence 
of Ais repentance. 

Could I find any thing in 
{cripture to forbid the fuppo- 
fition, that fome of the heathen 
poffefs holy characters, I fhould 
freely acquiefce. Butas I find 
no fatisfactory evidence againft 
the fuppofition, I feel myfelf at 
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liberty to reafon upon the fub- 
ject, and to make a candid en- 
quiry. And the reiult of my en- 
quiries thus far is this, that the 
affirmative of the guettion is the 
moft probable; for, betide what 
bas been already exhibited, | 
conceive, that, fuppofing the 
fentiment to be juft, we may dif- 
cover important purpofes which 
may be anfwered by fuch events. 
The exiftence of fuch charac- 
ters among the heathen may 
ferve to magnify the riches of 
divine grace, by the variety of 
its difplays ; to render the wicked 
among te heathen the more in- 
excufable, while they abandon 
themfelves to vicious courfes: 
to condemn the conduét of the 
wicked who live in abufe of 
gofpel light ; to detect falfe pro- 
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toffors of religion, whofe lives 
are a feandal to the Chriftian 
name, when compared to fome 
of the heathen ; and to reprove 
real Cnriitians for the flow pro- 
grefs they make in felf-govern- 
ment, and im exhibiting thofe 
virtues, which fome of the hea- 
then have practifed, and which 
the gofpel uniformly recom- 
mends. [f the queen of the fouth, 
and the men of Nineveh, will 
rife in judgment againft thofe 
unbelievers to whom Chrift 
preached the gofpel; may we 
not fuppofe that Socrates, Sene- 
ca, and others of the heatien, 
will rife in judgment, tocondemn 
many of the prefent generation 
whio enjoy the privilege of got. 


pel light , 
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THE VARIETY.—No. XIV. 


I wif the War in Europe to continue one Year more. 


HUS fays Dick the debtor, 
and Jack the mifer. The 
Former hoves, by the continu- 
ance of war, to free himofelf from 
the embzarraflment of debt. “Che 
latter hopes to increafe his quan- 
tity of ufelefs filver and gold.— 
But let us examine the import of 
this with. 

The continuance of war im- 
plies the evil confequences of 
war: and it is not to be expect- 
ed, wiat the war in Europe will 
be continued for another year, 
at lefs expence than fifty, or 
one hundred thoufand lives. [f, 
then, thele felfith fouls have theit 
with, fuch a number of fellow 
mortals mult, probably, in an 


untimely manner, leave the land 
of the hving. Some of them in- 
ftantancouily dropping into eter- 
nity ; others, dying with linger- 
ing and excruciating torments ; 
many of them valuable charac- 
ters, and others altogether un- 
prepared. This deftruction will 
likely produce a million of mour- 
ners. Many loving, and lovely 
wives will become difconfolate 
widows. Parents will be bereav- 
ed of their promifing fons, and 
many children, be lett helplefs 
orphans. 

‘There muft alfo be a multi- 
tude wounded, mutilated and 


mangled, and vaft numbers of 
families reduced to a ftate of 
wretchednels, 














wretchednefs, obliged to leave 
their habitations, to be ravaged 
by a victorious enemy, 

No confiderate perfon can 
expect that a war can continue 
among nations fo powerful and 
numerous, without producing 
fuch a multitude of diftreffing 
fcenes as would be fufficient to 
fhock humanity. Yethow ma- 
ny unfeeling fouls, like Dick and 
Jack, are withing for the conti- 
nuance of war? Would not 
any one of thefe think his phy- 
fician a monfter, unfit to live, 
fhould he with him to be fick 
for fix months, that he — 
have the profits of a large bill 
of expence? Yet the fame re- 
lentlefs foul can wifh a continu- 
ance of war, which muft, pro- 


HE apoftle Paul, in the 

13th verfe of the firft chap- 
ter of his firft epiftle to Timothy, 
confeffes that he had been a blaf- 
phemer, a perfecutor, and inju- 
rious; and fays, he had, not- 
withftanding thefe crimes, ob- 
tained mercy, becaufe he had 
done them in ignorance and un- 
belief. ‘This mode of expreffion 
feems to exhibit his ignorance 
and unbelief, as the rea/on why 
God had extended mercy to him. 
Yet, after having faid, in the 
15th verfe, that he was the chief 
of finners; in the 16th verfe he 
immediately adds, ‘‘ Howbeit, 
for this caufe | obtained mercy,” 
(and then proceeds to point out 
the benevolent delign which 
would be accomplifhed by means 
of this merciful interpofition of 
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bably, produce, in different mul- 
sihadbos the pains of broken 
bones, the pains of fore bereave- 
ments, the pains of hunger and 
diftraction, the pains of death, 
and even the pajns of hell. Thofe 
who thus defire the continuance 
of war, in effe&t, with for /eas 
of blood, and deeps of human 
woe, upon which they can fail 
to a profitable market! O the 
depravity of the human heart ! 
How evident that fuch creatures 
muft be born again, or never 
fee the kingdom of God! And 
how fuitable, that fuch charac- 
ters fhould be forever excluded 
that benevolent fociety, in which 
public felicity is the fource of 
individual happinefs ! 









his Saviour toward him,) * that 
inme, firft, Jefus Chrift might 
fhew forth ail long -fuffering, 
for a pattern to p Se whic 
fhould, hereafter, believe on him 
to life everlafting ;” 4. ¢. for an 
encouragement to thofe whofe 
fins might be fo aggravated as 
to feem to render their falvation 
impoffible, to put their truft in 
Chrift. 

Here then we have exhibited 
to us two reafons why Paul 
found mercy; the firft, that he 
had finned in ignorance and un- 
belief; the fecond, that he was 
the chief of finners. The firft, 
if it be a pofitive reafon, or mo- 
tive upon which the Lord ex- 
tended mercy to him, derives its 
ftrength from the influence of 
his ignorance and unbelief, to 

diminith 








ses 
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dininifh his guilt; while the 
ftrength of the fecond contitts in 
the very circumftance tiat he 
was the chief of finners. Thus 
viewed, thefe reaious would in- 
validate cach other. Ihe true 
reafon could not be rendered both 
ftronger and weaker by the fame 
circumitance. {tf a diminution 
of guilt be a reafon, the aggrava- 
tion of it cannot. 

If Paul were known to bea 
finner of the moft guilty ciafs, 
and if #« were alfo known, that, 
although he was fuch, he had 
found mercy ; it would, indeed, 
tend powertully to fave future 
penitents from defpair, however 
enormous their fins might ap- 
pear: but if they fhould be in- 
duced to impute his pardon and 
falvation to hisignorance and un- 
belief, as circumftances of mirti- 
gation, their hope of pardon 
muft be, in fome degree, pro- 
portioned to the circumftances 
of mitigation in their own cafe. 
One confequence of this would 
be, that the grace of God, by 
which the greateft fins are as 
readily pardoned as the leaft, 
would be regarded as confined to 
dins of the {maller degrees of ag- 
gravation. 

It feems, therefore, that the 
ignorance and unbelief of Paul 
ought not to be contidered as a 
pofitive reafon why he found 
mercy; but rather, as circum- 
ftances which diftinguifhed his 
cafe, from the cafe of thofe who 
have committed the unpardon- 
able fin. God, acting as an hol 
fovereign, has been pleafed to 
mark fome certain defcriptions 
of fins as unpardonable; pro- 
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bably, uot becaufe they are of a 
more criminal. nature, or more 
highly aggravated than others, but 
for fome other fufficient reafon. 
Now, the ignorance and unbe- 
lief of Paul might be, and pro- 
bably were, what diftinguithed 
his fins from thefe. | 
It wouldbe very rational for a 
young, unexperienced Chriftian, 
who had not carried his fpecu- 
lations far into the f{cheme of 
redemption, and who {hould be 
made intimately acquainted with 
the hiftory of the life of Saul 
f Tarius, tobe filled with afto. 
nifhment, that /uch a dinner, the 
chief of finners, fhould have 
found mercy; bis fins would 
/eem to be unpardonable. Now, 


might it not-be, that Paul, to fa- 


tisty the young Timothy on this 
head, made mention of his ig- 
norance and unbelief, as the 
civcumftances which put a dif- 
ference between his fins and 
thofe which are marked for un- 
pardonable? The firft reafon 
being thus underftood, leaves the 
fecond in full force. 

Very analogous to what Paul 
favs retpecting his ignorance and 
unbelief, is the reafon affigned | 
by our Lord when on the crofs, 
he prayed for his perfecutors, 
“« Father, forgive them, for they 
know not what they do.” He 
makes mention of their ignor- 
ance, either as a motive for their 
forgivenefs, or elfe in juftifica- 
tion of himfelf m requefting that 
they might be Joe if the 


firft, fince it could not be urged 
as any thing meritorious, nor 
yet as an evidence that their fins 
did not furpafs the boundlels 

grace 








grace of God, it would be urged 
only in proof, that they were not 
of that particular: defcription 
which had been decreed unpar- 
donable. In this view it afford- 
ed a perfect vindication of our 
Lord, in the indulgence of his 
compaffion toward thofe who 
were engaged in the barbarous 
and atrocious act of crucifying 
the Lord of life and glory; 
whereas; had their fin been of 
the unpardonable kind, St. John 
would have pronounced it a fin 
unto death; and faid, “ | do net 
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fay he fhall pray for it ;” inti- 
mating, that it would be impro- 
per to pray for its forgivenefs. 

If the foregoing thefis 
be juft, it gives occafion fer the 
tollowing queries, which I {hall 
leave with the reader. 

1. Are not thofe who vili 
and perfecute the caufe of Chriff, 
knowing it to be the caufe of 
trnth, guilty of the unpardon- 
able fin? 

2. Can the unpardonable finde 
committed. witheut fuch kaow~ 
ledge ? 











THEOLOGICAL. SKETCHES.—No. IV. 


HAT means that ferip- 

ture expreffion, “ The 
righteoufnefs of faith?” See 
Rom. iy. Tf, 14. 

Without reciting the feveral 
fenfes in which this expreffion 
has been underftood, I fhall 
merely ftate, and endeavour to 
eftablifh that which appears to 
me to be the true one. ‘Fhe 
reader will compare for himfelf, 
and form his own opinion ac- 
cordingly. 

Some preliminary remarks 
may lead us more eafily, and 
fentibly into the meaning of this 
expreffion. 

1. It feems pretty evident, 
from the feripture, that, under 
the gofpel difpenfation, God has 
been pleafed to fubftitute /ome- 
thing tor that perfect righteouf- 
nets which the legal difpenfation 
rendered an effential condition of 
falvation. ‘None can be faved 
by the deeds of the law, becauie 
all are tranfgreffors: and, under 
the law, perfect and perfevermg 


obedience were indifpenfibly ne- 
ceffary to falvation. 

2. ‘The {criptures clearly re- 
prefent fomething dene, or /uf- 
fered, or both, by the Lord Je- 
fus Chrift, as a fubftitute for 
this righteoufnefs. 

3. They as clearly reprefent 
the faith of the believer alfo, as 
a fub{titute for it. The faith of 
Abraham, his believing ; and 
the faith, or believing of others, 
who walk in the fteps of his 
faith, is often faid to be reckon- 
ed and imputed to him, and to 
them, for righteoufnefs. To ad- 
duce evidence of this is needlefs. 

4. By faith, and believing, in 
thefe paffages, feem to be m- 
tended, not the edje@ of faith, 
but faith i¢/e/f. The very be- 
leving ot Abraham was rec- 
koned, or imputed to him for 
righteoufnefs. ‘This feems to 
be evident from the mode of ex- 
preflion repeatedly made ufe of 
by the {pirit of infpiration. In 
Genefis v. 5. we are informed 
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of a promife which God made 
to Abraham, that his feed fhould 
be as the /ftars of heaven for 
multitude. Upon this, it im- 
mediately follows, in the 6th v. 
« And he believed the Lord, 
and he counted 7# to him for 
righteoufnefs.”” To what can 
the relative 7¢ in this paffage re- 
fer, unlefs to his believing ? If 
the defign of the fpirit had been 
to inform us that the very faith 
of Abraham, and not the object 
of it, was imputed to him for 
righteouinefs ; how could he have 
more clearly expreffed his mean- 
ing? And when St. Paul takes 
notice of this imputation in 
Rom. iv. 3. he does it in the 
following terms: ‘ For what 
faith the fcripture? Abraham 
believed God, and it was im- 
puted to him for righteoufnefs.’’ 

Had the apoftle underftood 
this exprefhon, not literally, 
but figuratively, it might have 
been expected that he would, 
when he came to apply it in the 
sth ver. {trip off the metaphor, in 
order to fave his reader from a 
falfe imprefion. But, inftead 
of this, he expreffes the fenti- 
ment in almoft the fame terms. 
** But to him that worketh not, 
but delieveth on him that jufti- 
fieth the ungodly, his faith is 
counted for righteoufnefs.”’ Here 
faith and believing are ufed 
as terms of the fame import ; 
and feem to intend fome fate of 
mind, or elfe fome mental act 
of the perfon to whom righte- 
oufnefs is faid to be imputed.— 
The fame mode of expreffion is 
employed in Gal. in. §. and 
James ii. 23. If the literal fenfe 


of thefe paffages be plainly con- 
tradictory to any known truth, 
we may be jultified in giving 
them fome figurative conftruc- 
tion; _ but, not, to do fo; 
would favour of being wife a- 
bove what is written. If the 
literal fenfe be as confiftent 
with the analogy of faith, as the 
figurative, and, at the fame time, 
reflects more light on many very 
interefting ae of fcripture, 
we oe not reject it. 

5. If the foregoing remarks 
be juft, both the righteoufnefs 
of Chrift, and the fith of the 
believer, are imputed to him for 
righteoufnefs. Yet the fcripture 
every where afcribes the falva- 
tion of finful man to the mere 
grace of God, thi ough: the righr- 
eoufnefs of Chrift, which feems, 
but, | truft, only /eems, to be in- 
confiftent with the imputation 
of faith for righteoufnefs. This, 
it is hoped, will appear from the 
remarks which follow. 

6. Whenever one thing is 
made to anfwer the end of ano- 
ther, it is faidto be /ub/iituted, 
accounted, reckoned, imputed, 
for that other. 

4. When any one thing is 
{uited to anfwer two or more 
ends, and two or more things 
are made to anfwer each one 
of thofe ends, they are alk 
fubftituted for that one thing 
which was defigned to anfwer 
all thofe ends. Thus, wine an- 
fwers the double purpofe of ex- 
hilirating the animal {pirits, and 
allaying thirft. Now, to anf{wer 
the firft defign, ardent fpirits, 
opium, and many cther articles, 
may be fubflituted; and fumple: 

water 
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water to anfwer the laft. So 
diverte are thofe purpofes, that 
although wine will ferve for 
both, yet the ardent fpirit and 
opium, though perfectly adzpt- 
ed to one of theie purpofes, are 
not at all fuited to. the other, 
and the fame may be obferved of 
water. 

8. Sometimes, as inthe cafe 
of . wine. juft mentioned, one 
thing may anfwer fuch different 
purpofes, as cannotali of them 
be anfwered by any one other 
thing taken alone. In order to 
anfwer a// its ends, there may 
need as many different fubftitutes; 
yet the fame fubjticute may, 
{ometimes, anfwer more than 
ene of thofe ends. 

9. That perfect righteoufnefs 
which the law of God required 


of man, as a condition of his fal- 
vation, would have anfwered fe- 
veral ends which are needful, in 
the ceconomy of falvation, both 


under the covenant of works, 
and under the covenant of grace. 
One of thefe ends is social 
by the righteoufnefs of Chrift 
alone, while fome others are 
anfwered by nothing but the 
faith of the believer. ‘I he righte- 
ouinefs of Chrift therefore, a/one 
is imputed for righteoufnefs, for 
one purpofe; and the faith of the 
believer alone, for fome others. 
Let us here enquire what are 
thefe different .purpofes which 
have been an({wered by a per- 
fe& perfevering righteoufnefs 
under the legal difpenfation, and 
which @re anfwered under that 
of race; either by the righte- 
oufnefs of Chrift, or by the faith 
f the believer. 
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Firft. Had man, under the 
law, been perfectly and perfever- 
ingly righteous, throughout the 
ftate of probation affigned him, 
his righteoufnefs would have re- 
moved all thofe obftacles which 
lay in the way of his juftifica- 
tion, or .confhirmation in holj- 
nefs and happine!s, without paf- 
fing through a ftate of proba- 
tion. Such no doubt is the dif. 
potition of God, that he would 
confirm every holy creature in 
holinefs and happineis, imredi- 
ateiy upon his coming into ex. 
iftence, were there no goad rea- 
fon again{t it. He loves to do 
good, and this diipofition would 
effectually inculcate fuch a méa- 
fure. There muft have been, 
therefore, fome powerful rea- 
fon for the delay, and for placin 
the creature in a ftate of proba- 
tion; which at belt is a ftate of 
fufpenfe and uncertainty. Had 
there been no obftacle in the 
way of his being immediately 
placed in a permanent ftate of 
holinefs and happinefs, no ftate of 
probation would have been ne- 
ceilary for man. But, whether 
we know what they were, or 
not, there were impediments to 
this meafure ; impediments which 
could, under the legal difpenfa- 
tion, be removed by nothing but 
a perfevering courfe of perfect 
obedience, throughout the ftate 
of probation afigned to man by 
his maker. But thefe impedi- 
ments would have been no more, 
had this righteoufnefs fully ta- 
ken place. 

When man had finned, thefe 
obftacles were rather increafed 
than diminifhed. Indeed they 
Hhh were 
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were inexpreflibly increafed, fo 
that, although the finner fhould 
become perfectly holy in a mo- 
ment, and continue to be fo for 
ages of ages, his holinefs could 
not remove the obitacles lying 
in the way of his falvation ; much 
lets could this be effected by 
any thing he could do ina finful 
ftate. This was a tafk to be per- 
formed by no being inferior to 
God himfelf; nor was it done 
even by him otherwife than in 
union with ahuman perfon. To 
aniwer this purpofe, the righte- 
oufnefs of Chriit is employed 
as a fubftirute for that which, b 
fin, was rendered impofhble to the 
{inner, perfect, perfevering righ- 
teoufnefs. “To remove thefe ob- 
ftacles, to open a way for divine 
mercy, feems to have been the 
bufinefs of Chrift on earth. 
Secondly. Another end, quite 
diftinét from the former, would 
have been anfwered by the per- 
feé&t and perlevering righteouf- 
nefs of man under the legal dif= 
penfation. Such a righteoufnefs 
would have given the poffeffor 
a claim, a good and tuffcient 
claim on his creator, for eternal 
bleffednets. The language of 
the law, and that was the lan- 
guage; the facred promite ‘of 
(God, was, ** He that doeth them 
fhall live in them.” So that, al- 
though the mghteous man could 


> — 
not urge that he had done for 


God more than was his duty to 
do, nor call for any compenfa- 
tion for his fervices, as a debt 
due to him from his mafter, yethe 
could come forward with holy, 
humble confidence, and fay to 
his God, ** Lord, thou halt pro- 
‘ 


mifed eternal life to all thofe whe 
have paffed their probation in 2 
perfectly holy manner. In fuct 
a‘ rer, have | been enableds 
by u....¢ own fpirit and power) 
to pafs my ftate of trial; -and 
therefore [ am one of the happy 
number to whoin this unmerited 
promife has become abfolute; 
through the performance of | the 
condition upon which it was 
fufpended. Since thou haft feen 
hit to make this promife, I may, 
and I do now, humbly apply to 
thy goodnefs, to thy truth, and 
to thy juftice, for the fulfilment 
of it.” 

In this refpect, faith, under 
the gofpel difpenfation, takes the 
very place, and anfwers the very 
end of perfect righteoufnefs un- 
der the legal. This end is 
no means anfwered by the medi- 
ation of Chrift. The promife 
is made to the believer, and to 
him alone, and all the claim we 
can have for eternal life, depends 
on the promife; and the pro- 
mife made to the believer, is as 
full and clear as that made under 
the law, to the perfectly righte- 
ous perfon; and it may, with 
equal truth be faid, that the 
righteoufnefs of Chrift by no 
means anfwers this end of per- 
fect righteoufnefs. For — 
Chrift had perfectly accomplifh- 
ed his work of atonement, no 
finner, however penitent and be- 
lieving, could have laid any claim 
to the future favour of God, it 
no promife had been made. 

Thirdly. Under the law, per- 
fect and perfevering righteouf- 
nefs would have been a ground 
of affurance, that the perfon 


Pp ollefiing 
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poilefiing it fhould be completely 
faved) ‘God had promifed this 
bleffed confequence of perfeét 
and perfevering’ righteoufnefs : 
‘* He chat doeth them fhall live 
in them.” And the condition 
being performed, the promife, 
which was conditional and ge- 
neral, became abfolute and par- 
ticular. After the fultilment 
of the condition, the perfon who 
knew he had performed it, might 
know, with the fame degree of 
certainty, thar the promife was 
made to Aim. For him to know 
that he had fulfilled the condition 
on which the promife depended, 
could not be a lefs fatistactory 
evidence that the promife was to 
him particularly,than an intuitive 
fight ot his name writtenin the 
catalogue ot thofe to whom the 
promife was abfolute would have 
been; this would have made the 
promife his own. Hetould have 
taken hold of the promife, as it 
is fometimes exprefled. Know- 
ing, therefore, that God had pro- 
mifed eternal life to him, parti- 
cularly, and being affured thatthe 
promifes of God will affuredly 
be fulfilled, he might be equally 
affured of his own falvation. 
Now, what is that under the 
gofpel which anfwers this end. 
except it be the taith of the be- 
liever? God has declared, that 
** he who believes fhall ‘be faved, 
and that he who believes not 
{hall be damned.’”’ He, there- 
fore, who does not believe; can 
have no evidence that he fhall 
be faved, notwithftanding theall- 
fufficient atonement of Chrift. 
Perfect, perfevering righteouinefs 
was, usider the law, the link con- 





necting the prefent ftate of the 
candidate, with a ftate of fu- 
ture bleffednefs. Under the gof- 
pe), faith is that link. The faé& 
that Jefus Chrift has made an 
atonement for man, in general, 
can never be a ground of affur- 
ance to any individual that he 
fhall be faved: the atonement, 
therefore, is not imputed for 
righteoufnefs in this re/ped. 
Faith, in faét, anfwers this end 
under the gofpel, and that, by 
the appointment of God. We 
muft, of courfe conclude, that 
he imputed faith for righteouf- 
nefs in this view. 

It appears, then, that the a- 
tonement of Chrift is imputed 
for righteoufnefs, as a mean of 
removing all obftacles out. of the 
way of the falvation of man; 
and that faith is imputed -or fub- 
ftituted for righteoufnefs, as the 
means of giving claim to heaven, 
and of affurance thatheaven will 
be conferred, 

The reader is defired to re- 
member, that when faith is faid 
to give a claim to heaven, the 
only thing intended is, that it is 
the evidence of his claim, not 
the caufe of it. The fovereign 
promife of God is the only cau/e 
of this claim: 

It may: be thought, that under 
the “law, “perfeek perfevering 
righteoufnefs would have an- 
fwered fome other ends, and 
that, under the gofpel, there is 
fome fubftitute for righteoufnefs 
in thofe refpeéts: It may be 
thought, that, as perfect perfever- 
ing righteoufnefs, under the law, 
would have difcharged the obli- 
gation of the creature to his Cre- 

ator, 
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tor, there muft be fomething to 
aniwer this end under the gof- 
pel. But it may be obtlerved, 
that fuch a fubftitute would 
wholly exclede all idea of 
pardon. If all the obligations 

ye finner to God were dit- 
charzed, he muft be confidered, 


at leat, as innocent; and there- 
, ° . - 7 
- 7 . *4 
re. pa ym, Im fits Cale, muir 
ne neciie’s, ana even a preiténce 
ot percon, an otfence. I! fhe tor- 
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lf may 210 be tnoucnt, that 
rigntcouine!s under the law 


would have poffeffed fuch an in- 
triniic Merit, apart from what if 
received from the promife of 
God, that it would have been un- 
juft in him not to have conferred 
eternal life on the righteous per- 
fon ; and that there 1s, under the 
gofpel, fome fubftirute for righte- 
oufnels in this refpeét. Bur it 
may be reafonabiy queftioged, 
whether Adam would have been 
uniultly treated, had God with- 
drawa from beneath him his 
upholding power, and futfered 
him to fall, as he would, of 
courfe, have done, back into a 
ftate of non-exiftence, after he 
had, for ages of ages, lived in a 
ftate of perfect holinefs, without 
having received any promife of 
a diferent treatment from God, 
Surely Adamcould have wrought 
no work of fupercrogation ; he 
could have done no more than 
was lis duty: When he had ex- 


eried all his powers to the ut- 


moft, he would hare given to 
God no-more than he owed 
him, and, therefore, would fiilk 
have beep an unprofitable fer- 
vant, and of courte might juffly 
have been difpofed of as fuch. 
Contequentiy the moft perieé& 
righteoufmeis under the daw. 
had there been no promife of 
God in the cafe, could not me- 
rit eternal itfe: Under the gof- 
pel, therefore, there was no place 
tor a fubftitute for ic m this re- 
{pect. 

Agreeably to this idea, the 
fcriptures every where afcrnibe 
the grant of heaven, not to me- 
rit, but to the grace of God. 

Afcnibing then the removal of 
all the obftacles, which lay in 
the way of. the falvauon of fin- 
ful men, to the mediation of Je- 
fus Chrift; the plan of man’s 
falvation, and the whole execu- 
tion of it, to the fovereign grace 
of God;.and oar claim to hea, 
ven, to his unmerited promife, 
we may, we ought to confider 
taith as the only conclufive evi- 
dence of our title to future blef- 
fednefs, and as the only ground 
of affurance, that we fhall final- 
ly be put into poffefhon of it. 

All that Chrift has done and 
fuffered, though eliential to the 
falvation of Gnners, can autho- 
nie no individual to lay claim 
toheaven. Not all the promifes 
God has been pleafed to make in 
confequence ot Chrift’s media- 
tion, can jultify any fon of Adam 
im laying in'fuch aclaim, unlefs 
he be a believer. His faith, and 
that alone, gives im a right to 
appropriate to -himfelt the blef- 
fings promifed in the goipel, be- 

cauie 








caufe it is to faith alone thefe 
promifes are made. 
Thefe remarks bring us to the 
queftion at firft propofed: What 
means the fcripture expreffion 
“< the righteoufne/s of faith?” 
We imcet with it twice in the 
fourth chapter of Romans, once 
in the eleventh, and once in the 
fourteenth verfe. ‘To bring the 
connection into view, the 11th, 
12th, 13th, and 14th verfes are 
tranfcribed. ‘* And he (Abra- 
ham) received the fign of cir- 
cumcilion, a feal of the righte- 
oufnefs of the taith which Ae 
had yet being uncircumciied: 
that he might be the father of all 
them that believe, though they 
be not circumcifed, that righte- 
oufnels might be imputed to them 
alfo; and the father of circum- 
cifion to them that are not of the 
circumcifion only, but who walk 
in the fteps of that faith of our 
father Abraham, which 4c had, 
being yet uncircumeifed. For 
the promife that he fhould be the 
heir of the world, was not to 
Abraham, or to his feed through 
the law, but through the rig¢A- 
teou/ne/s of faith. For if they 
which are of the law de heirs, 
faith is made void, and the pro- 
mife made of none effeé.”’ 
From the rith verfe it ap- 
pears, that God having made 
fome declaration to Abraham, 
refpecting righteouinefs. and his 
faith, inftituted circum¢ifion as 
a feal, a ftanding memorial of 
the truth of that declaration. 


Now, it we can difcover that 
truth, which was fealed by cir- 
cumcifion, we fhalil underitand 


what is intended by * the righ- 
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teoufne/s of faith?! This 
phrafe does not carry its meaning 
plainly mfcribedon its face, ag 
fome others do, but depends; for 
its explanation, onduch paflages 
as are plain of themfejves. The 
thought, which it moft Teadi 
fuggeits, when viewed by itfelf, 
is, that the faith of Abraham 
was an holy, or righteous faith; 
But the context fhews. thar, 
however true this propofition 
may be, it is not expreflive of 
the truths intended in the phrafe. 
It is evident from the whole con- 
text, that the point, under dif- 
cufhon, was controverted; but 
it no where appears that the ho- 
linefs of Abrahain’s faith hed 
ever been calledin queftion; and 
it would be peculiarly unreafon- 
able to fuppofe, that it had been 
doubted by the Jews, toconvince 
whom was evidently the defign 
of the apottle; becaufe they, 
every where, pride themfelves in 
their lineal deicent from the 
righteous Abraham. ‘The main 
gueition difeaffed by the apoftle 
was, Wherher men are to ex- 
pect falvation through the law, 
or through grace? This was 
contelted. ‘Lhe Jews infifted, 
that there was no way of falva- 
tion but through the righteouf- 
nefs prefcribed in the law. Paul 
on the other hand-afferted, that 
by the deeds of the law no fleth 
could be juftified; but that, al- 
though this way of life had been 
totally obitructed by fin, fill the 
cafe of man, forlorn as i Js, Is 
not remedilefs; but that they, 
who believe, fhall, as certainly, 
receive eternal life, as though 
they bad been iperlectly righte~ 
ous 
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ous. That in this refpet, faith 
takes the place occupied by per- 
fect righteouinels under he: le- 
gal difpenfat'on; and he adduces 
the promifes of God to Abra- 
ham, and his dealings with bim, 
in proot of his affertion. It is 
further obvious in the context, 
that he was labouring to prove, 
that jimners are not faved by 
any inherent righteoufneds, but 
chrough fometh ing imputed for 
richteouineis, © fubftituted in 
jicu of it, which he calis faith. 
This being the dritt of the apof- 
tle’s arguinent, he had no occa- 
fion at all to enquire, whether 
the faith of Abraham weve an 
holy, or an unholy faith. In 
this view, we may fafely con- 
clude, that the apoftle was not 
treating of the moral quality of 
Abraham’s faith, but whether it 
{tood in the place of righteouf- 
nefs. 

What muft we do to be faved? 
or, what is the evidence that we 
fhall be faved! a in practice, 
perhaps, the moft affecting quet- 
tion that ever employs the hu- 
man thought. Upon approach- 
ing the top -of the precipice— 
lookang off into the bottomlefs, 
boundlefs world of eternity, and 
feeling that the courfe muft be 
purfued, and the fatal leap -ta- 
kon-—that in that world are to 
be found none but the extreme 
degrees of happinefs and mifery ; 
to fear the worft, or even not to 
conhde in the beft, exhibits fuch 
a ftate of awtully dangerous 
uncertainty, as muf awaken 


thought ;—it cannot fail to a- 


waken folicitude -—and nature 


will cry out, “* Whatihall Ido? 


How fhali I fecure myfelf from 
the fupreme of mifery, and jn. 
fure the perfection of happinefs ! 
To thefe queftions, the prophets 
and apoftles, with their Lead dik 
teacher at their head, have an- 
fwered with one voice, “ Be- 

lieve, and thou fhalt be faved. 
Believe not, and thou fhalt be 
damned.” To prove the juftice 
of this anfwer, and that this 
ov aae ts a fubftitute for that of 

e law, and that faith is a fub- 
ftitute for the perfect righteouf- 
nefs propofed by the legal dif- 
peniation, asa condition of fal- 
vation, is the object of the apof- 
tle in the paffage and context 
betore us. 

That, under the legal difpen- 
fation, falvation was infallibly 
connected with pertect righte- 
oufnels, perfeveredin throughout 
the feafon affigned by God fora 
{tate of probation; that fuch 
righreouinefs, where it is, in- 
{ures falyation, was agreed by 
Paul and the Jews; but with 

what falvanon is connected, 
where fuch a. righteoufnets is 
wanting, was not agreed, Paul 
anfift 5, that it is equally con- 
nected with faith—that . faith 
takes the place of nghteoufneds, 
and ihews, from the Old Tefta: 
ment, that it was fo in the cafe 
of Abraham, and that God had 
fealed the truth of this doctrine 
in the inftitution of circumcifion. 
It was a feal of the nghteouf- 
nefs of faith, 7. e. that iaith is a 
fubftitute for righteouineis. 

This mode of expreflion in 
other cafes is not uncommon. 
We tpeak of the /x ‘cetne/s ota 
vifible profpeét—of a piece of 

imulc— 
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mufic—in fhort, of every mild 
and gentle excellence, although 
fweetne/s is properly predicable 
of none but objects of tafte. 
The term d¢anty, in like man- 
ner, though properly ufed about 
none but vitible ob;ects, is ap- 
pliedto every amiable one. Both 
iweetnels and beauty are ap- 
plied to good mufic, becaufe the 
pleature. we’ derive from it, in 
tome refpects, refembles that 
which we receive from objeéts 
which are fweet, and from thofe 
which are beautiful. 

I cannot avoid remarking on 
what has been faid, that, al- 
though it gives to the faith of the 
believer one of the places occu- 


pied under the law by perfect. 


righteoufnefs, and reprefents the 
faith of the gofpel: as a holy 
thing, yet it lays no foundation 
for boafting. So far trom this, 
that it fuggefts many and power- 
ful caufes of humility. It holds 
the place of righteoufnefs only 
as an evidence that, according to 
the ceconomy of grace, we have 
a claim through the fovereign 
promife of God, to heavenly 
bleffednefs; and that we fhall 
finally be made partakers of it: 
nor is it anevidence of either of 
thefe, becaufe it ts a virtue, but, 
merely becaufe God has been 
pleafed to make it fuch an evi- 
dence. There feems, indeed, to 
be a propriety in the appoint- 
ment of a Chniftian grace, rather 
than any thing elfe, for this pur- 
pofe, becaufe, without the temper 
of a Chriftian, we fhould not be 
prepared to enjoy that blefled- 
nefs which God has been graci- 
oully pleafed to promite to thofe 
who believe; and, therefore, there 
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feems to be a peculiar -proprie- 
ty. in the appointment of faith as 
this evidence, becaufe it is, as it 
were, the fam of all the graces. 
But while it is a grace, anda 
principal grace, it falls inexpref- 
fibly {hort of our duty. “it not 
only falls {hort of duty, but is, in 
its own nature, fuited to bring 
into view its own impertectionr 
as Aolinefs; and the more lively 
and pare it is, the more clearly 
does it fee its own imperfec-' 
tion. Not only fo, but when 
itis regarded as a fubitinte for 
perfect righteoufnefs, it mani- 
tefts that want of righteouf- 
nets which rendered 2 fubstirute 
necdful. Had we been, as we 
ought to be, pertectly righteous, 
no fubftitute would have been 
neceflary. More than this— 
its unfuccefsful ftruggles after 
perfection manifeft the pronefief$ 
of our nature to vice: they 
lay open the fountains of iniqui- 
ty within us, and fhow us our 
need of an Almighty fanétiher, 
as well as of an Almighty pre- 
ferver. It carries in its very 
bofom that repentance which in- 
volves a recognition of our ex- 
treme finfulnets. 

By faith we difcover our own 
ruined itate ;—the juftice of our 
condemnation ;—our utter ima- 
bility to deliver ourfelves ;—the 
total inadequacy of repentance to 
atone for fin ;—our inability to 
fanctify ourfelves, and the all- 
fufficiency of God, together with 
the unbounded riches of his grace. 
All thele confiderations power- 
fully counteraé&t pride, and, like 
arm audible voice trom heaven, 
inculcate humilty. . 

Reply 
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Realy to the Remarks on the Efay om Renevelence. 
; a) 


See Page 179. 


| AM. much pleafed with the 

candour aad ingenuity ma- 

mifefted by the author of the 

Remarks ; Lvwith to reply wich 
ual candour. 

If I rightly wunderftand. the 
author, he believes, 1. that de- 
ing pleafed and choice are one 
andthe fame thing. He fays, 
* choice is an act of the will; if 
previoufly to this, the mind be 
either pleafed or difpleafed with 
an object before it, it muft be 
that the affection of pleafure 
or difpleafure is felt in fome 
other, and different faculty than 
thar of will.” 2. That virtue 
and vice cannot be predicated of 
any thing but ewerci/es of will. 
As he exprefsly afferts, “‘ nei- 
ther vircue nor vice can be pre- 
dicated of any thing but exer- 
cifes of will.”’ 

1. Is the pleafure the mind 
els, and choice one and the 
me thing? I think not. Re- 
fpecting what is intended by 
leajure, there can be no dii- 
ute. But, perhaps, all do not 
mean the fame thing by chorce. 
By it I mean, voluntary exer- 
tion—an exertion of the will to 
produce effects, in order to ob- 
tain fome end or object. 

The immediate effects of fuch 
exertion are foie bodily mo- 
tion, and turning the attention 
of the mind from one object to 
another. ‘“Thefe are attended 
with ftill further effects, untel 
the object m view is obtamed. 
‘Lhere is a certain kind of fruit 
wi a great diltance from me 
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which I with toenjoy. To ob. 
tain it, money, aborie, cloath- 
ing, and other things are necef- 
fary. By a voluntary exertion, 
my attenuon is turned off from 
the prefent fubject, and fixed on 
the things neceffary to the in- 
tended journey. -Bya voluntary 
exertion, my body is pur in mo- 
tion—money is procured—fteps 
are taken one after another~ 
every ob{tacle in. the high way 
is removed, till I reach the place 
where the fruit grows. By a 
voluntary exertion I reach forth 
my hand—pluck the fruit, bring 
it to my mouth, &c. Thefe 
intermediate fteps are the etfects 
of voluntary exertion, and for 
juch an eilect an exertion is ne- 
ceflary. ‘That exertion, which 
produces an effect, is what [ 
mean by choice, volition, or vo- 
luntary exercife. Thefe effeds 
are what I underftand by the ¢d- 
jeGis of exertion or choice. An 
exertion to walk is chufing to 
walk. Exertions to obtain that 
fruit, to pluck it, and eat it, are 
what I mean by chuiing it.— 
Such exertions are aQs of the 
will, and the very thing intend- 
ed by agency in man. 

Now, is being pleafed the 
fame thing with iuch exertions 
or acts of choice? Is pleaiure 
an exertion, an act, that agency 
which produces eifecis ? 

However, to prove that plea- 
fure or painmuit precede choice, 
let us attend to the following 
hypothefis. Let us fuppofe, a 
man to have a found under- 

ftanding 











ftanding, fo as to be able to: dif- 
cern objects clearly—to fee the 
agreement and difagreement of 
pa with all the confequences 
which are connected with them ; 
but, at the fame time, to be per- 
fedtly deftitute of any feeling, 
either agreeable or painful. Is 
not this man in a {tate of perfect 
abfolute indifference ? How {hall 
we account for the exiftence of 
choice, while the man remains 
m this fituation? What. influ. 
ence can motives have to excite 
volitioa, or move the man to 
act? Whatreafon or motive can 
influence him to exert hunfelf 
that effects may be produced; 
fecing there is no evil to be fhun- 
ned, nor happinefs to be obtain- 
ed? For he has no idea of either 
happinefs or mifery ; having ne- 
ver had the leaft feeling any 
more than ftones or trees. He 
can fee, but not feel. 

Let us now fuppofe, that the 
objects contemplated by his un- 
derftanding, are OR with 
agreeable or painful fenfations. 
‘Then he will have voluntary ex- 
ertions to {hun pain, and obtain 
happinefs.. He is no longer ina 
fiate of indifference and inacti- 
vity; but the pleafure he feels, 
when objects are contemplated, 
has the influence, motives are 
gencrally fuppoted to have, ne- 
ceflary toexcite choice, or make 
exertions to obtain the objects 
of pleafure. This view of the 
fubject evinces,.that the pleafure 
we feel in the view:af objects 
precedes choice, and 1s tie rea- 
{on or motive, influencing us to 
make the exertions neceflary 
to the exiftence of the imterme- 
Vol. I, No. 6. 
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diate fteps or effects, which put 
us. in: pofleflion of the agreeable 
object. 

Furthermore, in order to the 
exiften¢e ot happinels, there mutt 
be /emething to be pleafed, as 
well. as fomething. to. pleafe. 
When an object pleaies ; what is 
it that is pleafed? If itis anfwer- 
ed, the wall ; itmay beafked, what 
is meant by the will—volition, 
choice, voluntary exertion, or 
fome power, diftiné from either 
of thefe? If the latter, then plea- 
fure precedes choice; hecaufe 
power and choice, i this cafe, 
are different things; fo that, by 
the will is intended a power of 
volition, or of fomething elfe, 
and not volition itlelf. If by 
the will is meant choice or vo- 
luntary exertion, how can this 
be the /omething which is pleaf- 
ed? feeing the fomething to he 
pleafed, ‘muft have exiftence be- 
fore it can feel pleafure. Then 
to make it the fame with an a- 

reeable feeling, feems like con- 
foundin different ideas. 

Mr. Edwards, in his Inquiry, 
part id. fection 6th and 7th, and 
Doétor Weft, in his Effay on 
Moral Agency, fection 6th, page 
104, have proved, that there can 
be no fuch thing as preference 
in a {tate of perfect indifference. 
The indifference: they oppofe, 
confifts in that ftate.of the mind 
in which there is no: bias, incli- 
nation, or affection towards any 
object. In this ftate they have 
{hown, that men cannet choofe 
or have a preference for any 
thing. Previous to choice, then, 
the mind muft have a bias, or 
affection, or inclination to- 
lii w 
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ward the objedts to be chofen. 
Now, what is it that feels this 
bias and affection for an objedt? 
It is not the underftanding, it is 


taken for granted; it is not ve- 
lition, becaufe it muft precede it ; 

itis not the will, unlefs by the 
will is meant fome power, fa- 
culty, or fomething elfe, diftinét 
from, and antecedent to chuice. 

For further dluftration let it 
he obferved, that motives are ge- 
nerally confidered as having in- 
fiuence—as being the caute or 
cround of volition. Not that 
motives are @rents, or the ‘ef- 
ficient fource of voluntary exer- 
ciles; they are only exciting in- 
fuencing cautes, like means to 
the attainment of ends. 

Now, can any thing, which 
is not fe/t, have the leaft influ- 
ence cowards the exiltence of 
And can there be a 
tecling, whieh is neither plea- 
fant nor painful? If not, then 
for the mind to fee/, or to be 


VOi! ion? 


the fubje&t of pleafure or of 


pain, is one and the fame thing. 
ie the influence of a motive 

ofitts, altoge ther, in being the 
occalion of ‘agreeable or difa 
etceable fenfations. 

Hence, it any object or mo- 
tive, when contemplared, is not 
attended with either pleafure or 
pain, it has no influence; and 
we are, in relation to that object, 
in a ftate of perfect indifference; 
and if it is chofen, while the 
mind remains in this fituation, 
Indifference is not inconfiftent 
with volition. So that plea- 
fure or pain muft precede choice, 
or motives have no influence. — 
Ifthey have not. the mind may 


prefer one object to another in 
a ftate of pertect inditterence. 

Again; fo tar as motives have 
influence, in the fente explained, 
they are the caufe of volition, 
But they have no influence, as 
cautes, only by affording plea- 
{ure or diipleafure to the mind, 
as has been. already obferved. 
If, then, caufes and effects are 
not the fame, but different ideas, 
and the former always precede 
the latter, pleafure or pain muft 
precede choice. For it is by 
affording pleafure or pain, that 
motives can, in any fenfe, be 
contidered the caufe of voluntary 
exerciles. 

Once more; the very defign 
of voluntary exertion is cither 
to obtain or fhun fome object. 
But why do we with to obtain 
one, and avoid another? There 
is always fome reafon for acting, 
or we at without reafon. The 
pleafure an object affords is a 
good reafon why we exert our- 
{elves to obtain it, and the pain 
it gives a good reafon why we 
with to fhun it. Hence, the 
pleafure or pain objects afford 
muft precede choice, or it is not 
neceflary that the reafon for 
acting fhould precede action 
itfelt. 

If the author of the remarks 
holds to inditkerence and a felf-de- 
termining power as neceflary to 
inoral agency, which it has been 
taken jor granted he does not, 
he is referred to Prefideat Ed- 
wards on the Will, and Doctor 
Weft on Moral Agency, tor 
fatisfaction on thefe points. 

lt appears to me to be very 
ewideite, 3 hat objects muft pieate 


or 








ot difpleafe previous to any vo- 
luntary exertions to obtain or 
to fhun them, The fomething, 
which is the fubject of this plea- 
fure and pain, [ call the ta/e. 
Others, if they agreein the thing, 
may tetm it, if they chufe, a ta- 
culty, a power, a relifh, a pro- 
peiifity, or divine conftitution. 

2. Weare to enquire, whe- 
ther virtue or vice can be predi- 
cated of any thing but exercifes 
of will, choice, or voluntary ex- 
ertions. ‘Lo bring the truth in- 
to view, it is neceffary to aicer- 
tain the reafon why voluntary 
exercifes are denominated either 
finful or holy. It appears to me, 
it is on account of their Aurt- 
fSulnefs, that they are called fin- 
ful; and on account of their 
utility, that they are denominat- 
ed holy. ‘That which immedi- 
ately deftroys, or tends todeftroy 
the happinefs of rational being, 
is, for this reafon, a hurtful or 
evil thing. And that which di- 
rectly promotes, or tends to the 
increafe and diffufion of happi- 
nefs, is, for this reafon, a ufeful, 
good thing. What propriety is 
there in calling any thing either 
good or evil, which does not, 
nor has any tendency to dimi- 
nifh or increafe happinefs in the 
leaft degree ?—I ain fure, let a 
perfon do what he will tome, if 
what he does, neither does nor 
has any tendency to leflen or 
increafe my happinefs, nor pre- 
vent my promoting the happinefs 
ot others, he does me neither 
good nor hurt; and if viewed 
only in this relation to me, he is 
neither a good nor evil perfon. 

Vhefe obfervations fhow us, 
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why-exercifes of the’ will: are 
called virtuous’ or ufeful; be- 
caute they ultimately tend to. the 
greateft happinefs of the intel- 
leétua! world.. They are termed 
hurtful or vicious, becaufe they 
ultimately tend to the deftruc- 
tion of happinefs. Hence, ex- 
ercifes of the will are not virtu- 
ous or vicious, becaute they 
are ad?s, nor becaufe they are 
our aéts—nor becaufe they are 
the caufe of external actions. 
lf this were true, there would 
be no moral difference between 
them. For all exercifes of the 
will are adéts—oeur aéts-—and 
caufes of external aftions. If 
we call one voluntary exergile 
virtuous, becaufe it is an ad of 
the will, and the caufe of exter- 
nal action, we muft, for the fame 
reafon, denominate all voluntary 
exercifes virtuous; for they are 
all of them aés, and caules of 
external actions, 


If it fhould be faid that exer- 


cifes of will are finful or holy,’ 


on account of their agreement 
or difagreement with the rule of 
duty, or with the fitnefs of things, 
and not on account of their ten- 
dency to promote ordeftroy hap- 
pineis ; according to this icheme 
they ure neither dinful nor holy, 
becaufe they are exercifes, ac- 
tions, or caufes of effects, but 
on account of their agreement 
or difagreement with the rule of 
duty. 

If it fhould now be urged, 
that two things are neceflary to 
conftitute any thing in man ¢1- 
ther finful or holy—1. That it 
be an excreife of will; 2. That 
thefe exercifes ultimately tend 
eithey 
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either to happinefs or mifery; it 
may be rephed, that an exércife 
of will is one thing, -and the 
good or bad tendency of it an- 
other. Separate from it the 1 
dea of the good or hurt it does, 
and to which ic tends, them itis 
a mert exercite of will; neither 
VIC! nor virtuous. 

Purd hermore, it % evident; 
that thoie things, in which the 
voluntary exercifes of pérfeetly 
holy and perfeétly finful be’ mgs 
may agree, connot be a -crite- 
rion to determine their nacre, 
Chritt Jefus was perfectly holy ; 
Judas was totally depraved 
Chrift chofe to walk, to fpeak; 
to eat, &cc. Judas did the fame. 
Each of them had voluntary ex- 
ercifes—chofe the fame things ; 
and they might continue 1 in chuf- 
ing the fame feries of events for 
a long time. In this cafe, no 
man could determine there was 
any difference in the nature of 
their exercifes, till he takes into 
view fome end in which they 
are not agreed. Their volun- 
tary exertions and external ac- 
tions are fubordinate means to 
fome end, at which they ulti- 
mately aim. If they aim at the 
fame end, their characters are 
alike; if at oppofite ends, their 
characters are difimilar. The 
aim and tendency of all the ac- 
tions of our bleifed Lord -vere 
to the higheft good of God's 
kinedom. But thofe of Judas 
had a dire@tly oppofite aim -and 
ten lency. Again, thof tet 
which {:nners chufe to , God 
chufes fhould be done; ee al- 
thouch the finner’s will, and the 
divine will agree in chufing the 


fame events, they aim ulti 

at different ends ; one at deftroy- 
ing, the other at promoting the 
higheft good; as Jofeph obfervs 
ed to his brethren ‘refpectine: his 
being fold into Egypr, ye thourhs 
evil apainfi-ime; but God 
meant it unta good. 

It alfa appears to he an eftas 
birthed law m the moral world, 
that voluntary exertions fhall 
come into exitence -in connec- 

tion with, and terminat ting upon 
thofe objects which are the moft 
agreeable to the tafte or relith of 
the mind.  Alfo, by another 
law, external actions are con- 
nected with voluntary exertions. 
Tafte, therefore, is as really the 


caufe of voluntary exertions, as 


the latter is the caufe of external 
effects. Yet neither of them, 
in my view, are to be confider- 
ed as efhicient caufes of any 
thing. By virtue of thefe laws, 
a connection is eftablifhed be- 
tween tafte, voluntary exertion, 
and external aétion. And by 
means of this connection, men 
are frequently able to purfue the 
means, and obtain the objects, 
which, tn fome meafure, oratif 
the tafte or relith of the mind. 
Generally, a longer or fhorter 
chain of effects mutt intervene 
before the objects or ends can be 
enjoved, which are the moft a- 
greeable to our tafte; fuch as 
voluntary exertions, and a feries 
of external effects. Were it 
not for this connection, men 
would do neither good nor hurt. 
What good or hurt could vo- 
luntary exercifes do, if no ef- 
fects ever followed from them? 
They are evil becaufe they prove 

hurttul, 
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hurtful; anid holy -becaufe they 
prove ufeful., . Butt is throu 4 
the medium of external effects, 
that they do cither good or hurt. 
Hence, to: difcover. the fountain 
of moral good and evil in man; 
we mutt trace all eflectsconnect- 
ed with us, back to the origin in 
us from whence they. take their 
rife. Granting what I view as 
proved, that gratifying the tafte, 
or the pleafure which objects af- 
ford it, is the fpring of action, 
then tafte is the original foun- 
tain in us, with which all fubfe- 
quent actions, which may be 
called our’s, are connected. The 
Jaft external action in any given 
feries, is connected with a train 
ot antecedent external a€tions in 
the fame feries; and thefe are 
connected with a feries of vo- 
luntary exertions; and the laft 
of thefe in the train running 
back, is connected with tafte, 
the {pring of ation. Hence, 
as ftreams are like their foun- 
tains, voluntary exertions are of 
the fame nature with the relith 
of the mind, and tend ultimately 
to the fame end. Chrift fays, 
out of the heart proceed evil 
thoughts, that is, voluntary ex- 
ertions. By the heart here, as 
in many other places, | fuppofe, 
is meant the'tafte or relifh of the 
mind. To bring the queftion 
under confideration into view, 
to illuftrate which the above ob- 
fervations have been made, | 
afk, why do we predicate eyil of 
voluntary exereifes? Beeaufe 
they are hurtful. ‘This, § coa- 
ceive, is proved, that the finful- 
n¢éis of a voluntary exerciie con- 
fifts in its hurttulnefs, or tenden- 
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cy. to deftroy the higheft goods 
not in its being.a choice, -exer4 
cife,.or action... Evil then may; 
with as great Neges 404 pres 
dicated of tafte, .. t tafte 
which cannot be gratified withs 
out depriving others of happi- 
nefs, is very hurtful, and tends ta 
deftroy all good, - Hence there 
is the fame reafon, for calling it 
finful, as for calling voluntary 
exercifes finful. So, for the 
fame reafon for which volunta~ 
ry exetcifes are denominated ho- 
ly, the tafte 1s to be called holy. 

It may be faid, perhaps, that 
fuch a tafte cannot be vicious er 
virtuous, becaufe itis an effet 
produced by the Almighty. 
Then nothing can be virtuous 
or vicious, unlefs it is felf-exift- 
ent. For every thing which has 
a beginning, is an effect of fome 
caufe. Our volitions, therefore, 
are uncaufed and {elfexiftent, 
or neither .viciOus or virtuous. 
If it thould*be urged, that, al- 
though effects may be good or 
evil, as voluntary exercifes may 
be, yet we are not to d/ame tor 
them, becaufe we cannot pre- 
vent their exiftence. It nray be 
obferved, that this objection mi- 
litates no more againft our be- 
ing to blame for an evil tafte, 
than it does againft our being to 
blame for evil volitions. Indeed, 
if followed in its confequences, 
it will either remove all blame 
from the univerfe, or fix it -on 
God, the only uncaufed, felf- 
exiflent being. 

Now every one may fee the 
reafon, why we make a wrong 
choice. ‘This is not owing to 
a juft, or falfe reprefentation.of 
objects 
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objects to the underftanding ; 
but to the relifh of the mind. 
It we have a periettly jutt view 
of objects, ftill we thall choofe 
thofe which, all things confi- 
éered, are the moft agreeable. 
A vicious tafte loves fin, and 
hates virtue. For this reafon 
the wicked choofe the path of 
fin, and refufe to walk in the 


way of holinefs. . Henee, our 
making a wrong choice is not 
owing to the reprefentation of 
objects which God makes-to the 
view of the mind. The candid 
yeader will judge, whether any 
of theie fentiments are unphi/o- 


Sophical, or of dangerous ten- 


dency in morals, 











The Text, In the Day thou eateft thereof, thou faalt furely 


die,” confidered, 


T is a feutiment which, of 
late, has been efpoufed by 
fome divines, that the threatening 
to Adam, Gen. ii. 17. “* In the 
day thou eate(t thereof, thou halt 
furely die,” was truly and lite- 
rally executed upon the firft pa- 
rents of mankind. On this hy- 
pothclis, it is imagined, there is 
no need of fuppofing that Chrift 
was a fubititute for {inners in his 
fufferings and death. It is, ac- 
cordingly, believed that the 
death here threatened was a /p/- 
yitual death, a death in fn; 
and this not perpetual, but tem- 
porary—the period of it to be 
determined by the good pleafure 
of the Supreme hate of all 
things. This conftruction of the 
threatening is neceffary, on the 
hypothetis that it was literally 
executed: becaufe it is admitted 
that but a fhort period of time 
elapfed before the original tranf- 
greflors were recovered, from a 
ftate of fpiritual death, to fpiritual 
life. 


Q)r this comitruction of the 
tureatenimg we remark, 

1. ‘Li.at, 1 the threatened pu 
ruiminent were é¢xec#ied upon 


our firft parents for the original 
traifgreflion, it was not remitted 
-—they were not forgiven. To 
fuppote a penalty executed, and 
yet remitted, is abiurd. Fora 
criminal to faffer a threatened 
punifhment, and yet the offence 
for which he fuffers be forgiv- 
en, 1s a contradiction... Where 
there is Jaw and a sufi judge, 
offences are either puni/hed, or 
pardoned. ‘The execution of 
punifhment is abfolutely incon- 
fiftent with the beftowment of 
a pardon; and the beftowment 
of a pardon neceffarily excludes 
the idea of any punifliment be- 
ing executed. It is, therefore, 
manifeft that, it the threatened 
punifhment for eating the tor- 
bidden fruit were executed upon 
our firft parents, their original 
offence was never forgiven—lIf 
they fuffered the punifhment, 
they neither needed a pardon, 
nor was there any room for 
them to receive it. 

2. If the threatening were 
truly and literally executed up- 
on our firft parents, it would be 
unreafonable to fuppofe that, 
after the execution, any part of 


t 
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the punithment fhould remain 
on them. It doth not appear 
to be confiftent with righteouf- 
nefs, when: a threatening has 
been executed to leave the fub- 
juct under any part of the pu- 
nifhment which was threaten- 
ed: for this would be to ex- 
ecute a forer punifhment than 
was threatened; and, therefore, 
not to make the threatening 
the rule and meafure of execu- 
tion. If the threatening were 
the proper rule of proceéding, 
for the judge, in executing pu- 
nifhment; and, by fuffering 
{fpiritual death for the term m 
which they were under its pow- 
er, our firft parents literally and 
truly futfered the threatened pe- 
nalty; injuftice muft have been 
done to them, for aught ap- 
pears, if they were not entirel 
treed from {fpiritual death. ‘To 
be left to groan under any part 
of the punifhment, after the ex- 
ecution of the penalty, to fay 
the leaft, would have the ap- 
pearance of cruelty. 
[f, thercfore, the threatened 
penalty were truly and literally 
executed upon the firft pair, juf- 
tice would not only admit, but 
require, that they fhould be re- 
ftored to perfect and complete 
{piritual lite, Unlefs this were 
done, the evil threatened was 
not removed: and, either the 
tlireatening was not fully and 
completely executed until our 
firft parents left the body, and 
were taken to heaven; or, they 
were made perfectly free from 
fin, and became entirely holy, 


in this life. But, 
2. Be it which it-may ol 








439 
thefe, if they ever fuffered the 
punifhment threatened for eat- 
ing the forbidden fruit, their of- 
fence in this was xever pardon- 
ed: mor was there any grace 
fhown in their recovery to a 
{tate of perfect holinefs... Their 
recovery to a ftate of {piritual 
life and perfeét holinefs was, in 
no degree, an effect of divine 
mercy: norare the happinefs and 
the favour of God which they 
enjoy in that ftate of perfection, 
any fruit of mercy. The en- 
joyment of {piritual life, together 
with the bleffings which accom- 
pany it, are xow no more the 
effect of mercy, than the fpiritual 
life and happinefs they enjoyed 
before their fall, were effects of 
mercy. Confequently, 

4. Our firft parents were not 
redeemed from the power of fin, 
or from any of the evils with 
which they were threatened, for 
eating the forbidden fruit, by the 
blood, the merit, or the inter- 
ceffion of Chrift. In order to 
this redemption, they needed 
neither mercy nor 2n interceffor. 
The fuppofition that they needed 
any mediator or interceffor with 
the Father, in order to a com- 
plete reftoration from all the evils 
with which they were threatened 
for tranfgreflion, after they had 
Suffered the threatened penalty, 
excecdingly reflects on the divine 
moral character, and reprefents 
his government as unequal’ and 
tyrannical. 

' It will, hence, follow, there- 
fore, that the firft parents of 
mankind do not belong to the 
body of Chriff, nor are amung 
his redee med people. The a- 
pose 

















7 LE Re ne. eps ae 


Owe 





ee + a en EI IE 2 ES PE 





@40 THE THEOLOGICAL MAGAZINE. 


pottle tells us; Tit. ii. tg. that 
Canit gave hunfelf for us, that 
he migiit redeem us from all 
iniquity. But, the redemption 
of the original tranfgreffors 
from int iquity, on the hypothetis 
before us, ‘was not a fruit of 
either the power, the merit, or 
the - rcefhon of the Media- 
tor; they having fuffered, in 
their own perfons, the punith- 
ment with which they had been 
threatened: and, with this, both 
law, and juftice, were fatistied. 
Neither the merit, nor intercef- 
fion, of any third perfoa, there- 
a were ‘neceffary i in order <o 
their deliverance from any fur- 
ther evil or difadvantage.' And, 
as their redemption from miqui- 
ty, and their purification from 
fin, ‘were not effected by the 
Mediator ; fo, neither do they 
belong to that company whieh 
ftand ‘before the throne, and be- 
fote the Lamb, clothed with 
white rebes, and having palms 
in their+hands,. Rev. vit. 9. for 
thefe have wathed their robes, 
and made them white in the 
blood o of the Lamb. Ver. 14. 
But, to the juftneis of the 
foregoing reafonings and infer- 
ences Yt 1s obiected, that 
ts Though the threatening to 
our firft parents, i the day 
t/) a eateft thereof thou fralt 


jurely die, did not imply eternal 


death, everla/fting punifament, 
their fn in-¢ating, neverthelets, 
delerved this evil. And, theres 
fore, though the meru and in- 
fluence or the Mediator were 


not necelfary totheir deliverance 
frown the evil which was threat- 
exed, they were, yet, neceilary 


to their deliverance from the 
evils which were merited by 
their fail; and; of courfe, the 
confequences which: have been 
mentioned will none of them 
fallow, from the fappofition that 
the threatening: was truly and 
literally executed.” ’ 

In reply to.this objeCtion we 
remark, 

1. That thereis nothing more 
abfurd than to fuppofe that the 
commiffion of fin fhould be ei- 
ther threatened or punithed with 
the commiffion of fin. Sin is a 
voluntary act, an act of choice; 
and that in the firft, as well ag 
in all future saftances. It would, 
therefore, be ftrange that one act » 
of choice fhould be threatencd 
with another:a& of choice of the 
fame kind, ~which would be no 
more of the nature of punifh- 
ment than the firft—and could, 
therefore, fuggeft no reafon a- 
gaint it. Not only fo, but ie 
would be utterly unaccountable 
that the Deity fhould ¢hreaten a 
creature that, if he difpleafed him 
in one inftance, he fhould dif- 
pleafe him in more—if he did 
that in one inftance which was 
infinitely hatetul and abominable 
in God’s fight, he fhould again 
do things. equally hateful “arid 
abominable. Should the Deity 
give out fuch a threatening as 
this, what ideas would his crea- 
tures form of his moral charac- 
ter-—his qualifications for go- 
vernment? Who would believe 
thar he | held thofe acts of choice 
which he threatened with tuture 
acts of choice,of the faine kind, 
in any great degree of abhor- 
rence? Bue, 

2. If 
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2. If the original threatening 
innplied any evil or punifhment 
whatever, and was truly and 
literally executed on our firft 
parents, the confequence is, that 
their offence was /o far not par- 
doned ; and that fromthe threat- 
ened evil they were never deliver- 
ed by the merit and interceffion 
of Chrift; and, therefore, that 
their offence was not wholly 
wathed away in the blood of 
Chriit. But this is a fuppofi- 
tion as perfeétly inconiiftent 
with the whole tenour of the 
gofpel, as that which implies 
that finners are faved without 
any, even the leaft influence of 
the ment and imterceffion of 
Chrift. This, too, would im- 
ply that the cafe of our firft pa- 
remts in heaven, is really infi- 
nitely different from that of any 
of their pofterity. 

3. But, if that temporary con- 
tinuance in fin, and under its 
power, which was to follow the 
firft tranigrefhon, implied no 
evil or punifhment whatever, 
the confequence is, that there 
was no threatenmg given out. 
Nothing but an evil or punish- 
ment can, in the nature of things, 
be the object of a threatening. 
Other things may be prediéted; 
but that which is no evil can no 
more be the object of a threat- 
ening than that which is a real, 
potiuve good. 

[f, therefore, the folemn lan- 
guage of the Deity to our firft 
parents were no threatening, and 
unplied no evil or punifhment, 
itis plain that no threatening was 
executed upon them. If there 
were, in thefe awful words, * In 


Vol. I. No. 6. 





the day thou eateft thereof thou 
fhalt sk die,”” a threateni 
of any punifhment whatever, 
and the threatening were trul 
and literally executed on the ori- 

inal tranfgreffors, it is undeni- 
able that from this evi! they, were 
not. redeemed: their offence, 
therefore, fo far as it was pu- 
nifhed, was not pardoned, and 
they had nothing to afcribe to 
mercy. Yet further, 

If any evil or punifhment 
whatever were threatened for 
that act of difobedience, we ma 
fafely conclude, that all the evil 
which the difobedience merited 
was threatened. Creatures have 
‘no way to judge of the de 
of hatefulnefs, in the divine view, 
of difobedience, but by the evil 
or punifhment which God 
threatens to inflict on the tranf~ 
greffor—they can, at leaft, have 
no other way to judge of this, 


antecedently to the execution of © 


punifhment. When God threat- 
“ens a puni{hment for any tranf- 
greflion, the creature will natu~ 
rally eftimate the demerit of it 
by the punifhment which is 
threatened—by the penalty an- 
nexed to the prohibition. Norcan 
there be the Jeaft reafon to ima- 
gine, that the infinitely wife, and 
juft, and good God, fhould an- 
nex a penalty to a law infnitel 
lefs than -what the breach of it 
deferves; and, than what he 
defigns to execute, if the law be 
difobeyed. For. thould he do 
this, it would neceffarily leave 
the creature as much in the dark 
with refpeét to the confequences 
of fin, as if there had been no 
threatening whatever; yea, it 
Kkk ° auld 


* oan igoeg ns =. 



































ee 


442 THE THEOLOGICAL MAGAZINE. 


would leave him much more in 
the dark, than if no law had been 
given ; becaufe it would naturally 
tend to give him falfe and delufive 
ideas of the nature and evil of fin, 
and, ot courfe, of the moral cha- 
racter of his fovereign. 

All layvs are enforced by pe- 
nalties: the whole authority of 
the law lies in its penalty, and, 
by the penalties only are the fub- 
jects to judge of the evil of tranf- 
greflion, as eftimated by the law- 
giver. For God, therefore, to 
threaten a lefs evil for tranfgref- 
fion than he intends to inflict, 
would naturally fruftrate the ve- 
ry defign of law, by keeping out 
of view the motives by which 
obedience is enforeed. 

Hence it may be concluded, 
that our firft parents either were 
threatened with no evil what- 
ever, for eating the forbidden 
fruit, or were threatened with 
all the evil which would have 
been brought upon them, had 
there been no interpofition of 
mercy in their favour: and, 
whichever of thefe hypothefes 
be adopted, the confequence is 
equally clear and undeniable, 
that the original threatening, 
Gen. ii. 17. was not truly and 
literally executed -upon them. 
Either no evil, or punifhment 
was threatened, and confequent- 
by, not being under /aw, no pe- 
nalty was executed ; or the evil 
and punifhment which were 
threatened, wete never inflicted, 
but, the penalty for eating the 
forbidden fruit was mercifully 
remitted to them. 

it is further urged, in fupport 
of tha hypothefis to which we 


are attending, that a threatening 
of /piritual death to our firkt 
parents, for difobedience, would 
neceffarily have ftronger and 
inore powerful influence to deter 
them from tranfgreffing, than a 
threatening of any natural evil 
whatever. For, to minds pure 
and innocent, it is faid, no evil 
appears fo great, and fo much to 
be abhorred, as mera/: and, to 
threaten our firft parents with 
moral evil, as a puntfhment for 
eating the interdicted tree, would 
more effectually enforee obe- 
dience, than a threatemng of any 
natural evil whatever. 

Betide the confequences which 
have been before ftated, as na- 
turally flowing from t/:s con- 
ftruction of the threatening, the 
following things are to be re- 
membered, viz. 

1. Fhat, without any threat- 
ening whatever, our firit parents 
knew, and could not but know, 
that their difobedience to the di- 
vine command would be, itfelf, 
moral evil, fpiritual death. It is 
admitted by the advocates for the 
fentiment under confideration, 
that mercy only could ever re- 
eover anv one from a ftate 
fpiritual death, to fpiritwal life— 
that it is under a new and gra- 
ctous conftitutton that any fin- 
nets of mankind are made fpiri- 
tually alive. Our firft parents, 
therefore, eoukd not but know 
that, without the introduction of 
anew and graciozs conftitution, 
they were, by eating the forbidde 
fruit, involved ina ftate of fpiri- 
tual death, from which there was 
no hope of recovery. Without 
any threatening, therefore, what- 

ever, 
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ever, they neceffarily, had all the 
motives to obedience which could 
are from love to God, and ka- 
tred of moral evil; and fe/t all 
the force of thele motives which 
minds perfeQly pure and inno- 
cent could feel Confequently, 
a threatening of {piritua] pe? 
as a punifhment for eating the 
forbidden fruit, could add nathing 
ta the motives they already had, 
nad felt in all their proper force, 
to deter them fiom eating. . 
2, This conftruction of the 
threatening, and this reafoning 
in fapport of it, naturally fet afide 
the neceility of /aw, and of mo- 
zal government. Theconftrue- 
tion under confideration implies, 
that holy beings weceffarily have 
pefore them, and feel, the ftrongeft 
poffible motives tq-obedience ; 
and, therefore, that, theanotives 
arifing from the-contideration of 
natural goed and evil tobe en- 
ioyed or futtered, being. of lefs 
weight and influence in the view 
of holy minds, would be unne- 
ceffary,—being cantiderations of 
too low and inferior a nature fo 
influence the noble principle, 
which foars above the meaner 
and interefted views by which 
{elfifh and depraved minds. are 
governed, ; | 
On this principle it is eafy ta 
{ee that it is utterly unneceffary, 
in the kingdom and government 
of God, that Aoly beings thould 
be under any law whatever, with 
penalties of natural evil annexed 
to it: and, confequently, that 
there would be no_ propriety 
in giving laws with penalties 
of natural evil to any but crea- 
tures already finful and fallen. 
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This correfponds with the fen- 
timent that our firft parents de- 


Served eternal evil for their firft 


tran{greffion, though nothing 
of that kind was impliedin the 
original threatening, or mtimat- 
ed by it,. On this principle. it 
appears not fuitable that ¢rea- 
tures fhould know any thing of 
the confequences of fin as to. 
natural evil and punifiment, 
until after they have. tranfgreff- 
ed; and, therefore, unular be 
too late for motives of natural 
evil to have any inflpence in. 
preventing tranfgrefhen, On the 
{ame principle it, therefore, ap- 
pears, that though punifhments 
may be neceffary in the admi- 
niftration of the divine goyern- 
ment, /ates are ufelefs. But, 
- 3, That conftruction. of the 
original threatening; which the 
advocates for the opinion that it 
was literally executed put upom 
it, really weakens the firengthp 
of the motives which would ne- 
ceffarily have exifted in the 
minds of our firit parents -to: 
obedience, had thole awful: 
words, in the day thow eateft 
thereof thon Fon furely die, 
never been added to:the: proli- 
bition. Thefe words are fip- 
pofed to imply, that the firftpair 
were to be fubjected, for eating, 
toa temporary, not am eternal, 
{piritual death, “This muft have 
appeared, ih their view, an in- 
finitely. lefs evil than a death that 
was eternal, Had no threaten* 
ing been annexed to the prohi- 
bition, our firft parents could not 
have known but that the death an 
which they involved themfelves 
by tranfgreffion would have 
been 
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been eterna/. Certainly they 
would have had no juft ground 
of hope that they fhould ever 
be delivered from it. But, to 
conftrue the threatening as im- 
plying a death that was only 
temporary, would naturally and 
neceffarily fuggeft a hope that, 
if they did eat, and thereby in- 
volve themfelves in {piritual 
death, they fhould neverthelefs, 
by and by, and perhaps in a-ve- 
ry fhort time, be delivered from 
it, and recovered to their former 
bleffed and happy {tate of favour 
vith God, and communion with 
him. Thus, inftead of any 
threatening, thofe folemn words 
annexed to the original prohi- 
bition, are conftrued into an in- 
timation, if not a promife, of 
mercy. 

Thefe confiderations, it is 
apprehended, are fufficient to 
fhow that the opinion that the 
original threatening was truly 
and literally executed upon the 
firft tran{greffors, is without 
foundation, and utterly incapa- 
ble of fupport: and, that the 
Sentiments naturally refulting 
from fuch an opinion, and from 
the conftruction which it re+ 
quires to be put upon the threat- 
ening, are, in their tendency 
and confequences, - dangerous 
and deftructive—naturally fub- 
verlive of the moft important 





do&trines of the gofpel of 
Chrift. ty 

The obferyations which have 
been made upon the fubject 
ferve, alfo, to thow that Jaw 
muft neceffarily be fanctioned 
by penalties of natural evil— 
that there are no other pains or 
punifhments with which mora/ 
evil can, with any degree of 
propriety, be threatened—no 
other evil with which a creature 
can be punifhed for jn.| They 
ferve, therefore, to fhow that 
this is the on/y way in which 
God teftifies his hatred of ini- 
quity, and‘in which he expreff- 
eth his difpleafure againft fin- 
ners. 

This, then, gives us to fee of 
what infinite importance it is, 
in the government of God, to 
the honour of his law, and to 
the fupport of his authority, that 
the anger of God with the fin- 
ner fhould be expreffed in na- 
tural evil, in patn and /uffer- 
ings. Uf the neceffity of this 
be given up, the neceffiry, both 
of atonement, and of future 
punifhments, goes along with 
it: and, a‘door is thereby open- 
ed for an utter renunciation of 
thefe precious and peculiar doc- 
trines of divine revelatidn, by 
which chriftianity is eminently 
diftinguifhed from what is com~ 
monly {tiled natural religion. 
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Thoughts ox the Term REPENTANCE, as ufed by our Saviour, 
in Luke x. 13. 
done in Tyre and Sidon, which 
have been done in you, they had 
a great while ago repented, {it~ 
ting in fackcloth and athes.” 
Repentance, 


HE paffage is__ this: 
«© Woe unto thee Chora- 
zin, woe unto thee Bethfaida ; 
for if the mighty works had been 








S 2m me Ae oh beet Ge. oO Oe Ce Os 2 be ee 02 | 6 tet es wlC(CirR SlCr llCU Dl alCU UCU elClU CU COU Oe bee |6hO” Ue OO ee 


=> ce ff ot 0 Ul [OC [CO CU CUMS 


zat. 








Repentance, in the holy ferip- 
tures, is ufed with application to 
God and man. In God, it is on- 
ly achange of condu&t towards 
men as they change; implying 
nothing inconfiftent with’ abfo- 
lute immutability. Hence, God 
is nota man that he fhould lie, 
nor the fon of man that he fhould 
repent. With application to 
man, however, where there is 
no change of mind, there is no 
repentance, Nevérthelefs, every 
change of mind doth not imply 
a faving change. Sacred wri- 
ters ufe the term repentance for 
a change of rhind, whether fav- 
ing grace be implied or not. 
Hence, Judas repented ; and that 
his repentance implied a change 
of mind is ‘evident, becaufe hé 
returned the thirty pieces of fil- 
ver. “But this change of mind 
unplied no virtue: This alfo is 
évident, becaufe he ‘went and 
hanged’ himfelf, as it was writ- 
ten of him, being the fon of per- 
dition. ‘There may be a great 
likenefs between two perfons, as 
to their external reformation, 
and ‘yet there may be’ no re- 
femblance betwéen them, as to 
the exercifes of their hearts. 
The reformation of one may 
arife from an heart which - 1s 
friendly to God, while the re- 
formation of the other arifés 
trom fedr of evil. ‘This latter 
fenfe of reformation takes up 
the idea of repentance, in the 
declaration of Jefus Chrift, when 
he faid, ** If the mighty works 
which weré done in you, had 
been done in Tyre and Sidon, 
they would have repented long 
ago in fackcloth and athes.” 
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My defign is to exhibit evi- 
dence, that repentance in the paf- 
fage under confideration means 
nothing more than external re- 
formation, If you fay, that 
Chrift means in this place faving 
repentance, then you fay thatfin- 
ners may be avingy converted, 
without the fpecial influences of 
the Divine Spirit. For thofe fpe- 
cial divine influences were notex- 
ercifed towards the inhabitants of 
Chorazin and Bethfaida; except 
God can caule fimers to repent, 
and yet they remain impenitent. 
This being abfurd, it follows, 
that fpecial agency of the Di- 
vine Spirit was never exercifed 
towards Chorazin and Bethfaida. 
If, therefore, the mighty works 
which were done by Chrift, 
would reduce finners to repent- 
ance; then the repentance muft 
be fomething fhort of faving re- 
pentance ; or, fome power, fhort 


‘of the fpecial agency of ‘the Di- 


vine Spirit, is fuficient to pro- 
duce iaving repentance. But 
true repentance cannot be ef- 
fected by any power fhort of the 
fpecial agency of the Divine Spi- 
rit. Therefore, that repentance 
which may be effected by mighty 
works, fhort of {pecial divine in- 
fluences, can mean nothing more 
than exernal reformation. Such 
was the reformation of the Ni- 
nevites, at the preaching of the 
prophet Jonah. It was required 
of every one of them, by the 
king of Nineveh, that they 
fhould turn from their evil way, 

and from the violence that was 

in their hands. All of them, 

no doubt,.complied with the roy- 


al injunétion, and turned from 
their 
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their evil w ay : For, “* God faw 
their works, that they turned 
from their evil way.” This is 
equal to a declaration, that the 
eformation was univerfal. And 
lave we any yeafon to luppofe 
that the fpecial agency of the 
Divine Spirit did acc company the 
preaching of Jonah, fo as to ef- 
fe _ a faving change in the hearts 
all the inhabitayts of that great 
c} icf ? OF this we have no evi- 
dence from hiftory, facred .or 
prof inc. 

This univerfal reformation of 
the Ninevites, however, is, by 
Shritt himfelf, termed repent- 
ance. . This we learn from 
Matt. xii. 47. “ The men of 
Nineveh thal] rife in judgment 
with this generation, and, {hal] 
condemn it, becaufe they repent 
ed at the preaching of “Jonah.” 
In this fenfe of repentance, the 
mighty. works of Chrift, which 
were done in Chorazin and Beth- 
faida, would have caufed the 
‘Tyrians and Sidonians to re- 
pent, fitting in fackcloth and 


atfhes. ‘The humble pofture of 


fitting in fackcloth and athes 
was expreflive of the faith of 
the Ninevites in the preaching 
of Jonah. Hence, * if the mighty 
works which were done in Cho- 
razin and Bethfaida had been 
done in Tyre and Sidon, they 
would have repented.” ‘hat is, 
they would have turned exter- 
nally, from their evil way, as 
did the Ninevites, fitting in fack- 
cloth and afhes. 

Repentance alfo is a proper 
teri to exprefs external refor- 
mation, when it arifes from ge- 
nuine convertion, or a faving 


change of heart. Of this we 
have ¢ evidence trom the foliloguy, 
of Ephraim, in Jer. xxxi. 18 119. 
‘| have furely heard Ephr: ajax 
bemoaning himfelt thus, Thou 
haft chaflifed me, and 1 wag 
chaftifed, as a bullock wnac- 
cuftomed to the yoke: turn 
thou me, and | (hall be turned, 
for thou art the Lord my God, 
Surely, after that I was turned, 
| repented; and after that Il wag 
inftructed, [ fmote upon my 
thigh.” This paffage of f{crip. 

tore is harmonious with the ong 
under confideration, and the 

refle light upon each other, 
‘The turning of Ephraim, aud hig 
being inftruéted, expre/s the fame 
idea; the one is excgetical of the 
other. The fame alto may be 
faid of his repenting, and {mite- 
ing upon his thigh. “They both 
exprels fimilar ideas; one ex- 
plains the other. Smiting UpoR 
the thigh, is the language of ex- 
ternal rehnk mation ; and fo alfo ig 
repenting ; they hoth exprefs ex. 
ternal reformation. And, in the 
prefent cafe it doth not arife from 
fear of evil, but from divine in- 
{truction, or from an heart turn- 
ed from idols to. ferve the living 
God. The apofile Paul alfo, 
in 2 Cor. vii. 10. means, by re- 
pentance, external reformation, 
* Godly forrow worketh re- 
peatance to falvation.”” That 
is, godly forrow, a heart which 
is right with God, produceth 
external reformation. Hence, 
‘* with the heart man belicyeth 
unto righteoutnels, and with ‘the 
mouth confeffion is made unto 
falvation.”” Hence, repentance, 


in the word of God, fometimes 
means 
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means a were external reforma- 
tion; and, at other times it means 
an external reformation, arifing 
from a heart which is right with 
God. 1] donot mean, however, 
by thefe remarks, to mtnnate, but 
that the moft general fenfe of 
repentance is confined to the 
heart, meaning a true converfion 


from fin to holiness. 





COROLLARIES. 

1. Means, or moral perfua- 
fion, are fufficient to produce in 
men am external reformation; 
and an external reformation is 
the utmoft boundary of the power 
of means. This is all which can 
be effected by light in the under- 
ftanding. t o produce a faving 
change in the hearts of men, no- 
thing 1s fufficient {hort of the fpe- 
cial agency of the Divine Spirit, 
Some divines have but little or 
nothing to fay about the {pecial 
influences of the Divine Spirit ; 
ahd of thofe who make religion 
to confift in external conduét on- 
ly, regeneration belongs not to 
their icheme. 

2. As external reformation 
may arife from fear of evil, or 
from {elfith motives, it follows, 
that fuch a reformation is no cer- 
tain evidence of the heart’s being 
right in the fight of God. Simon 
the forcerer believed in Chritt, 
and was baptifed; neverthelefs, 
he was in the gall of bitternefs, 
and bond of iniquity. 

3. The degrees of wickednefs 
i the human heart may, in fome 
meafure, be determined by the 
power of means which is necef- 
fary to produce in them an exter- 
nal reformation. Hence, the 
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wickednefs of the Jews was as 
much greater than the wickednefs 
of the Ninevites, as Chrift was a 
greater preacher than Jonah: for 
the Ninevites repented at the 
preachmg of Jonah, but the Jews 
repented not at the preaching of 
Jefus Chrift. 

4. Man is a fabje& of total 
moral depravity. in man there 
is no degree of true holinefs 
But the heart of natural men is 
full of evil. If it were not fo, 
we coukl repent ; if it were not 
fo, we coul&yeform wherein we 
have done amifs; yea, if it were 
not fo, we could perform all thofe 
duties which we owe to God 
and man, without fpecial grace. 
Common grace only would be 
fufficient in order to falvation. 

5. Univerfalifts hold, that fin- 
ners may repent in hell; and this 
is a true fentiment, if the decree 
of God cannot controul the hu- 
man will, and means are fufh- 
cient to bring finners to repent- 
ance without fpecial grace.— 
Arminians hold, that the human 
will cannot be controuled by the 
divine will, and yet remain free. 
But, if the will of man doth not 
depend on the will of God, fin- 
ners are more likely to repent 
in hell, than in this world. If 
{inners can be reduced to re- 
pentance without {pecial grace, 
thofe who die in their fins will, 
no doubt, repent in hell. But 
as faving repentance cannot be 
effected without fpecial divine 
agency, and the will of God can 
controul the will of man ; it fol- 
lows, that the fcheme of univer- 
{al falvation is a fabric with- 


out foundation. And che Armi- 
nian 

































NRL Ng 


ae —— a 








= 


Saeaee 
ES OTN Ey. eI lite Atl ea ay So 


rd 


— 
ue 
a 


—- 
—— —) 


ina NE 


mL... 








EDR: GTR et ttc ones ty tlt Wi 


a 








448 THE THEOLOGICAL MAGAZINE: 


moft of his mighty works had 
been done, anf wered and faid; 


nian fcheme is as much like it, 
as two buildings can be, neither 
of which has any foundation. 

6. ‘Lhefaving convertion, and 
final falvation of men, depend 
wholly upon the fovereign plea- 
fure of God. Chrift, therefore, 
at the fame time in which he 
upbraided thofe cities in which 


‘¢ [thank thee, O Father, Lord 
of heaven and earth, becaufe 
thou haft hid thefe things from 
the wife and prudent, and haft 
revealed therm unto babes. Even 
fo, Father, for fo it feemed good 
in thy fight.” 





Remarks on the Effes pate 297, re/pecting Chriftians going 


to 


Mr. Eprror, 
HE writer on the fubje& 
of Chriftians going to law 
with each other m aintains, if I 
underftand him, that itis finful 
for Chriftian brethren to fubmit 
their differences to be decided by 
the rules and principles of the 
civil law, or law of thé land; 
and this, whether the judges are 
believers or unbelievers; whe- 
ther they are the church itfelf, or 
appointed by the church, or by 
the civil power. ‘That they are 
not only exprefsly forbid to do 
this, in the paflage of fcripture 
on which he comments, but he 
draws the fame conclufion from 
various general confiderations ; 
and efpecially from this, that 
Chriftians area fociety diftinét 
from the world, which has a 
fy{tem of laws given it by Jefus 
Chrift, fufficient to regulate its 
concerns. And further, that it 
is wrong for Chriftians to have 
recourfe to the law of the land, 
not merely in refpect to its fanc- 
tions, ye tas arule of judgment. 
For he fays, ‘* Were civil laws 
refpedt: das the rule by which 
Chriftians might decide their dif- 
ferences, unbelievers might be 


aw with each other. 


more learned and able judges 
than believers.”” Now all the 
difficulty in judging confifts in 
applying the law to the circum- 
ftances of the cafe confidered as 
a rule; and not in applying the 
fanétions, which is nothing more 
than carrying the judgment i into 
execution, Again,» he fays, 
“ There would be the higheft 
impr opriety in fetting up unbe- 
lievers as judges among Chrif- 
trans, on the fuppofition their 
differences are to be decided by 
the laws of Jefus Chritt, decaufe 
they cannot be /uppofed to un- 


derfiand or cchara the laws 


of Chrift.. But as to civil 
laws, hey may be Juppofed to 
be as good, yea, better judges 
than Chrifiians ;” and argues, 

that the fault of Chriftians g0- 
ing to law before unbelievers, 
lies, in part at leaft, in this, that 
they are unacquainted with the 
rules which ought to govern in 


fuch cates. Now, as this opi- 





nion is contrary to the general 
fenfe of the Chriftian church in 
every age; and, if received and 
practifed upon, would have a 
great effect upon fociety; it 


will 
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will not, I truft, be admitted to 
be true without fall evidence’; 
which has not, as yet, I think, 
been offered. 

This writer. afferts that the 
differences between chriftian bre- 
thren fhould be fettled by the fpi- 
ritual laws of Chrift’s kingdom, 
comprifed in the great and go- 
verming law of love. But the 
queftion is, what is the law of 
love as applied to thefe cafes ? It 
is dowbtlefs: no other than thé 
rules of diftributive juftice. But 
how can juftice be diftributed to 
all the members of the common- 
wealth, believers and unbelievers, 
connected together by an infi- 
nite variety of tranfactions, ex- 
_ cept by general laws and regu- 

lations, defining, bounding, and 
determining the rights-of each in- 
dividual. 

A Chriftian has his horfe ta- 
ken by an execution, on a judg- 
ment obtained by an unbeliever 
before a court of law, which is 
fold at an outcry to a chriftian 
brother, and a difpute arifes be- 
tween the two brethren as to 
the property of the horfe, whe- 
ther it was transferred or. not, 
from the one to the other, by 
thefe tranfactions ; will it not be 
material, as the cafe may be, to 
examine the whole of the pro- 
ceedings, 7 the law of the land ? 
Whether the court had’ compe- 
tent jurifdiétion—whether the 
Judgment was a lawful judgment 
—whether the execution was 
regularly obtained, and whether 
the proceedings under it, and par- 
ticularly the fale, were, accord- 
ing to the forms of law, in or- 
der to determine the queftion of 
Vol. I. No. 6. 
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? Or, if the difpute be 


land ; will not the judges, who- 


ever they are, examine the titles. 


of the parties, as the cafe may 
require, by the law of the land? 
their - origin—the intermediate 
conveyances—defcents—devifes 
—diftributions, &c. under which 


they may feverally claim? If. 


not, by what rule thall be 
pect If it fhould peepee 

the general rules. of equity, 
Fe ps is, that the laws oe 
the land are’ as goad general 
Tules of equity as thechurch can 
devite, se 2 are not the worfe 
for being adopted by fociety; nor 
are they, on that account, ren- 


dered unfit for the ule of Chrif- 
If it thould be faid, by. 


tians. 
the /pecial rules of equity adapt- 
ed to the circumftances of each 
cafe; the anfwer is, that then the 
rights of Chriftians, as. between 
themfelves, would be much lefs 
fecure than the rights of athers. 
‘Fhe bounds and fences of pro- 
perty would be thrown down; 
they could take no benefit of ge- 
neral and known principles and 
bong ore but muft, in- all 
cafes, be fubject to the caprice 
of private opinion; the fame juf- 
tice would not be done to one as 
to another, though in like cir- 
cumftances ; but decifions would 
vary, as the whim of opinion 
fhould vary. te, 

Such a government, if it may 
be called one, would not be a 
government of laws, but of opi- 
nions: it would not be a free 
government, but a fort of defpot- 
iim: it might do for thofe who 
have few mghts to exercife, but 
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not for men advanced in thearts of 
focial life. Should the churches 
govern their members by thefe 
principles, they could not, as 
among themfelves, take any be- 
tiefit of the great umprovements 
which have been made, from 
age to age, in the fcience of ju- 
rifprudence, but muft ever re- 
inain m a {tate of infancy. 
General laws, founded on jufk 
principles, are the glory of any 
government, becaufe they are the 
fecurity of the fubjeét. By fuch 
laws the government of God, 
hoth in the natural and in the 
moral world, is adminiftered ; 
and fo are human governments, 
fo far as they refemble his, 
Thou faalt love the Lord 
thy God, with all thy heart, 
isc. and thy neighbour as thy 
thy/elf, it will be admitted, is 
the moft comprehenfive law in 
the univerfe, and is the princi- 
ple of all laws; but its appli- 
cation, to the infinite variety of 
cafes which arife in the mter- 
courfe of fociety, requires great 
aitention and experience. This 
alone was not thought fufhcient 
for the government of the an- 
cient Jewith church, though that 
government was adminiftered 
immediately by God himfelf.— 
But that law was branehed out 
into many particulars, fuited to 
ihe religious and political ftate 
of that church and people, com- 
poting a code of wife and necef- 
(ary inftimations. ‘This general 
law and other precepts contain- 
ed in the New-Teftament, are 
(ufficient for the government of 
» kingdom which is not of this 
sould, 3nd to, prepare its fub- 


ty aeises 
, 


jects for the glories of the future: 
world, which was their chief 
defign ; but as they were never 
defigned, by the author of our 

religion, who would not 
be a judge and a divider of tem- 
poral Rerhennts to be a fyf- 
tem of civil inftitutions; fo, in 
the exifting ftate of things, they 
are wholly infufficient for that 
purpofe. Particular regulations 
relative to temporal objects, are 
as necefflary for Chriftians as 
they were ~ Jews : and as the 
inftitutions of the Jewith theo- 
cracy are done away, and the 
New-Teftament furnifhes no 
fub{titute in their place, it is 
neceffary for Chriftians, if they 
would be governed by laws, ra- 
ther than by opinions, to have 
recourfe to the inftitutions of 
the Commonwealth where they 
live. 

If queftions arife between 
Chriftian brethren, on the con- 
ftruétion or operation of their 
deeds, bonds, bills of fale, ac- 
quittances, letters of attorney, 
bills of exehange, wills, &c. 
they mutt, if any juftice be done, 
be decided by the municipal law, 
and for this plain reafon, be- 
caufe they are the creatures of 
that law, they are precifely what 
the law makes them, and con- 
fequently their being, proper- 
ties, and operations, can be 
known by the law only. And 
it would be unjuft to explain 
their natures and properties by 
any other principles; and, of 
courfe, no other principles can 
be adopted by Chriftians. 

But if Chriftians may fubmit 
their controverfies ariling out of 
thefe 








thefe and other legal inftruments 
and forms, to be decided by the 
municipal law, then, according 
‘to the writer’s definition of go- 
ing to law, it would, in fuch 
cates, if a decifion were necef- 
fary, be no crime in Chriftians 
‘to go to law ; and, of courfe, it 
would be no crime, ‘in his opi- 
nion, to refer the cafes to the 
judges of the law, though they 
fheuld be unbelievers. For, as 
the circumftance of going to 
law before unbelievers, is ac- 
cording to him, only an aggra- 
vation of the fuppofed crime-of 
going to law, if going to law 
atfelf were nocrime, the aggra- 
vation would be no crime ; and 
if no crime, prudence might-di- 
rect Chriftians to refer their con- 
troverfies, if important, to them 
rather than to their brethren, be- 
caufe, as he alfo admits, they 
om be better judges. » 

ut the propriety of Chrifti- 
ans going to law with each o- 
ther, in certain -cafes, will ap- 
pear from this further -confider- 
ation, that, otherwife they would 
be without remedy. To put 
two or three cafes. Your Chrif- 
tian brother is indebted to you 
and to others who are without, 
more than he is worth, and is 
m fading circumftances. The 
law may be fo, that each credi- 
tor may attach his. eftate for his 
ownexclufive benefit, and while 
you are purfuing him in the 
church, and before he is caft 
out, fo that you may bring a 
fuit againft him, they actual- 
dy do it, and ftrip him of. his 
whole property. Or he may 
teal your property to any a- 
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“mount, (for fad experience teach- 
es, that this is not an impoffible 
cafe) and before he puts it out-of 
his hands, you may, by a magif- 
trate’s warrant, ferze and fécure 
dt, and -bring .the thief to juit 
punifhment, as the public good 
requires: but if youmay not do 
this, till he is, on ecclefiaftical 
procefs, excommunicated, your 
being able to bring a fuit after- 
wards, — do neither yourfelf 
nor the public any fervice. Or 
if, after he has {pent the proper- 
ty, being wholly unable to make 
reftitution, he fhould make his 
peace with the-church, in that 
cafe alfo you are remedilefs. 
Or, fuppofe he thould fecretly 
affault and wound-you, if you 
might -have -recourfe to the law, 
thew your wounds to a magif- 
trate, and, on trial, make oath 
that your brother was the man 
who affaulted you, redrefs might 
be had, but otherwife you would 
be without remedy; for, there 


being no evidence of the fact, — 


to an ecclefiaftical forum, you 
would be guilty of lander, 
fhould you complain to the 
church, for which you would 

your/elf be liable to cenfure. 
But, it will be faid, be it fo, 
but what is all this to the pur- 
pofe, if the word of God forbids 
Chriftians going to law with 
each other? I aafwer, nothing 
at all; but it fhews that the evi- 
dence of thisought to be very 
clear before we admit the doc- 
trine to betrue. And-when we 
contider,efpecially, that all things 
are contained in the Chriftian’s 
inventory, whether Paul, or A- 
pollos, or Cephas,or the warld, 
or 
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or things prefent, or things to 
come, it ishard to believe, that 
their cafe, in temporal thiggs, 16 
worle, even by the laws of 
Carif?, than that of unbelievers. 

Let us then attend, for a litde, 
to the paflave which, it 1s faid, 
contains the doGrine. I adinit, 
the words in fevera! places are 
general ; andiierally underf{tood, 
might contain the doctrine. Bur 
it isto be obferved, that when the 
divine writers would condemn 
the exce/s of an action, in icfelf 
lawful to a certain’ degree, or 
under given circumftances, they 
frequently do it in general terms, 
and then add fome words where 
the nature of the fubject requires 
it, which reftrict or limit the 
fenfe ; but where it does not, 
they leave the propofition gene- 
ral, to be limited by plain com- 
mon fenfe, or the general mm- 
port of icripture; as im. the 
precepts which follow: ** /abour 
not for the meat that perifheth, 
but for that which endureth to 
everlafting lite.” ‘ Take na 
thought for the morrow,” &c. 
Thete, ftri@ly underftood, whol- 
ly prohibit all attention-tc world- 
ly concerns; but, underftood in 
their obvious meaning, they for- 
bid carping care and anxious fo- 
licitude alone, and not that 
reafonable attention which is 
proportioned to the nature of 
the objects. Se, our Saviour, 
in his fermon on the mount, 
gives this precept, “‘ I fay unto 
you, that ye refifi nat evel ;’’- 
which is as general as can be ex- 
preffed in words, and firidtiy 
underftood, would extend to all 
the naturalevil, even the greateit 


that could befal us in this life, 
and under all poffible circum- 
ftances. But none but fanatics 
ever underftood it in this lati- 
tude. For the evils mentioned 
by our Saviour as illu(trative of 
the general, precept, are all of 
the lighter kind, to wit, “ he- 
foever fhall {mite thee on thy 
right cheek, turn to him the 
other alfo: dnd if any man 
will fue thee at the law, and 
take away thy coat, let him have 
thy cloak alfa: And whofcever 
Jfrall compel thee to go a mile, 
go with him twa.” And ac- 
cordingly, I prefume, it will be 
conceeded me, that if I am at- 
tacked in the night by an affaffin, 
I am not bound to prefent1 

throat to his knife, but that, if 
I can defend myfelf, with my 
fword or my cane, | have a nght 
to do it, no:withitanding the ge- 
neral words of the precept. The 
obvious meaning of our Saviour 
is, to direct bis Sllowers to leave 
off contention before it be 
meddied with; orto put up with 
light abufes and infults, left, b 

refiftance, they should tories | 
themfelves to much greater. So 
in the cafe under confideration ; 
the general exprefhons may be 
limited in their meaning, by the 
nature of the fubject, for rea- 
fons which have been fuggelted ; 
and indeed fome expreffions in 
the paflage itlelf any be fairly 


coaftrued to imply a limitation, 


fo as to prevent Chriftians going 
to law with each ether in two 
cafes only; to wit, where the 
matter in difpute fhould be of 
{mall importance, and where the 
demand itfelf fhould be unjuift. 


For 
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For, fays the apoftle, “‘ af the 
world all he judged by you, 
are ye unworthy to judge the 
fmaltefi matters, ne agen shaXicor 
the [maileft controverfies? And 
again, Why do ye not rather 
take wrong? Why do ye not 
rather fuffer yourfelves to be 
defrauded, as if he had faid, in 
matters of {mailer importance, 
according to the commandment 
of our Lord Jefus Chrift, fay- 
ing, “ whofoever fhall {mite 
thee onthy right cheek, turn to 
him the other alfo. And if any 
man will fue thee at thé law, 
and takeaway thy coat, let him 
have thy cloak alfo;’ bot im- 
ftead of this, ‘* ye do wrong and 
defraud, end that your bre- 
thren.” : 

The truth is, the Corinthians 
were famous for litigation among 
the ancient Greeks, nor were 
thofe of them who had embraced 
chrittianity reclaimed from this 
habit ; but, on the contrary, they 
doubtlefs carried the sila to 
a vicious extreme, as they con- 
fined not themfelves to matters 
of urgent neceflity and import- 
ance, but ‘defcended to claims 
either trifling or unjuft; fhew- 
ing, in the view of the uncon- 
verted’ heathen, to the great 
hindrance of the Chriftian faith, 
a felfith, worldly-minded {pirit, 
wholly incontiftent wath their 
exalted profefion and hopes, 
And, on that account, richly 
merited the fevere reprehenfion 
of the apoftle. 

But if this conftruction of the 
paffage fhould not be fatisfac- 
tory, and at fhouid fill be con- 


tended, that law-fuits between 
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Chriftians are, by-its plain and 
obvious import, univerially con- 
demned ; yet the conclufion of 
the aforefaid writer, “ that Chrif- 
tian brethren may not com- 
mence {wits in a cayil court a- 
gainft each other,” will, by no 
means follow, thoukl we admit 
the latter conftruGien. For, it 
would be fufficient to fatisfy the 
apoftolic cenfure, underftood in 
the latitude. contended for, that 
there was a fault in one or the 
other of the litigants ; and it may 
be maintained as a general rule, 
and probably without exception, 
that he who defends is to blame, 
when he who demands is not. 
It may be demanded whence 
come law {uits and litigations, as 
well as, ee — wars and 
fight ings ; and it muft, in both 
cates, be anfwered by the fame 
queftion, Come not hence 
even of your lufts, that war in 

our menthers? But it will not 
follow, becaufe wars and Jaw- 
{uits always demonftrate, that 
there is utterly. fault among the 
contenders, that there are no 
juft or neceflary wars or law- 
fuits, in reference to the party 
who commences them. If the 
fault defcribed related, exclufive- 
Jy, to him. who commences the 
law-fuit, this reafoning would 
be inconclulive; but this does 
net appear. He who defends, as 
well as he who demauds may 
be properly faid to go to law; 
he chufes the matter fhould be 


- decided by the law, rather than 


fatisfy the demand, where he -is 
able to do it: in fuch cafe, where 
the demand is juft, his going to 


law is faulty; as much as the 


other’s 
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other’s going to law is faulty, 
when the demand is unjuft. 

On the whole, there does not 
appear to me fufficient evidence 
from the obfervations which the 
aforefaid writer has made, to 
convict the Univerfal Church 
of holding an error on this fub- 
ie&t. Onthe contrary, though 
it ‘be a duty for Chriftians to 
compofe their differences among 
theinfelves, yet it is evident, that 
cafes will frequently arife among 


them, through the fault of one of 
the parties fo a controverfy, in 
which it may be right to profe- 
cute, or to defend in the civil 
courts, and on the principles of 
the municipal law ; and that, in 
the exifting ftate of things in the 
world, they ever ought toefteem 
it an important privilege, that 
they, in common with others, 
can claim the prote&tion of the 
law. 











Qucftions, cccafioned by the Reply to No. I. Theological Sketches. 
; See page 305. 


1. EF A confers a favour on 
B, for the fake of grati- 
fying both B and C, and fo re- 
ally aims at the happinefs of C, 
by gratifying his benevolence 
towards B, is the virtue or me- 
ritof A, confifting in his defign 
to give pleafure to C, diminith- 
ed by the confideration that the 
benevolence of C was needful, 
in order to his receiving plea- 
fure from the happinefs of Br 
2. If fo, will it not follow 
that there is lefs virtue in defign- 
ing to gratify the benevolence 
of a man, than there is in gra- 
tifying fome other difpofition or 
appente? And will it not fol- 
low that there is lefs virtue in 
feeding the hungry, for the fake 
of pleafing God, than im doing 
ic for the fake of fatisfying hun- 
cer? 
3. Doth juftice demand any 
grearer punifhment of tin than 
is neceflary to the greatelt good 
of fociety? [f it doth, wall it 
not foliow that juftice is not re- 
gulated by the greatest goad, and 


that juftice and goodnefs are not, 
merely, different, but oppo/fite 
virtues? Since goodnefs forbids 
all evil, (and punifhinent is in 
itfelf an evil) which can be a- 
voided confiftently with the 
greateft good, while juftice de- 
mands it? If juftice have not 
the greateft good for its ultimate 
object, what is'‘its object? Mutt 
it not be fomething bad, or fome- 
thing indifferent? And if vir- 
tues are to be denominated from 
their obje&, muft not juftice be 
a bad, or, at belt, an indifferent 
virtue ? 

4. On the contrary, if juf- 
tice demand no more punith- 
ment than the greateft good of 
fociety requires, may there not be 
a cafe in which juitice demands 
lefs punifhment than the finner 
deferves, and fo the finner deferve 
more punifhment than he actu- 
ally receives? Is not every par- 
doned finneran inftance to prove, 
that divine juftice, in fome cafes, 
demand; \eis punifhment than is 
dcferved ? 

5. By what argument eae 


sete cd 
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be proved, that. “ that juftice 
which guards the interefts of the 
enemies, and feeks the general 
good, as really demands” the 
whole of a ‘ deferved punith- 
ment, as a meritorious action 
can, in any cafe, demand a re- 
ward?’ 
. 6. Cannot a juft eftimate of 
the ill defert of a crime be made 
without taking into confidera- 
tion the effeéts which would 
arife from the punifhment of it ? 
7. Is the actual punifhment 
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of. a crime, under-a perfect 
vernment, an inhllible saleby 
which to judge of the degree of 
criminality ? | 

8. Would it be pofhible to 
infer, with certainty, what de- 

ree of punifhment God will 

inflict On a finner, fromthe moft 
perfect knowl of the de- 
gree of his criminality? 

Satisfactory anfwers to thefe 
queries, would very.much gra- 
tify one of the readers of the 


ological Magazine. 





Remarks on the Arguments to prove the Moral Perfeétion of God. 


Mr. Epiror, 


N your fourth number, page 
265, is a piece which con- 
tains arguments to prove the mo- 
ral a: eH of Deity. The 
author having obferved that God 
is fufceptible of happinefs ; and 
having proved that he hath good 
will for himfelf, which is as un- 
limited and boundlefs as his 
exiftence, he then proceeds to 
fhow, that this infinite propen- 
fity in the divine mind, to the 
good and happinefs of the be- 
ing which he poffeffeth, cannot 
be otherwife than righteous and 
virtuous.—-His argument, if I 
underftand it, may be thus ex- 
prefled. When the love any 
being hath for his own honour 
and happinefs, does not exceed 
his meafure of exiftence, and 
capacity for happinefs, it is a 
virtuous affection. But as De- 
ity is an infinite being, his love 
for himfelf cannot exceed his 
meafure of exiftence, and ca- 
pacity for happinefs—therefore 
God is a virtuous and benevo- 
lent being. 


1. If this argument is con- 
clufive, will it not follow, that 
if a creature could become in- 
finite he would be virtuous, 
without any alteration in the 
natural temper of his heart? 
All rational beings love them- 
felves—have a regard for their 
own happinefs, intereft, and ho- 
nour. f their exiftence were 
unlimited, their love for them- 
felves would not, neither could 
exceed their quantity of exift- 
ence and capacity for happinefs. 
Confequently they would be 
virtuous, benevolent _ beings. 
Indeed, according to this mode 
of reafoning, fatan, with the fame 
temper of heart he now hath, 
would be a virtuous being, if he 
were infinite in power and 
knowledge. Hence there are 
two ways by which finful crea~ 
tures might become virtuous. 
1. By achange of heart; by giv- 
ing Sp a Jove and regard for 
the good of being im general. 
2. By giving them unlimited 

exiftence. 
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exiftence. Tier the love they 
now have for themfelves, as rf 
could not exceed then meafure 
of exiftence, would be virtuous. 

Ler it be inquired, wheeker 
an increafe of exiftence can al- 
ter the difpofttion of the heart. 
Every moral agent has a regard 
for his own happinefs. H he 
had a fuirable regard for the 
happinefs of othier beings, it will 
be granted he would be virtuous. 
Henee, having no love or fe- 
gard for the-happinefs of others, 
is effential to vicioufnefs of af 
fection. Now, will an increafe 
of exiftence, of power, or 
knowledge, produce in a being 
a regard for the happinefs’ of 
others, who have a diftin&, fe- 
parate exiltenee? Hf fatan were 
to become this day an infinite 
being, the love he now has for 
himfelf would then be infinite ; 
but he would have no more re- 
gard or love for the happinefs 
of others, who have a diftinét, 
feparaté exiftence of their own, 
than he has at prefent. An in- 
ereafe of natural perfe€tion may 
be attended with an increafe of 
love or affection of heart ; but 
it will not change the #ature of 
the heart. On fuppofitiom fa- 
tan were to increafe in know- 
ledge and power forever, there 
would be a proportionable in- 
creafe of the love he now has 
for his own happinefs ; but this 
would not change his heart, nor 


. produce in him any regard for 


the good of other veings. An 
increafe of natural abilities has 
no tendency to alteg the nature 
of the heart, by giving a relith 
for the bappinefs of others. If 


thefe obfervations are juft, it is’ 


evident, that if finful creatures 
were to have an unlimited ex- 
iftence given them, and the love 
they now have for themfelves 
Were to inereafe in the fame 
proportion, become. infinite, 
they would ftill be fintul beings ; 
becaufe, although they have an 
infinite regard for themfelves, 
yt they have rio love for the 

ppinefs of other beings, who 
have an individual, diftinét ex- 
tence of their own. 

2. Is there not reafon then 
to query, whether our author 
has given a juft definition of 
vice and virtue? According to 
the definition he has given of 
them, his argument is conclu- 
five. Perhaps it is his opinion, 
thae finful creatures, without 
any Change of heart, would be 
virtuous if their exiftence were 
unlimited. But would he con- 
tinue to believe his definition 
ef vice and virtue to be 
jut, if, agreeably to it, all 
beings are virtuous? Accord- 
ing to his definition, an affec- 
tion or love for our own felici- 
ty and good is vicious, if it ex- 
ceed our quantity of exiftence 
and capacity for Liiseiinale} but 
#f fach an affection does not ex- 
ceed our meafure of exiftence 
and re ps at happinefs, it is 
not vicious, but virtuous. Thefe 
are not his very words, bat if I 
underftand him, they exprefs the 
eas contained in his defini 
tion of vice and virtue. 

What does a love of benevo- 
lence fignify? Any thing more 
than a defre for the exiftence 
and increafe of happinefs? All 

beings 
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beings who have a difpofition 
to be pleafed with happinefs, 
will defire the greateft increafe 
and diffufion of it. They will 
defire the happinefs of all ra- 
uioual beings, if confiftent with 
its greateft increafe anddiffufion. 
Love is an affection friendly to 
the higheit good of the intelli- 
gent univerfe. <A defire for the 
exiftence of the greateft happi- 
nefs is furely a friendly affection ; 
and confequently the very thing 
intended by love of benevolence. 
This defire will influence the 
fubjects of it to feek the higheft 
ood, and to rejoice init. But 
thofe who have it not, will nei- 
ther feek it, nor rejoice in the 
view of it. If thele ideas are 
juft, the love a being has for 
himfelf means a defire for the 
continuance and increafe of his 
own happinefs, This is loving 
his own good and felicity. This 
love, according to our author, is 
virtuous, if it do not exceed in 
any being his capacity for hap- 
pinefs ; and vicious, if it exceed 
his meafure of exiftence.— 
Hence, in cafe a being defires no 
more happinets for himfelf than 
he is capable of enjoying, his af- 
tection is virtuous. ut can 
any being defire more happinefs 
for himfelf than he is capable of 
enjoying? Can the mealure.of 
his f 2 be greater, or exceed 
his meafure of exiftence? And 
will any being defire more hap- 
pinefs for himfeif than he can 
contain? If not, then the love 
beings have for themfelves is a 
virtuous affection. And, if it 
is granted, that all rational be- 
ings love themfelves, it will tol- 
fol. I. No. 6. 
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low, that all rational beings are 
virtuous. I fee not at prefent, 
although our author may, how. 
this confequence can be avoided. | 
3. Furthermore, although the 
love a being has for himfeif can- 
not exceed his meafure of exift- 
ence, yet it may not be virtuous, 4 
but vicious, Our author grants 
that Deity has a fufcepubility 
ot pleafure, which, in other pla-~ 
ces, he terms a capacity for hap~ 
pinefs. Muft it not be granced . 
alfo, that /omething Poe pty is 
as neceffary tohappinefs, asa re- 
lifh or capacity for it? Does 
not the happinefs of every being 
as neceffarily imply the cxift- 
ence of fomething to pleafe, as 
the exiftence of /omething to be 
pleafed? If this is 
the /omething which pleafes 
may with propriety be termed a 
Source of happineis; which, if 
agreeable to the relifh of the 
heart, will be an object of love 
or defire: for, if any being has 
a regard for his own happinefs, 
he will defire the enjoyment of 
thofe fources without which he 
cannot be happy. Now, on 
fuppofition the happinefs of 
others is no fource of pleafure 
to a particular being, it will not 
be an object of his defire ; con- 
fequently he will not feek their 
happineis, unleis it is a neceflary 
mean to his own. It will be 
granted, I conclude by all, that 
a being of this charaéter has no 
benevolent, virrvous affection. 
If, at the fame time, the relith 
of his heart is fuch, that the ob- 
jects which fuit it, while he is 
fecking them, will lead him to 
oppole the happinefs of others, 
Mmm and 
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453 
and the: general good, it will al- 

fo be granted, that his charac- 
ter is felfith and vicious. In- 
deed, thofe beings, who have no 
defires for the happinefs of: o- 
thers, are deftitute of virtuous 
affeétions: for virtue confifts 
effenrially in a difpofition to be 
pleafed with the greateft happi- 
nefs; from whence will arife de- 
fires for the happinets of indivi- 
dual beings, as far as is confift- 
ent with the higheft good. 

Thefe olifervations fhow, that 
the love a being has for his own 
hicheft good, may not be vir- 
tuous, but pofitively vicious, 
‘et mot exceed his meafure 
of exi Hence, if the 
love ~ a being has for himfelf do 
dor ced his meafure of ex- 
ifiente, his is no proof, that 
he | has any regard for the hap- 
pinefs of ot hers. Hence, prov- 
ing that the love Deity has 
for lumfelf does not exceed’ his 
meafure of exiftence, is no cer- 
tain proof, that he is a benevo- 
lent bern. 


and y 


iftence. 





Be ye Angry, and Sin not. 


Me. Enrror, 


Y neighbour, the ether 
| day, was very angry, for 
which [ reproved him. He faid 
it'was a duty to be angry, and 
what the bible re quired, and 
Ces Gus paffage to prov e us 


and fin not.’ 


“ Be ye 2nery, 

This ed me to refiect on has 
apottle’s mei aning. Be ye an- 
ery, and fi in not. Fs this poili- 
ble? Is not anger a fintul paf- 
fon? How then can a man be 


To folve the 
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If virtue confifts effentially in 
a difpofition to be —_ with 
the happinefs of others ; fo long 
as rational creatures are indivi- 
dual exiftences, diftinct and fe- 
parate from the divine, | query, 
whether the moral character of 
Deity is eftablithed, until it is 
proved, that he regards and feeks’ 
their happinefs as far as is con-. 
fiftent with the greatett pofhble 
happinefs. Willan attention to 
the following queftions refle& 
any light on the (bie > r. What 
is the firft and greateft fource of 
divine happinefs ? > 2. Canit be 
his own happinefs? would not 
this imply the exiftence of hap- 
pinefs in Deity previous to his 
being happy?’ 3. Mutt it be the 
happine!s of fome perfons or be- 
ings, diftinét from himfelt? If fo, 
4. Will not proving the greateft 
happinefs of others to be a fource 
of divine happinefs, eftablith the 
moral character of Deity? For, 
5. Is not this difpofition goodnefs 
itfelf ? N. 





Eph, iv. 26. 


difficulty, I found it was neceffa- 
ryto attend to the meaning of 
the term a7 On examina- 
tion, I was fatiatied it contained 
thefe two ideas—ai/plea/ure and 
defire. This difpleafure, or an 
inward diflike, ic occafioned by 
fome injury, either real or ima- 
ginary. 

Damaging our property, a- 
bufing our perfons and charac- 
ters, are injuries which pro- 
duce that*ditpleafure or a 

rcluded 








included in the term anger.— 
This difpleafure is attended with 
a defire, in finful anger, to reta- 
liate the injury received—to re- 
turn evil for’evil. Thefe are the 
ideas fignified by anger, which 
are generaily attended, fooner or 
later, with voluntary exertions 
to ptoduce the effects neceffary 
to repay the injury received. As 
when one perfon ftrikes another, 
the blow returned is the efe& 
of volition. Hence, in anger, 
‘twe things are to be noticed, the 
cauie, and the effeéts connected 
with it. Thecaufe is fome in- 
jury, real or imaginary ; the ef- 
fects are difpleature, and defire 
with the voluntafy exertions ne- 
eeffary to repay the injury. As 
the gratification of every defire 
tprdthices pleafure, and repaying 
@n injury gatifies a defire, and 
affords estiee, by this procefs 
anger is appeafed. ‘Hence, it is 
not common for men to be an- 
gry with inanimate beings : be- 
caufe, being deftitute of teeling, 
we cannot injure them. ‘The 
injuries received from them may 
difpleafe us, but commonly, for 
the reafon given, we have no 
defire to return the injury, nor 
make any exertions for this pur- 
pofe. I fay commonly, .be- 
caufe men fometimes endeavour 
to punifh lifelefs things for in- 
juries they have received from 
them. RS 

Now, anger may be a finful 
or holy paflion, accoyding to the 
nature, object, or defign of thofe 
defires fignified by the ‘term. 
Here are two perfons, one of 
them is the fubject of finful, and 
the other tre fubject of holy 
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‘anger. “ are, each of them, 
difpleafed with fomething, and 
have defires forfomething. They 
are, therefore, ‘each of them,*ac- 
cording to the ‘meaning of the 
terin, angry. . : 

The defire of one leads him 
‘to ter injury which caufed 
his difpleafure, by returning evil 
for evil. ‘The defire of the othar 
leads him ‘to wfe means to con- 
vince the perfon who has injur- 
ed him, of his wickednets im fo 
doing, with a view to his re- 
pentance and faivation. The ob- 
ject of the défire of one is evil; 


it aims at the deftrution of the: 


happinefs of others. It is, there- 
fore, finful, and the indulgence 
of it prohibited in the word of 
God. Return not evil for evil, 
bur overcome evil with good. 
The objet of the defize of the 
other is good ; the advancemenit 
of happinefs, by bringing men to 
repentance for fin, which is the 
only obflacle in the way of the 
happinefs ef men. Every injury 
is an evil. And when moral 
agents commit injuries, they are 
guilty of moral evil. Hence, 
when one man injures another, 
the latter may be difpleated, on 
account of the wickednefs which 
is committed; and he may be 
difpleafed, becaufe he is injured 
without any regard to. the fin- 
fulnefs of the deed. And his dif- 
pleafure may be atrended with 
a defire to return evil for evil ; 
and it may be attended with a 
detire to do the injurer geet, Y 
convincing him of his wicked- 
nefs, and bringing him to repent- 
ance for it. * heyy ree - 
ory with their children, a 
eh chaftife 
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caattife them, not with a view 
to injure, but with a view to do 
them good, to amend and reform 
their lives. Theft is injurious 
to the public good; the public 
mind is difpleafed with fuch con- 
du t, and detires the punifhment 
of the criminal with a view to 
his amendment, and the public 
good. God, and other holy be- 
ings, may be difpleafed with the 
injuries done to the moral fyf- 
ten, and may defire and a¢tu- 
ally indict punithment, when 
neceffary to repair the damage, 
and hereby promote the higheft 
good, Such anger is holy, be- 
caufe it aims ulumately> at the 
good of intelligent being. But 
in finful anger, although the 
perfon injured is difpleafed, and 
defires to inflict fome punith- 
meat on the injurer, yet he de- 
fires ic not for the fake of his 
good, nor with a view to the 
public good, but for the fake of 
the pleafure experienced in re- 
turning evil forevil. Thefe ob- 
fervations are fuffcient to bring 
into view the circumftances 
which conftitute the difference 
between finful and holy anger. 
It is holy anger which Pau! 
had in view, when he fail, be 
ye angry, and fin not; let not 
the fun go down upon your 
wrath, Let it be remembered, 
thete words were directed to the 
brethren or church at Ephefus. 
Keeping this in view, the words 
in connection with the context 
m ty be thus paraphrafed :—See- 
ine you have put off the old 


min, and have put on the new 
man by profefion, put away 
lying, yea, every fin; be ye 


angry, that is, difpleafed with 
the wickednefs of others, with 
the injuries they have done you, 
others, and the intereft-of reli- 

ion, but fin not; jet not the 
iefires, which attend your dif- 
pleafure, aim at returning evil 
for evil, but aim at their re- 
pentance and falvation, and the 
public good in their punifhment, 
if it become neceffary to fecure 
and promote it. As that evil, 
injurious conduét of a brother, 
which difpleafes you, is a breach 
of your charity, and an obftacle 
in the way of his falvation, till 
he repents; let not the fun go 
down, unul, if it be poffible, by 
uling means to bring him to re- 
pentance, ne is reftored to vour 
charity, and the obftacle to his 
falvation removed, together with 
ig difpleafure occafioned by 

is wickednefs; or improve the 
earlie(t opportunity to have yout 
uneafinels, accafioned by his 
conduct, removed, by effecting a 
reconciliation between him and 
you, and Almighty God, left Sa- 
tan get an advantage againft you. 
For he would have you reglect 
this duty, and remain difpleafed ; 
and as fuch a neglect is giv- 
ing place to the devil, fo, by 
dog your duty in this refpedt, 
he is related. This paraphrafe 
agrees with the defign of the 
apoitle in the context, which 
is, to perfuade the brethren to 
ab{tain from lying, illenefs,theft, 
finful anger, and we! other 


fin. ‘That anger, which is fin- 


ful, feeks no reconciliation with 
the perfon offending, but to 
widen the breach by doing him 
an injuty inftead of a favour. 

Anger 








Ancer is frequently afcribed to 
God in the tacred pages, Sin 
difpleafes him. It ihows, that 
fin is oppofed to the feelings of 
his heart. His difpleafure is at- 
tended with a defire or determi- 
nation to bring offenders to re- 

mtance, or to ‘promote the 
good of his kiagdom, by their 

unifiment fooncr or later,— 
How happy it would be tor the 
world, if all men would attend 
to the apoftic’s injunction in 
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the paffage under confideration ! 
Then, inftead of returning evil 
for evil, a practice which is very 
common, they would diigentiy 
ufe appointed means, early as 
poflibie, to bring eacly other to 
repentance for every offence. 
Such conduét would be ufeful 
and beautiful, and more agree- 
able to the fpirit of the gotpel, 
than juftifying, Jike my neigh- 
bour, finful anger, by an abufe 
of facred writ. N. 


—_— 





Of the Immateriality of the Human Soul. 


HE foul is an immaterial 
fubftance, and therefore 
naturally immortal, #. e. not ca- 
pabie of deitructivn, by a diflo- 
Aution of parts, as bodies are. 
~~ [acknowledge that this con- 
fideration is not decifiye in fa- 
vour of the immortality of the 
foul ; yet all oppoiers of the im- 
mortality, oppole alfo the imma- 
teriality of it; and thus thew, that 
they confider the immateriality 
of it as an obftacle in their way, 
which itconcernsthemtoremove. 
As they affert the foul to bea 
material {ubftance, it feems pro- 
per to confider—their ideas of 
matter, and of the foul—and 
their arguments to difprove its 
ummateriality. 
1. I hall briefly confider their 
ideas of matter, and of the foul. 
It is not ftrange, that on thefe 
fubjects they {hould differ among 
themfelves; and it is not worth 
while to tollow, or even relate 
the opinions of al] the oppofers 
of the immateriality of the foul. 
It will be fufficient, if I confider 


that opinion, which, in modern 
tine, is moft noted, and perhaps 
has been moft laboured and fup- 
ported by the moft learned ar- 
guments. 

Matter is obferved to be “ an 
extended {ubftance, poffeffed of 
certain powers of attraction and 
repulfion ;’’* and it is faid, *‘ take 
away attraction and repulfion, 
and matter vanithes.” ¢ Solidity 
or impenetrability is denied to 
belong to matter, which is fur- 
ther defined to be ** a compaffes 
of centres of attraction and re- 
pulfion.” If then matter think, 
refle&, reafon, &c. and. if, as it 
is faid, it contift of mere centres 
of attraction and repulfion, then 
thofe centres, void of all folidity, 
muft think, reafon, é&c. 

Matter, as juft now obferved, 
is faid to be an extended fub- 
ftance ; and a compact body is 
defined to be a compafles of cen- 
tres of attraétion and repufion. 
At the fame time it is afferted, 
that afingle one of thofe centres 
1s indivifible, and docs not occu- 


PY 


* Correspondence between Price and Priestley, p. 16. + Ibid. 245. 
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py any portion of fpace.* If fo, 
then any number of thoie centres, 
or any compaffes of them, can 
occupy no {pace. 

It is faid, that matter poffeffes 
certain powers of attraction and 
repulfion. Now, what poffeffes 
thefe powers? Nothing folid, 
nothing extended; but an un- 
extended centre, or mathematical 
point; or at moft a compaifes 
of fuch points. Thefe points 
are the mere centres to, and 
from which the divine agency 
is dire&ted, in what this fcheme 
calls attra€tion and repulfion: 


‘for it is allowed, that attraCtion 


and repullion are no actions of 
matter, but of fome caufe ex- 
trinfic to matter, 2. ¢. of the 
Deity. It is exprefily holden, 


© that the divine being, and his 


energy, are abfolutely neceffary 
to that -of every other being ;” 


‘that ‘* every thing is the divine 


power,” ([ fuppofe the meaning 
is the effec? of thedivine powér) 
and “ all aétion-is the [effect of 
the} action of God;”’ that ‘he 
does every thing;”+ that “ his 
power 1s the very life and foul of 
every thing that exifts ; and that, 
ftrictly fpeaking, without him, 
we are, as well as can do, no- 
thing.” ‘The whole of matter, 
theretore, according to this 
fcheme, is the divine agency, 
drawing er driving certain ma- 
thematical points, to,or from-cer- 
tain other mathematical points. 
Now, if this matter think and 
reafon, love and hate, what is it 
belonging to it, that thinks, rea- 
fons, écc? Tt muft be either thefe 
inatheimatical points, or the di- 


vine agency exerted in attra. 
tion and repulfion. But it is to 
be prefumed, that mere mathe- 
matical points do not think, rea- 
fon, &c. becaufe, on that fup- 
pofition, notonly would all mat- 
ter think, which is not pretend- 
ed, but all fpace, and every ma- 
thematical point in the univerfe 
would think. sng 

Nor will it be pretended, that 
the divine agency, exerted in at- 
traction and repuifion, thinks, 
or is the fubje@ of thought.— 
No doubt the divine mind thinks 
in all its actions. “But even the 
advocates for materialifm do nét 
hold, that the divine mindis mat- 
ter, or any property of matter; 
and we-are enquiring after that 
thovght, of which matter is the 
fubject, or which is put forch by 
matter. If the divine agency, 
which produces attraction and 
repulfion, produce thought alfo, 
then, as attraction and repualizon 
are common to all matter, it will 
follow, that thought is common 
to all matter. But this is expreff- 
ly denied by thofe whom J am 
now oppoting. 

The doétrine wich I am 
confidering is, that matter thinks ; 
yet it is denied, that matter of 
itfelf either attracts or repels, 7. 7. 
it is denied that matter moves 
either itfelf or any other matter. 
But is it not ftrange, that macter 
has no power of either attraction 
or repulfion, and thar all mo- 
tion in all matter fhould be the 

_e& of an immediate divine 
agency, and yet that it thould 
have the power, without imme- 
diate divine agency, to think and 

reafon, 


* Correspondence between Price and Priestley, p.249. t Ibid. 253. 








reafon, to choofe and refufe, to 
love and hate? Surely, if “ every 
thing be the divine. power,” -or 
the unmediate effeStof.it; if “ all 
action be God's. action, or the 
immediate effect of it ;’’ if * the 
Deity do,” “or immediately caufe 
eyery thing; if his ‘* power be 
the very “fe and foul of every. 
thing that exifts, and, ftridtly 
fpeaking, without him, we are, 
and can do, nothing ;” then 
thought, according to thefe con- 
ceffions, is the immediate effect 
of God’s action: it isan act of 
the mind, and therefore it is the 
unmediate effe& ot God’s ac- 
tion; and as God’s power is the 
life and foul of every thing that 
exifts, our foul is not matter, 
but the divine power; or, at leaft, 
the divine power is the foul of 
our foul; and, ftrictly fpeaking, 
without him and his immediate 
agency we cannot think. 


If it fhould be faid, that we- 


can think without his zmmed:- 
ate agency, and only his medi- 
ate agency is neceflary to our 
thinking, t atk, what is the me- 
dium which. the divine agency 
makes ufe of to the production 
of thought? Not any thing in 
or belonging to matter furely ; 
for that, according to the fcheme 
now under confideration, con- 
fifts of nothing but attraction 
and repultion, direéted to and 
from certain indivifible centres, 
or mathematical points. It will 
not be pretended that thefe points 
are the medium, for they are re- 
ally nothing but the beginnings 
and bounds of the divine agen- 
cy, in attra&tion and repultion. 
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* Correspondence between Price and Priestley, page 56. 


Ie will not be pretended that ats 
traction or repuliion is the me-. 
dium; for they are nothing but 
the immediate divine agency: 
and for the divine agency to 
prodace thought by the medium. 
af the divine agency, is abfurd; 
as the very production itfelf is 
a divine agency, and cannot be 
put forth by the medium of 
another divine agency. 

So that it feems, that all this 
cry about the materiality of the 
foul and matter’s thinking, 
comes to this, merely, that God 
fometimes, by his immediate a- 
gency, produces thought, where 
he produces certain other ef- 


fects, called attraction and re- 


pulfion, or motion to and from 
certain points or centres. And 
if this were ever fo true, could 
it with any propricty’ be called 
matter’s thinking ? or could it 
trom thefe principles be inferred, 
that the human foul is material? 
Yet it is manieft, that this 
fcheme aimed at fomething fur- 
ther than this. It is exprefsly 
declared, ‘‘ that fenfation and 
thought do neceffarily refule 
from the organization of the 
brain, when he powers of mere 
lite are given to the fyftem.”* 
How to reconcile this with what 
was juft now quoted from the 
fame ‘author, that every thin 
and every action is the effees 
of the divine agency, and this, 
as has been juft now fhown, an 


immediate agency, I muft leave 


others to inform us. ' 
Befides, that fenfatron and 
thought fhould neceflarily refuie 


trom the organization of the 
‘brain 
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brain, when the powers of mere 
life are given to the fyftem, isnot 
reconcilable with what this fame 
aut! yor holds, concerning a man 
in 2 deep fieep. It will not be 
preten: led, but that the brain of 
fuch a man is well organized, 

aud that the manis alive: Yet 
it is afferted, thar the foul of a 
man in that fituation, ceafes to 
From this it follows, 
tiat thought does not necef- 
farily or always refult from the 
organ. tion of the brain, when 
life is added. 

It is faid, that “ in all other 
cafes we deem it fufficient to 
fay, that certain circumftances 
are the cauies, and the neceflary 

cuules of certain appearances, 
if the appearances always ac- 
congpanty the circumftances.”* 
But the appearances of thought 
and reafon do not, according to 
the conceffions ot our adveria- 
ries themlelves, always accom- 
pany life, and the organization 
of the brain. Therefore, by 
their own concefion, thought 
and reafon do not neceffanly 
refult from the organization of 
the brain, and sual lite. 

le is faid, + thar ** the whole 
” meaning foul and body, 
+ is of the fame uniform cor- 
chtion;” and that man is a 

autos gencous fubftance.” It 
feems then, that man 1s a. com- 
fo ofition, and yet compounded of 
ne bubltan ce only. “But a com- 
pound is urually inade up ot va- 
eus ingredients. Buc pafing 
Ltis, of what fubftance is man 

inpounded? Matier is faidio 


gl- seate 
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be a mere compaffes of mathe- 
matical points, the centres of 
attraction and repulfion. Thefe 
points then are no fubfiance at 
ali. Norare attraction and re- 


pulfion fubftances. Therefore, 
if the whole man be compound- 
ed, or confilt of matter, and 
this account of matter be jok, 
man is compounded of no fub- 
ftance at all, and isno fubftance, 
either homogeneous or hetero- 
geneous. 

Again, we are told, that fub- 
ftance is the unknown fupport 
of properties.~ But the iup- 
port of attraction and repulfion, 
which are acknowledged to be 
divine agencies, muft be the 
Deity himfelt. Then it follows, 
thar the fubftance of matter is 
God himfelf; that the Deity is a 
material being or fubftance ; and 
if the whole man confit of 
matter, he confifts of the divine 
efience, and the Deity is the 
roway, or the univer/e. 

Such are the confequences 
to which this fcheme of the 
materiality of the human foul 
neceflarily leads us. 

It was propofed to eonfi- 
der more directiv, {ome of the 
arguments by which it is at- 
tempted to be proved, that the 
human foul is material. 

Thefe are primcipally the fol- 
lowing : ‘hat man can exercife 
thought und reafon as long as 
his brain is in a ftate of found- 
nets; but they ceafe when the 
brain is deftroyed; therefore, as 
reafon and thought depend on 
the brain, ir is concluded, that 

the 


, Deine ond - —_ a » 
veta Price and Priestley, page 258. 
* Th 


¢ Ibid. page 364. 
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the foul is the brain. 
I beg leave to obferve, 

Hh That if it were ever fo 
true, that thought depends on 
the brain, ftill it may be an a& 
of an immaterial fubftance. It 
will not be pretended, that every 
thing on which the exercife of 
thought and reafon depend, is 
the Cul. if this were trne, we 
fhould be able to prove, that the 
trunk of the body, the heart, the 
lungs, the neck, &c. are the 
foul; as thought and reafon, in 
our prefent ftate, depend on eve- 
ry onc.of thefe. 

2d. It is not true, that a man 
can exercife thought and reafon 
as long as his brain ts in a ftate 
of foundnefs, if, as is holden b 
the advocates for the materiali- 
ty of the foul, man ceafés to 
think in a deep fleep, and in 
a {woon. 

3d. As to that obfervation, 
that thought ceafes: when the 
brain is deftroyed; this no more 
proves the brain to be the foal, 
than the fame argument would 
prove the trunk of the body, and 
the feveral vital parts of it, to be 
the foul. 

2. Another argument. to 
prove the materiality of the foul, 
is, that the fouls of brutes are 
material, and that they appear 
to be analogous to human fouls. 
But it is not granted that the 
fouls of brutes are material. 
The argument to prove that the 
are material, is, that the pa 
or are annihilated at death. In 
reply to this I obferve, that if 
they were annihilated at death, 
this would not prove, that they 
are material. (cod may anai- 


Vol. I. No. 6. 
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hilate a fpirit as well as matter. 
But that they are annihilated is 
not an agreed point, among ei- 
ther philofophers er divines. 
_ 3. Another argument is, that 
the foul appears to grow and to 
decay with the body ; that when 
the body is in its infancy, the 
powers of the foul are, in cor- 
refpondence to thofe of the bo- 
dy, feeble and imperfe&t; that 
as the’body grows, they increafe 
in ftrength ; and as the body de- 
cays, they decay. ‘The anfwer 
to this is, that all this may be 
confiftently, enough with the 
fuppofition of the immateriality 
of the foul. The connection 
between the foul and body 
be fuch.as to produce theld ef- 
fects. Therefore they are no 
proof either for or againft the 
immateriality of the foul. 
Thefe are the principal ar- 


; guments urged to prove, that 


the foul is matter; and the force 
of them I fubmit to the judg- 
ment of the learned and the ju- 
dicious. . 

If,. after, all, it be faid, that 
thougli thought is the immediate 
effect of the divine agency, and 
does .not neceflarily refult from 
the. organization of the brain, 
and from animal life; yet God 
always produces thought in an 
organized brain, and never with-~ 
out it; as he produces gravita- 
tion in all matter, and never 
without it: fo that thought is 
as much a. property or effect 
of matter, as gravitation, and 
that this is fufacient to anfwer 
every purpofe withed for by the 
advocates of the materiality of 
the foul; and that on dis plan 
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we fhall have thought, as long 
as we have an organized brain, 
and no longer. ‘To all this | 
an{wer. 

1. That it % not true, on the 
principles of the materialifts 
themfelves, that we have thought 
as long as we have an organized 
brain: for they hold, that ina 
deep fleep, and in a fwoon, 
thought ceafes: Yet, in thefe 


cafes, and efpecially in a deep 
fleep, it will not be pretended, 
that the brain is diforganized. 

2. To fay, that we are never 
the fubjects of thought any 
longer than the brain remains 
entire and properly organized, 
is to fuppofe that the foul dies 
with the body, which is a mere 
begging of the queftion. : 








EXPLANATORY NOTES, &e. 


t Cor. xiii. 7. “ Charity bear- 
eth all things, believeth all 
things, hopeth all things, 
endureth all things.” 

HE apoftle is here telling 

what charity or Chriftian 
love does. He had before faid, 
that he who has sot this love, 
is not a Chriftian, whatever 
other attainments he might pof- 
fets, and whatever he fhould do 
or fluffer, while deftituce of this 
tove; it being effential to the 
character of a Chriftian. He 
then proceeds to fhow, that this 
divine love of God and our meigh- 
bour is the foundation or fource 
of allt the affections and duties 
implied frthe life of a Chriftian, 
and does really complete his 
character in every branch of it. 

He firft mentions the operation 

ot tls love, when our neigh- 

bour is the object of it, and 

fhews how it will influence a 

‘hriftian to feel aml conduct to- 

wards his fellow nmtem. The 

words now propofed to be’ coh- 
fidered, have been by many un- 
derftood as a continuation of 
the defcription of the influence 
of Chriftian love, as it relpects 


our neighbour, and have inter- 
preted them accordingly. 

But as God is the firft and 
chief object of this love, and it 
forms the mind to every branch 
of Chriftian piety, and this is the 
moft important part of the cha- 
rater of a Chriftian, it would 
look hke a dete¢t and unac- 
countable omiffion, if this were 
wholly paffed over without fay- 
ing a word of the influence of this 
holy love in thefe differem Chrif- 
tian graces and duties, which 
more immediately refpect God, 
and falvation by Jefus Chrift. 
Therefore, if by a careful at- 
tention to the words now be- 
fore us, they fhall be found, ac- 
cording to the moft natural and 
eafy meaning of them, to ex- 
prefs thofe Chriftian graces 
which more immediately refpect 
the gofpel, Jefus Chrift, and fal- 
vation by him, it will doubdlefs 
give light, relief, and pleafure to 
the pious, inquifitive Chriftian, 
and ferve to render this paffage 
of fcripture more profitable to 
all who perufe it. fs 

The word in the original 
[etsy] here tranflated ‘* bear- 

eth,” 





eth,” is found but in ‘three 
other places in the New Tefta- 
ment, and is ufed by this apoftle 
only. It is found once in this 
epiftle, chap. ix. r2. * If others 
be partakers of this power over 
you, are not we rather? Ne- 
verthelefs, “s have not ufed this 
wer, but /uffer all things, left 
a fhould ee the eoipe! of 
Chrift.” The meaning is, that 
they endured and did voluntari- 
ly and with fortitude bear all 
the inconveniencies, ‘pain, and 
fuffering attending poverty and 
want, which was neceflary in 
the beft manner to promote the 
gofpel. ‘Ihe fame word is ufed 
by thisapoftle, in his firft epiftle 
to the Theffalotiians, chap: iii. 
ver. 1, 5, tranflated “ forbear.” 
« For this caufe, when TI could 
no longer forbear, I fent' td 
know your ‘faith;” &c. The 
fenfe is, I was fo much concern- 
ed for you at Theffalonica, left, 
in a time of fore perfecution, the 
tempter had by fome means fe- 
duced you to apoftatize, that | 
couldno longer /xfain the bur- 
den which this brought on my 
mind refpecting you. I there- 
for fent Timothy, that I ofight 
by him know whether you fil 
{tood faft in the ‘faith; and that 
he might eftablifii and ‘comfort 
you in all‘your tribulations. 
The word is’ evidently ufed 
in the text now under confider- 
ation, to exprefs the exertion of 
that ftrength, and fortitude of 
mind, under all the preffures and 
oppofition with which Chrif- 
tians may be affaulted, by which 
they are fupported and do over- 
come. This is Chriftian cou- 
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rage and fortitude, in oppofition 
to finking under difcouragement. 
It is the fame difpofition of mind 
which is expreffed in the follow- 
ing words: “* Be /frong in the 
Lord, and in the power of his 
might. Strengthened with 
might, by his f{pirit in the inner 
man. Be /frong in the grace 
that is in Chrift {efus.” In the 
words before us the apoftle af- 
ferts ghat love forms the mind 
to this Chriftian fortitude, by 
which he is able to fuftain 
every burden which ‘is laid 
upon him, and encounter every 
difhculty, and overcome all op- 
pofition, with which he meets 
in the’ Chriftian courfe; and 
where there is no love, there is 
nothing of this {trength and for- 
titude. a 

“ Believeth all things.” What 
has been offered on the forego~- 
ing claufe, leads ‘to an eaty, 
and doubtlefs to the true fenfe of 
this. Lovebelieveth all things! 
that is, love is the only fovonstas 
tion, or fource of all true Chri 
tian faith, by which all things, 
which are the proper objects of 
faith, aré believed. All true 
faith is under the influence of 
love, and is produced by it. The 
mind which loves, wild believe 
all divine truth which ts proper- 
ly fet before it, and cordially 
embrace the gofpel as the truth 
of God ; but he who loveth not, 
believes nothing as the Chrif- 
tian does, but is in total dark- 
nefs and unbelief. 

The fame fentiment is ex- 
preffed by this apoftle in the 
words following, (Gal. v. 6.) 
‘‘ For in Jefus Chrift, neither 

| circumcifioa 
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circumcifion availeth any thing, 
nor uncgrcumcifion, but faith 
which worketh by love.” ' To 
underftand thefe words as af- 
ferting that faith precedes love, 
and etfects and produces it, as 
the caufe does the efleét, is to 
pervert them, and to make them 
{peak that which is directly con- 
trary to what they do affert, 
For to work dy love, is not to 
produce love, but the contrary, to 
derive its whole energy and acti- 
vity from love. Nothing can be 
more abfurd and contradictory, 
than'to fuppofe that dy which a 
thing operates and receives all 
its energy, is the effeCt of that 
thing, and produced by it: for 
this is the fame’ with afferting, 
that the caufe is the effe&t, and 
the effect the canfe. Should anv 
one fay of a particular engine, 
that it went or Operated by air 
or water, none would imagine 
he meant that the air .or water 
was the effe&t of the motion of 
the engine, but directly the con- 
trary ; that the motion of the air 
or water was. the fole caufe of 
the operation of the engine, 
without which it would be mo- 
tionlefs and dead. ‘Therefore, 
thefe two expreffions, ‘* Love 
beiieveth ail things,”” and ¢* faith 
worketh by love,” do affert the 
fame truth, viz. that all the life 
and energy of faith confifts in 
love, or is produced by it ; fo 
that where there is no love, 
there 1s no faiih, but a motion- 
leis dead one. 

The fame truth ts implicitly 
afferted by the apoftle John. 
(1 Jobniv. 7, 8.) “ Every one 
that loveth, is born of God, and 


knoweth God, He that loveth 
not, knoweth not God.” He 
who knoweth not God does 
not believe in God: therefore 
he who has no love, has no 
faith, love being effential to it. 
He who loveth and knoweth 
God, believe, and will put his 
truft in him. Therefore love 
believeth all things which are the 
proper objects of faith; and 
love and faith differ not efensi- 
ally, but the difference is only 
circumitannal, for love be- 
lieveth. 

** Hopeth all things.” By af. 
certaining the meaning of the 
preceding words, it becomes eafy 
to underitand thefe.’ Love is: the 
foundation of Chriftian hope, 
which does not difler effentially 
from faith, but is imcluded in it, 
The Chrittian hope of all good 
things to come which are exhi- 
bited in the gofpel, derives its ex- 
iftence; aud. tlourithes -only in 
the exercife of love; fo that 
where there is love, there is faith 
and hope; and he who loveth 
not, has not the hope of a Chrif- 
tian. 

«¢ Love endureth all things.” 
The word inthe original [ vxopséve] 
tranflated endureth, is a verb 
from a noun fubitantive, which 
is always uted for patience, and 
is fo tranfiated. © Therefore the 
meaning of thefe words is, love 
is patient in all things; pro- 
motes and exercifes all that 
Chriftiai: patience which dif- 
pofes Chriftians to wait with 
refiznation, c2!mnefs, and quiet 
compofure of mind. for: deliver- 
ance from prefent evils, be they 
what they may, however long 
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they may continue, and though 
all things around them are dark, 
and appear to be againft fuch 
deliverance ; and obtaining the 

ood things which. they delire, 
and ‘are looking for. “The ex- 
ercife of this patience is repre- 
fented as an important and ne- 
ceffary Chriftian grace, and ig 
much inculeated in feripture. 
And this patience, refpeCting all 
things to which it relates, and in 
all circunftances, is the fruit and 
offspring ot love, even that love 
which the apoftle is defcribing 
and-celebrating in this chapter. 
Where this love is, there is pa- 
tience ; and where there is no 
love, there is no Chriftian _pa- 
tience. 

From the above explanation 
of thefe words, it appears thar 
the great cardinal Chniftian vir- 
tues or graces, itrength and for- 
titude, faith, hope and patience, 
which include the whole of Chrif- 
tian, piety and godlineis, are here 
mentioned, as being all included 
in love, as this is the {pring and 
life of the whole, the eflence and 
tum of all true piety ; fo that in 
this chapter both humanity and 
godlineis are reprefented as con- 
fifting in Jove, which forms the 
complete character of a Cliif- 
tian. Whichtruthis expretied in 
many other paflages of icripture. 

And now it is lett with the ju- 
dicious reader to determine, whe- 
ther this be not the true meaning 
of thele words, and whether 
it be not more natural, im- 
portant, and uieful, than that 
which has been irequently put 
epon daem; and wheter the lat 
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ter be not rather low, difficult, 
and ftrained, a 


1 Cor. xiii. 8, 9, 10, 11, 12, 

” « Charity never faileth: but 
whether there be prophecies, 
they fhall fail; whether there 
be tongues, they /taill ceafe; 
whether there be knowledge, 
it fall vanif~fa away.’ For 
we know in part, and'we pro- 
phefyinpart. But when that 
which is perfeét is come, then 
that which isin part phall be 
done away. When Iwasa 
child, I fpake as a child, I 
underfiood as a child, I 
thought *as a child: But 
when I became aman, 1 put 
away childifh things. For 
now we fee throush a glafs 
darkly; but then face to face: 
Now I know in part; but 
then I frall knowevenas alfo 
IT am known. And now 
abideth faith, hope, charity, 
thefe three; but the greateft 
of thefe is chariiy.” 


T has been generally fuppo- 
fed by commentators, that 

in this paflage the ftate of the 
ehurch, and of particular believ- 
ers in this world and life, and 
that to which they will be 
brought in heaven, are compared, 
in order to fhow how isaperfect 
the former is, and the greater 
perfection and happinefs of the 
latter. But thefe words may 
be underftood as refpecting only 
the ftate and circumftances of 
the Chriftian church in this 
world, and pointing out the dif- 
ference, in many refpects, be- 
tween 
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tween the beginning, or infant 
ftate of it, cal that mere mature 
and perfect {tate to which jt was 
rifing, and would arrive, even 
in this world. If by a careful 
attention to them it may be made 
to appear, that this is the moft 
natural meaning of the paflage, 
and that being thus underftood, 
the words convey fentiments and 
initruction much more uhport- 
ant and ufeful than the firft 
mentioned conftruction, the at- 
tempt and labour will be richly 
compenfated. 

The apoftle is, in this chap- 
ter, defcribing fove, and {peak- 
ing of the properties of it, which 
he fays is fo effential to the cha- 
racter of a Chriftian, that with- 
out it a man has nothing of this 
chara¢ter, whatever fhining and 
extraordinary gifts he may have, 
and how much foever he may 
do or fuffer, which may carry the 
pretence and appearance of chrif- 
tianity: And where this takes 
place, it produces every Chriftian 
grace, in a degree proportionable 
to the ftrength with which it is 
exercifed: and therefore is fuf- 
ficient to complete the character 
of a Chniftian. 

In the words now to be con- 
fidered, the apoftle fhows the 
excellence of love, by compar- 
ing it with thofe extraordinary 
miraculous gifts, which took 
place then in the church, and 
obferving that the latter, being 
fuited only to the then infant ftate 
of the church, would foon ceafe, 
when their end would be an- 
{wered, and be known no more 
in the church; whereas love 
would never ceafe, but continue 


and grow ull the church wag 
brought from a ftate of infancy 
and childhood, to the more per. 
fect ftrength and ftate of man. 
hood. 

' « Love never ceafeth.” Te 
being effential to every Chrif- 
tian, and to a Chriftian church, 
it cannot ceafe without wholly 
abolifhing Chriftianity ; but will 
continue, as the hfe and foul of 
every Chriftian grace, and by 
growing {tronger and flourifh- 
ing, will bring the church toa 
niore perfect ftate, in which it 
will have no neéd of thofe mita~ 
culous gifts, which were necef- 
fary in the firft and infant ftate 
of the church. ‘* But whether 
there be prophecies, ‘they fhall 
fail; whether there be tongues, 
they fhall ceafe; whether there 
be knowledge, it fhall vanith 
away.’ ‘Thefe and other mis 
taculous gifts were neceffary at 
firft, in order to form and erect 
the Chriftian church, and to af; 
hift and fupport it, while in 4 
weak and comparatively dark 
ftate, till light’ and love fhould 
be increafed, and thé volume of 
facred fcripture completed ang 
received by the church, as a dit 
vine perfect rule of faith and 
practice. “When the church 
had artived to fuch a {tate of 
maturity, thefe miraculous gifts 
and helps would be no longer 
needed, and therefore mutt ceafe. 
By knowledge here, is meant a 
miraculous gift which took place 
with other gifts of the fame 
kind, and is mentioned as fuch 
in the preceding chapter, ver. 8. 
called, “the word of know- 
ledge.” It is not poffible, at this 

day, 

















day, perhaps, to determine with 
certainty, in what this gift con- 
fifted, as diftinguifhed from 
fome others: but it is certain, 
that it confifted in fomething 
which was miractlous, and was 
to ceafe when other miraculous 
gifts did, when the end of them 
was an{wered, and they were 
no longer ufeful. And it is 
equally certain, that by know- 
ledge,in this place, is not meant 
that knowledge which is effen- 
tial to religion, and néceffarily 
implied in love, in which the 
apoftle exhorted Chriftians to 
increafe, by which they fhould 
progrefs to 4 ftate of greater per- 
fection, ‘till they fhould all 
come in the unity of the faith, 
and of the knowledge of the 
Son of God, unto a perfect 
man.’’ Which knowledge will 
be fo far from ever ceafing, that 
im the moft perfect ftate of the 
church, the earth fhall be full 
of the knowledge of the Lord, 
as the waters cover the fea. 

« For we know in part, and 
we prophefy in part:”’ that is, 
this miraculous knowledge, and 
the gift of prophefy which now 
takes place in the church, are 
conferred only on fome indivi- 
duals, a {mall part of the mem- 
bers of the Chriftian church: 
and as they are thus gifts in 
which only a fmall part of us 
partake, and are not common to 
all, it is evident that this is an 
imperfect ftate; and the church 
may and will be brought to fuch 
a ftate as to fubfift well and bet- 
ter without them; and they will 
cohfequently ceafé; and love, 
of which not a few only, but all 
partake, and is effential to eyery 
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Chriftian, will abide and in- 
creafe. 

The original word, tranflated 
pert, is never ufed for a partial 
or imperfect attainment, but al- 
ways for a detached or fingle 
part, diftinct from the whole: 
this is eafily determined by an 
one whocanexamine the Gree 
Concordance. The fame word 
is ufedtwice in this epiftle, chap. 
xi. 18. “ [hear that there are 
divifions among you, and] part- 
ly believe it ;” that is, I beheve it 
with tefpeét to fome of you. 
The following words fix this 
fenfe, and fhow that the apoftle 
believed this of fome part, ora 
few of them only. Chap. xii. 
27. ** Now, ye are the body of 
Chrift, and members in parti- 
cular [expepes] the very words 
ufed in the place we are confi- 
dering ; that is, each individual 
member making a part of the 
whole. ‘* We prophely m part.” 
We prophefy as individuals, be- 
ing but a {mall part of the whole. 
2Cor.i. 14. ** As alfo ye have 
acknowledged us 11 part, that 
we are your rejoicing.” Ita 
pears from both thefe epiftles, 
that they did not all thus ac- 
knowledge them. ‘The mean- 
ing, therefore, is, that fome or a 
part of them had acknowledged 
them. 2 Cor. ii. 5. “ But if any 
have caufed grief, he hath not 
grieved me but in part: that I 
may not overcharge you all.’’ 
From the laft words the meaning 
appears to be, that though he © 
had been grieved, it was not by 
the conduct of the whole church, 
but of fome individuals, who 


were but a {mall part of them. 
** But 
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« But when that which ts 

rfect is come, then that which 
fs in part fhail be done away.” 
That is, when the church thall 
arrive to a more pertect {tate. fo 
as to be properly reprefented by 
aman, andnota child: when-a 
divine revelation, or the holy ora- 
cles of God, thall be completed, fo 
that nothing farther is to be added 
to them, and fufficient light (hall 
be exhibited and received,which 
fhall be common to all, even 
all the members of the church; 
then that which is now confin- 
el to only a few individuals, 
even all miraculous gifts and 
operations fhall ceafe and be en- 
tirely done away, as being no 
longer neceffary, or of any real 
ute tothe church. That this is 
the meaning of thefe words, 
*¢ When that which is perfect is 
come,” is confirmed by. what 
this apoitle wrote to the church 
at Ephefus on this. fubject: 
Iiph. iv. 13, 14, 1g. * Till we 
all come am the unity of the 
faith, and of the knowledge of 
the Son of God, uato a perfed? 
man, unto the meature .ot the 
ftature of the tulnefSs of Chrit: 
That we henceforth be no more 
children, tofled to and fro, and 
carried about with every wind 
of doGirme, by the fleight of men 
and cunning ‘craftineis, where- 
by they lic in wait to dcecéive: 
But {peaking the trath in love, 
may grow upin him inall things, 
which is the head, even Chrift.’’ 
The apoftle, in thefe words evi- 
dently looked torward to a more 
perfect ftate of the church in 
this world, which he calls a 
perfect man, which fhould take 


place, by all {peaking or knows 
ing and maintaining the truth in 
the exercife of love; and that 
the head of the church had made 
full provifion for this. _ And this 
paflage will ferve to illuftrate 
and fhow the meaning of the 
words, which are next to be 
confidered, 

** When I was achild, I fpake 
as a child, I underftood asa child, 
I thoughtas a child: But when 
] became a man, I put away 
childith things.” This inftance 
is serodacet as an illuftration of 
the fubjeCt he was contidcring, 
in which the church, in the dif. 
ferent ftages of it, is reprefented 
by a perfon who trom childhood 
grows up till he becomes a man, 
when he puts off childish things. 
So the church, in its mfant flate, 
when firft made up of rhembers 
which had lately emerged from 
Judaifm and the darknets of the 
heathen, and not enjoying a com- 
piete revelation, ftood in need of 
miraculous gifts, properly to 
fupport and lead it. But when 
it dhould arrive to 4 more perfect 
ftate—be divefted of the igno- 
rance and various prejudices 
which attended the members in 
their firft introdu@tion into it, 
and receive and enjoy a complete 
written revelation, and fo attain 
to the light and underftanding of 
men; thofe childifh things, the 
miraculous gitts, fhouid ceafe as 
neediefs, being only proper and 
neceflary in her infant ftate. It 
appears from the words them- 
felves, coniidered in their con- 
nection, and efpecially trom the 
words cited above, that the 
church is not compared to an 

. infant 

















imfant or child, as comprehend- 
ing the whole duration of it in 
this world; and, to a man, in 
its heavenly ftate: but the firft 
beginning of it, in its more weak 
and dark ftate, is reprefented by 
a child; and the more advanced 
ftate of the church in this world, 
to aman, when miraculous gitts 
fhould ceafe, as wufelefs, and 
give place to higher and more 
excellent attainments ; which the 
apoftle means by the more ex- 
cellent way, in the concluding 
words of the preceding chapter. 
Miraculous gifts may be com- 
pared to leading ftrings, which 
are ufed to affift a child before 
he has ftrength or difcretion to 
go alone; but when he advan- 
ces in flrength and knowledge, 
and becomes a man, has no need 
of them, but they would be an 
incumbrance. 
“ For now, we fee through a 
lafs darkly; but then, face to 
Fc: Now, I know in part; 
but then, fhall 1 know even as 
alfo Iam known.” The apoftte 
ftill {peaks of the church in its 
prefent ftate; mow, in which it 
is as a child, and that more per- 
fe& ftate in this world in which 
it would be as a man. By 
then, therefore, is not meant the 
future ftate of the church in hea- 
ven, but a future more perfect 
ftate on earth; when it fhould 
no longer ftand in need of thofe 
miraculous gifts, which in the 
now dark and weak ftate of the 
church, were ufeful and necef- 
fary. 
Now, the light was compa- 
ratively fimall, the written reve- 
lation, their then bible, being 
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only the Old Teftament, in 
which the moft important in- 
ftruction was given in types and 
fhadows, and dark fayings cr 
riddles, which the apoftle ex- 
preffes by fecing through a glafs 
darkly, or in a riddle, or enig~ 
matically, as the original word 
tranflated darkly fignities. “ Bui 
then,” that is, whea the church 
fhall come to a more ftable per-. 
fect flate of light and love, and 
divine revelation. fhall be com- 
pleted, received and enjoyed b 
the church, and all the types and 
dark fhadows of the Old Tefta- 
ment explained; there will be 
fuch a fulnefs of the means of 
light andknowledge, as toenable 
all who will open their eyes, 
clearly to fee the truths of Chrif- 
tlanity, as they will ftand forth 
in plain and open light. By 
feeing face to face, is meant 
feeing clearly and dinetly, with- 
out a dark medium, cover or 
vail, 

“* Now[ knowin part.” The 
meaning of this expreffion is a- 
fcertained by the obfervations 
which have heen already made. 
‘The apoftle fpeaks of himfelf 
in the fingular number, as per- 
fonating the church ; and means 
the fame thing which he does, 
when he fays, in the gth verfe, 
*« For we know in part;” which 
has been explained. The mira- 
culous gift of knowledge, which 
was granted to only a part of the 
church, was doubilefs a fource 
of light and knowledge to the 
church in general; but only a 
tew had thislight and knowledge 
to whom it was originally com- 
municated, and the reft were not 
Ooo under 
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under the fame advantage to 
know, with thofe to whom this 
miraculous gift or revelation was 
granted. This was an imperfect 
ftate, and in many refpects un- 
defirable. The church was pro- 
greffing to a better and more 
perfect {tate, when the fource of 
knowledge fhould be complete, 
and common to all, by perfect- 
ing a written, ftanding, divine 
revelation to be accompanied 
with divine influences. Then 
that (hall take place which is de- 
fcribed in the following words : 
*“ And they fhall not teach every 
man his neighbour, and every 
man his brother, faying, Know 
the Lord: For alt fhall know 
me, from the leaft to the great- 
eit.” ** But then fhail | know 
even as alfo | am known ;” that 
is, when the church fhall come 
to this more perfect ftate, know- 
ledze fhall not be confined to a 
few, but the fource of it, divine 
revelation, fhall be common to 
all. To knowas weare known, 
is to ftand on an equal footing 
with others in this refpect; to 
have rhe fame fountain of infalli- 
ble truth toapply to, to determine 
the truth of whatever others fay 


of us, or of Chriftianity in gene- 


ral; by which we have as great 
advantage and as good right to 
know and judge of others, of 
their character, principles, and 

onduct, as they have, with 
Pefpca tous. This could not 
be true, while a fort and degree 
of knowledge was communicat- 
ed to onlv a few as a miraculous 
gift ; and there was no com- 
plete divine revelation, to be en- 
joyed by all in common. 


“ And now abideth faith, 
hope, charity, thefe three ; but 
the greateft of thefe is charity.” 
The adverb now has been ufed 
thrice in the next preceding ver- 
fes. ‘* Now, we fee through a 
glafs darkly— Now, I know in 
part.”” It may be afked why the 
word now in this laft verfe does 
not import the fame time as does 
the fame word in the preceding 
verfes; that is, the prefent time, 
in oppofition to the future time 
denoted by the word then, when 
the church fhall have greater 
light, and fee more clearly? If 
this word be fo underftood, it 
feems to militate againft the 
above interpretation, and leads 
to confider the mew inthis whole 
paffage to mean the ftate of the 
church in this world, and the 
then to mean the perfect ftate 
in heaven ; for faith, hope, and 
charity are the graces which 
will abide in the church in the 
moeft perfect ftate of it in this 
world. 

This difficulty or objection to 
the meaning which has been put 
upon the foregoing words, if it be 
one, may be removed by obferv- 
ing, that though the words be the 
fame in our tranflation, yet they 
are different words in the origi- 
nal. The word in the preced- 
ing claufes, [aprs] is ufed for 
the prefent time, efpecially in 
diftinction from any future time ; 
and is ufed thirty-fix times in the 
New-Teftament. The word in 
this laft verle [ vewe or vids | 
looks forward to the time to 
come, in diftinétion from the 
pafl time, or in oppofition to it. 
Thefe words which here are 

tranflated 











tranflated, and now, are found 
in twenty places in the New- 
Teftament, and are generally 
tranflated but now, as oppofed 
to what went before, and Jook- 
ing forward to futurity. To il- 
luitrate this, it is needlefs to 
mention more than the follow- 
ing inftance : Col. iii. 7, 8. “In 
the which ye alfo walked fome 
time, [or in time paft] when ye 
lived in them. But now, you 
alfo put off all thefe.?” This is 
plainly the fenfe of the words 
under confideration. And now, 
or but now, is an Oppofition to 
what took place before, not to a- 
bide, viz. miraculous gifts which 
were to ceafe and be done away, 
being but partial; and commu- 
nicated to*but a fmall part of 
the church, attended with a great 
degree of darknefs. But now, 
after all thefe temporary gift8, 
and the ftate of darknefs which 
attended them {hall ceafe, faith, 
hope, and love; and all thofe 
attainments which are implied in 
thefe, continue and {hall flourifh 
in the church, fufficient to bring 
it to the moft perfect ftate it will 
enjoy on earth ; thefe being the 
beautiful garments in which the 
church thal! fhine in her greateft 
fplendour in this world. 

With the greateft reafon and 
propriety, love is faid to be 
greater than faith and hope ; for 
the apoftle had juft faid, that 
love believeth all things which 
were the objects of faith, and 
hopeth all things for which the 
Chriftian hopes: fo that all the 
life, worth, and excellence of 
faith and hope, confift in love, 
and without the latter, the for- 
mer could not exift. 
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It has been obferved, that the 
church did advance from a ftate 
of childhood, to that of a man 
gradually, and in fome good de- 
gree, when the canon of fcrip- 
ture was completed, and receiv- 
ed as a perfect, and the onl 
rule of faith and pradtice, which 
fuperceded the necefiity and ufe- 
fulnefs of miraculous gifts; con- 
fequently they then began to 
ceafe, and foon vanifhed away ; 
the end of them being anfwered, 
when the more excellent way of 
love, guided by the holy {fcrip- 
tures, took place. ‘This ftate of 
lightand love was indeed eclipfed, 
and the church greatly retarded 
from progreffion, by the general 
and grand apoftacy to popery : 
but it emerged from this {tate of 
darknefs, fuperftition, and tyran- 
ny, in a great degree, by the 
{pirit of love attending to the 
bible, and without being endued 
with any miraculous powers. 
And it is to grow ftronger, and 
be enlarged in the days of the 
Millennium; when it will come 
to the proper ftate of a perfect 
man, and light and love will rife 
to fuch a degree, that all the 
members of the church will, in 
the full fenfe of the words, fee 
face to face, and know as they 
are known, to which thefe ex- 
preffions of the apoftle may rea- 
fonably be fuppoted to have their 
ultimate reference. 





Fram this paffage of feripture 
it appears, that we are nof to 
expect a revival of miraculous 
gitts inthe true church of Chrift, 
when it fhall be brought to that 
{tate of greater perfection “i 
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476 
glory in the Millennium ; or, in 
order to bring on and introduce 
that happy flate which is abun- 
dantly predicted in fcripture, as 
fome have fuppofed. Thefe mi- 
raculous gifts, and the working 
of miracles, were ufeful and ne- 
ceflary only in that early, im- 
perfect f tate of t kthes ‘hurch, which 
has long fince patied away, and 
given plac eto amore ftable. per- 
ect (tate. Divine revelation being 
erfeSted, which exhibits to view 
al! the objects and truths necefiary 
to be underftood and practifed, 
in order to bring: the church 
to its moft perfeét fiate in this 
world, nothing is now wanting 
but the we pa 
the light of Love, by the invi- 
fible int tiue nees of the H aly ex 
rit on the hearts of men, by whic 

their ey es will be opened fo om 
the licht which fhines jn the 
{criptures, and their hearts pre- 
pared to relith and embrace tt. 
This is fuficient to bring every 
Chriftian, and the whole church, 
<< in the unity of the faith, and 


ae 13 


of the knowledge of the Son of 


God, unto 2 perf ‘4 man, unto 
the meafure of the ftature of the 
fulnefs of Chrift. 

They are the fo re > Cartan 
deceived, who imagine that any 
new truth is now ‘mir ac ulot ifly 
difcovered to them, which is not 

contained in the bible : or that 
they har e been taught in an ex- 
traordinary and miraculous way, 
what the meaning of any paffa- 
ges of feriprure ts, which could 
not be known uniefsf{fuch a new 
revelation had been made to 
them. Thefe, andall who pretend 
to a miraculous prophetic {pi- 
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rit, by which they can certainly 
foretell events which are nét 
predicted in feripture, or who 
think thev have received and 
can exercife any miraculous gift 
whatever, are to be totally dif- 
regarded and rejected, as erofs 
dereivers, and being deceived:— 
We haveno warrant to look. for 
any fuch thing ; but are com- 
manded by the revelation we 
have in our hands, to treat all 
pretences to them as falfe and 
dangereus. 

And we are hence certified b 
the higheft authority, that all the 
pretended miracles faid to have 
been wrought, or to have taken 
place in the church of Rome, 
as a proof that it is the only 
true church of Chrift, and that 
the doctrines and practices in- 
troduced and fupported | by it are 
acreeable to the will of Chriit, 
are falfe and delufive, and wor- 
thy of no regard, unlefs it be as a 
certain evidence of the contrary } 
a demonftration that itis zor the 
true church of ‘Chrift, for that 
needs no fuch fupport, and the 
great head of it has revealed that 
miracles fhould ceafe in his 
church as ufelefs. 

On the whole, the expolition 
now given of this pailige of 
{cripture; ferves many ways to 
gnard againft, and dete& dan- 
serous -error and = delufions, 
which are not here mentioned ; 
and to excite a fenfe of the pri- 
vilege enjoyed, by having a fi- 
nifhed divme revelation in our 
hands; and to prize and attend 
to it, as a faffieient and the only 
rule of faithand practice, know- 
ing, that nothing is wanting but 

the 
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the light of divine love in our dren, but men in underftanding, 
hearts, in order to be not chil- and all the graces of a Chriftian. 
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Remarks on the Queftions prepo ofed to Candidates for full Com- 
munion, page 245. 


Mr. Reskwn: 

HE queftions propofed to 

ca voaedate for church- 
memberthip, were agreeable to 
me in general; but the laft in- 
terrogatory, I thought, was not 
diftinguifhing, and might ferve 
to throw the truly regenerate 
mind into pet rplexity, and lead 
him to doubt, fince he could not 
anfwer affirmatively to them a//, 
whether it were his duty to offer 
himfelf to church- “communion, 
left his difficulty, in this particu- 
lar, fhould involve fome effential 
defect. May I be permitted to 
inquire through this medium, 
whether the trueCh riftian, (who 
has taken the Lord for his por- 
tion; the contemplation ef whofe 
character yiel s him the higheft 
fource of delight) a/ways ‘feels 
difpofed to ai rfue the contem- 
plation when he awakes from 
his morning flumbets, or retires 
for reft? or, whether the re- 
maining depravity of his heart 
does not teach him, that he is 
ftill liable to forget God, and to 
purfue fomething befide him with 


greater ardour, for a time; 
while fo far as he has grace in 
exercife, he will condemn him- 
feif for his fin; and when the 
trial comes, will find himfelf dif 
pofed zo fell all for this pearl 
of great price ? 

Again, let me afk, in reference 
to the laft obfervation on prayer, 
No. 4, page 253, whether per- 


Severance is neceflarily implied 


in acceptable prayer? or whe- 
ther the true Chriftian may not 
have his heart drawn out by di- 
vine operation, for fome parti- 
cular good, for a time, feelin 

himfelf difpofed to leave the 4 
fair with God, relying on his 
wifdom and faithfulnefs, and, as 
it were, forget the matter of his 
prayer, and ceafe any particular 
attention to the fubjeét? Tho’ 

we are ‘liable to change, it is 
not fo with God; and may we 

not, in due time, expect, and 


reap the glorious fruits of our 


prayer, notwithftanding fuch 
changes and imperfections? 


AMELIA. 





EW words are beft, whe- 

ther men fpeak well or ill, 
or are in the night or wrong; 
for good fenfe is be oft amiexhtocd, 
and { folly lefs tedious for being 
fhort; a rik ght caufe beft ex- 
plait xed, and a bad one lefs ridi- 
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culous, by the fewer circum- 
ftances. 

HE. that would be a difciple 
of wifdom, mutt enterthe fchool 
of virtue; and thofe who with to 
be lovely, ufeful, and happy, 
muft learn early to be good. 


POETRY. 
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POETRY. 


THE VARIETY.—No. XV. 


The anguifa of a defpairing fou! on the borders of eternity, 


the beginnings of Hell. 


LAS! aias! too late I fee 
My folly, madnefs, guilt and woe ; 
My day is gone, my hopes are fied, 
My breath declines, my foul muft go. 


Juft on the verge of endlefs death, 

T now reflect with keen remorfe. 
The precious years I’ve {pent in fin, 
Contemning Jefus and his crofs. 


And Oh! the worm which never dies 
Preys on the tender ftrings of lite ; 
What torturing pains diftra& ¥ foul ! 
I’m doom’d to everlafting firife ! 


My confcience cries, the Lord is juft, 
Ma heart with burning malice glows, 
My hell’s begun, ah! but begun, 

Por O the never ending woes ! 


The Lord has call’d, and I refus’d, 
In turn I call, and call in vain ; 
The door is fhut, his ears are deaf, 


I’m damn’d, I’m doom’d to endlefs pain. 


Time was, when Chrift with mercy ftood, 
And proffered heaven and all to me ; 

Bet all is loft, forever loft, 

To thee my foul, my foul to thee. 


If up to heaven I caft my eyes, 

Where faints poffels t! ieir hearts defire, 
King Jefus flands in vengeance dreft, 
And 3od appears confuming fire. 


If down to hell I turn my thoughts, 
A horrid fhivering racks my foul ; 
The fulphurous lake uncovered Lies, 
And flaming billows ceafelefs roll. 


My joys, my honours, and my wealth 


Like mir arrows pierce my heart ; 
My wafted time now kills my foul, 
And fills me with tormenting fimart. 
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O could I buy but one kind hour, 
Bleft with the rays of gofpel grace, 
Such as I’ve {pent in carnal joys, 
I'd fill eternity with praife ! 






























But all is gone, my foul is loft, 
And | forever am undone; 

By my own folly I am damn’d— 
‘This is the hell of hells begun. 


My language fails to paint the woes 
With which my foul is now opprefs’d ; 
But [ mutt feel feverer pains, 

And be eternally diftrefs’d. 


1 dread to live, and dread to die, 
I with, yet greatly fear to know 
The wortt that is ordain’d for me, 
in that unbottom’d gulph below. 











(6 SERORE WD. 


The following Poem is faid to have been compofed from his 
own experience, by an Englif; Member of the prefent Britifh 


Houfe of Commons. 


Y guilty foul! how long befet 
| With terrors all around; 
While law and juftice claim’d their debt 
And I no payment found. 


In works and duties long I try’d 
Some inward peace to tind 
The more I ftrove, the more I cry’d, 

Ah! much is left behind. 


My wearied foul the tafk renew’d, 
And fain the prize would win; 

But when my righteous deeds I view’d, 
I found each Gecd was fin. 


Now Sinai’s thunders louder roll, 
And fenfe declar’d me loft ; 

Diftracting anguith feiz’d ov foul, 
And hope gave up the ghoft. 

At length I heard the Gofpel found ; 
A joyful found to me ! 

Jehovah, juft, may {till be found, | 

And fet the ungodly free. 
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| 
| That precious blood which: faith applies, 
Infpite of hell and fin, 
My guilty confcience pacifies, 
And {preads {weet peace within. ‘ 


My {potlefs Saviour liv’d for me! 
On him my fins were laid ; 
In’s rifing from the tomb, I fee 


Each mite was fully paid. 
Exalted now at God’s right hand, 


For me he intercedes ; 
The purchas’d Spirig doth demand, 
To anfwer all my needs. 
Say, deareft Shepherd, tell me, why : 
To me fuch mighty love? : 
That fuch a poor loft theep as I 
Such wond’rous grace fhould. prove. 


Reafons I feek, but feek in vain! 
For none I e’er fhall know: : 
The deep, the fearchlefs deep is plaig, 
THAT Gob WOULD RAVE IT 50. 


RE es > nel P. 











RELIGION.—Awn Extract. 


HEN bleft Religion leads the rapwred mind, 
Through brighter fields and pleafyres more refin’d ; 
‘Teaches the roving eye, at one broad view, 
To glance o’er time, ‘and look exiftence through ; 
See worlds, and worlds, to being’s formlets end, 
With all their hofts, on one dread pow ¥ depend; 
Seraphs, and funs, and fyftems round him rife, 
Live in his life, and kindle from his eyes : 
His boundlefs love, his all-pervading foul, 
I!lume, fublime, and harmonize the whole : 
] Teaches the pride of man to fix its bound 
be = one {mall point of this amazing round ; 
To fhrink, and reft, where heav’n has fix’d its fate, 
A line its fpace, a moment for its date 
Inftructs the heart a nobler joy to sie. 
And thare its feelings with another’s breatft ; 
Extend its warmeft with for all mankind, 
And catch the image of the Maker’s mind; 
While mutual love commands all ftrife to ceafe, 
And carth join joyous in the fongs of peace. 
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